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PROLEGOMENA. 


I. 


Copious as the materials are, a book dealing with Indian Icono- 
^ , , graphy in general ought to have been 

enera remar 3. written long ago; and indeed this has al¬ 
ways been considered a great desideratum in the field of ancient 
Indian research. The late Dr. Eergusson, having keenly felt the 
absence of such a book, remarked upon the facilities for the working 
out of such a book, and upon the importance which it would have for 
a scholar as follows: By the aid of photography, any one now 
attempting the task would be able to select perfectly authen¬ 
tic examples from Hindu temples of the best age. If this were 
done judiciously and the examples carefully reproduced, it would 
not only afford a more satisfactory illustration of the mytho¬ 
logy of the Hindus than has yet been given to the public, but 
it might also be made a history of the art of sculpture in India, 
in all the ages in which it is known to us.’* * Since the publi¬ 
cation of this sound remark on the part of one who was one of 
the great pioneers in the study of ancient Indian art, no book, 
worth the name, purposing to treat of this subject as a whole 
or at least of the outlines of this study upon the valuable sculp¬ 
tures of ’India, has yet been published. It has been understood 
that the Archaeological department would undertake this useful 
task. And nothing would have been more satisfactory and no body 
of archaeologists would have had better opportunities for the work 
than the department just mentioned. But yet time waits for 
none and no delay or uncertainty is more keenly felt than in the 
present case. Consequently, partly owing to the encouragement of 
my late professor Hr. Venis and partly to the accumulation of mate¬ 
rials in my hands, growing daily more abundant, I venture to take 
the subject in hand, with the hope of presenting at least a book that 
may fill the gap in this much neglected branch of oriental studies. 
Should it prove to be of any practical use to scholars, my efforts 
would have taken the proper course and they could be in no better 
way rewarded. 


* History of Indian Architecture. By Fergusson (New Edition), 
Vol. 1, p. 36. 
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At the outset, it is well to shew the scope of our subject 
and the limitations by which it is naturally 
bounded. We shall in our discussion limit 
oupplye^. mainjy to the consideration of 
North Indian images—mostly stone images as they are very numer¬ 
ous. Our treatment will be whojly based upon examples of the 
plastic art, the so-called statues in the round or statues half 
shewnJn tl^e found. We ,shrill, pf ooursp, dwell upon some examples 
of ^^e s^att|ee pf fl^e 4W-fplipyd type.; Weour 
opnsideiiitmn 'anoleilj'p aipd (Imperative art, Mx jOixliiibited 

in aiidl^t'af<5hit^ ' OuJf.mRinpU^oMe will be, then, to offer 
a systeipatio treatment of'ancicuit Indian irnagos, their pnrpb-e? 
and .their clevolbpment. ,‘.\s its necf Asary (;on(‘<nnirant, sm ii a .sn'r- 
vey' would’’inPlude' a discussion of the religion of Indi^ ail’d the 
various minor faiths to which it has given birth. A df^pii^sidh 
of the mythology and the allegory and symbolism connected there¬ 
with will also come within our scope. In our treatment df'iihWges 
lye shall be frankly eclooti(^: ehooHing such examples a^2;^^re most 
prominent and most ehanictcrisiticr and leavlnir out tbo ('xainple-i 
of minor importance. Considering it as interesting and insinici iv(?, 
we shad introduce, where possible, a comparative s^iudy 'of linages 
of different countries. Our topic must necessarily concern itself 
to some extent with art critictsm, but as the present'writer* has 
liMb anthdnty ahd i^eeiab knbwdldgb in this ‘field, tldchhicalities 
wfH'be m.voidbd’as'far as possible. '' '* .w. j. 


:. Hindu religion, may . he m ope , way distinguished frpm, al| 

* other ,religions,by, the. impprtance, it ha^s 
imagOrwofsbip. AJdapejir, or 
« ; . . de^agpha or a temple equivalent to a rhiirch 

of the Clmstian, a l^asjjid, of the Mu.-j.^alinan invariably signifies t:;» a 
HindUfinind that it must oop tain .sornt! image of adeiiC. Mvery oil v. 
every village, every locality in India po.s.se-,<('K its urinpje,.ii- place 
for worship. The ^ebgip^^Tsentiment of the^ Hin<iu^ ,ppds a nati^r^,! 
outlet in the temples^ where, they go, tp;visit th^ image, toi giabo 
offerings of various. yudjs^,sap(jtipne'd by the scrlptiurps, opseryeyb'^ 
rites dictated hyi the . Brahman pries,ts apd 

round; the sacred shrine, being in a devotional, mood? lyivogLl, be 
rather a misconception to hold that Hindu religion hpeiW no. pub, 
lie worship. The Tlrihas or places of pilgrimages are, of course, 
the best instances of Hindu public worship. People of all castes, 
of social order, wornpn as well as men, rpgardless of 
their furdahs congregate together in the same mann^. ip yhjph 
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thoir forefathers did' in the ancient a^6s, and obtain tbe nniforin 
advantage of worshipping the deities with-their.rholy ]cere> 
fnonials. No wonder, therefore, that ,a ir^Ugious npountry. like 
India should surpass all other countries;in the miTnerical 
of her temples and images. Thus temples in i ' ml < \iy i-i ! • dil. 
are almost beyond reckoning. In Sher^ing’s jkimeij Bpnares alone 
had 1,464 temples. This oalculatibn presumably ejeoludesthe minor 
temples, many of which have been unearthed in tfee city from 
time to time.' Nasik, Puri, Mathura and Kanchi have ,p, ^piilar 
multitude of temples. lEvefy spot of India is, religions and the 
possiblity is never lacking of disebverin" temr»]oc rnd imri:-"^ 
even in its densest jungles. PerH^ipS, no i»: '.r.ch '.»i‘ I'n-i 

supplied the Indian Archiseological Department with more valu¬ 
able and mote fascinating and ampl(^r materials thi^n Indian sculp¬ 
ture. This is by far the most prodncl.isc field oi arqhaeologioal 
exploration. My private efiorts ih this direction have been un¬ 
expectedly more than rOpaid. 

JY ■ ! . 

The actual cause is unknown, but it may be said that the dis* 
XT T ^ i appearance of the best monuments of North 

Indian'arobiteoture wa? due partly to the 

tures. ^ iconoclastic tendencies of some of the Maho- 

medan conquerors and partly to the ravages 
Of years. • Exti*eme southern India, where now stand the greatest 
architectural achievements of the, Dravidians, was entirely saved 
from the Mahommedan raids; but in that country, the temples and 
pagodas are comparatively not so ancient.* Northern India on 
the other hand, though not rich in buildings, can excel southern 
India m the antiquity and richness of its sculptures. Buddhist 
images are almost unkpwii in Southern India. Northern India pos¬ 
sesses not only Buddbist images of different ages but a great 
vanety of pndu, and Jaiba images of yarious types. No part of 
India can therefore, offer a better and more promising field for the 

study of Iconography than Northern India, 


Tiuly has said Sir (now Lord) dames Me.ston, in his inaugural 


’ Antiquarian places and 


address deliveredfp-the- U.Rv Hisboride.! 
, society,® that If, in any part- of Indib 

, , ■ . tl^ouglitful ipen ,may fitly c«ombme>for tb'e 

'' ■’Though image worship prevails widely iu South lufiia, it .mui 
be comparatively late m its present term because all the Malavalim 
terms for images are of Sanskrit origin ’’—Hasting’s Eucy, of Ref and 
Ethics. V 0 I.. 7 , p. 142 ff.J WiL6ganfMalahar;Ma3ms_H27 i484 

. ^ The Jeutn. U.B.'Hist; ,Society, Vol. September; . ’ , " 
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study of Histoiy, it is surely in these provinces, for it is here that 
great Chapters of History have been mside. To substantiate our 
claim, we can call thousands of years to witness. We can go back 
to the ages of the gods, when'it was at Benares that Siva found 
deliverance from sin, at Mathura that Visnu became incarnate in 
Krisna the herdsman, and at Ajodhya that the greatest of all the 
incarnations came to Kama in the palace of his royal father. Or we 
can appeal to our epic splendours. Was not Hastinapur the cradle of 
the Kurus ; and were not Kampil where the fair Braupadi was born 
and Ahiohohatra the twin capitals of the great Panchala kingdom 
or turning from myth and legend, we can invoke historic memories 
of unequalled richness % In our province lies Kanauj, in itself an 
epitome of India'^s past. Ptolemy knew of it in the first century 
A.B., the Chinese pilgrims described its glory in the 7th century, 
Mahmrfd of Ghazni plundered it, the Rathors held it, Akbar made 
it a provincial capital, the Mahrattas overran it: it shews like a 
geological section every stratum of history in the last 2,000 years. 
But Kanauj is only one of our many ancient cities and storied 
towns. Take down the volume of the Imperial Gazetteer which 
contains Mr. Bum’s brilliant summary of the history of the United 
Provinces and you will find a focus of historical interest in almost 
every district.” At another place, in his stirring speech, he says 
“ Prom days when Rome was young, these provinces have been 
the theatre of great events in the lives and minds of men: and no 
single area could more aptly be chosen as a unit of historical 
research. There is history in its those shapeless mounds 

which dot its plains; in the mysterious ruins which lurk among 
its forests, in its countless shrines and crumbling tombs; in its 
dust.” The same statement may apply with equal appropriate¬ 
ness to the provinces of the Punjab, N.W.P., Bihar and Bengal, 
in fact to the whole of Northern India. The antiquarian 'places 
throughout this area have afforded from time to time a rich 
harvest of archaeological materials principally consisting of statues 
and images. The great abundance of these finds necessitated the 
building of many museums and already, in Northern India, we 
have the Imperial Museum at Calcutta, the Dacca Museum, the 
Sahitya Parishad Museum, the Rajshahi Varendra Research 
Museum and the Rangpur Perishad Museum, all in Bengal; ^ in 
Bihar, we have the Patna Museum; in the U.P., the Lucknow 
Museum, the Muttra Museum, the Buriaing Museum at Ohamba; 
in the Panjab, the Delhi and the Lahore Museums: in N.W.P. the 
Peshawar Museum; in C.P, the Nagpur Museum; in Rajpufcana, 

* Imperial Gazetteer of India (Provincial series). United Provin¬ 
ces of Agra and Oudh, specially—“History ” H. 17-33 and “Historic 
Areas,” pp. 210-248 by R. Bum CJ.E., C.S.L, I.C.S. 
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the Ajmere Museum. A close study of all these collections system¬ 
atically arranged besides stray finds discovered here and there 
is sufficient to lay a complete basis for the study of Indian Icono¬ 
graphy. This study must necessarily be supplemented by a wide 
familiarity with the Indian literature dealing specially with religion 
and mythology. Every scholar, in this respect, ought to abide 
by the most instructive and apt remark of Mr. P. Gardner: 

As Museum work apart from exploration tends to dilettantism 
and pedantry so exploration by itself does not produce reasoned 
knowledge. When a new building, a great original statue, a series 
of vases is discovered, these have to be fitted in to the existing 
frame of our knowledge and it is by such fitting in that the edifice 
of knowledge is enlarged.” 

VI. 

As the study of Iconography is almost entirely conditioned 
by a study of religion, so the study of reli- 
leonography and reli- cannot proceed to any extent without 

a study of Iconography, particularly m 
India, where image worship forms the very pivot of the popular 
religion. It is, indeed, a very puzzling problem to give an idea 
of Hinduism in a few sentences. Yet, for our purposes, it would 
not be utterly impossible to try to get at the essentials of the 
Hindu religion. Hinduism” is a very vague term, as vague as 
the caste system of India. Its vagueness has been further deve¬ 
loped by the missionary writers, who have only touched the fringe 
of the Ileligion of India. Many have described th^ Hindu Reli¬ 
gion as ‘‘Paganism,” “ Fetishism,” “ Idolatry,”; othtohavecalled 
it “Brahmanism,” “Animism,” “Polytheism” and so forth. It 
may be doubted if the religion of the Hindus can bear any of 
these terms despite the philosophical air which all of them carry. 
The true nature of Hinduism (we retain the term for the sake of 
convenience) * has hardly been described by any of these names. 
While we reject the nomenclature thus given, we should only try 
to catch certain fundamental features of this Religion. This 
Religion or Dharma has no parallel all the world over. It is out¬ 
wardly polytheistic and idolatrous but, in essence, it is henotheistio 
and pantheistic. Every Hindu, while sitting for worship either be¬ 
fore an image or a phallic symbol, utters the words “ Soaham'* i.e. 
He is myself.” There is a ^dstrik injunction for a worshipper 
hhutvd Sivaih Yajeta** meaning “becoming a Siva, one 
should worship Siva.” All these are highly idealistic and pan¬ 
theistic. Image worship is a practical thing and is a grand soln- 


1 Than the term “ Hinduism ” the word “ Arya Dharma” seems to 
be more appropriate. 
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tion of t:ho difficulty of ^dj^ceiying a liimitlcss AfesoTute. A woii* 
ciliaiiori of Vcdnnt t>r'idealistic philosophy with irnaj^e-wo'rsMp re- 
tiblytlieiSBii, sytuboIisiTi, oto., Juis bocii strikihgly enacted 
iA of A spirit of tph‘nit ion an'd friendii- 

A^sb lik6 l^eii again and again enjoined ^n the Hindu Be%ion. 
A6elra,^fc a follower of the orthbdox Hliidu creed, afterwards, 
a convert to ^Buddhism urged on the importance of religions tolera¬ 
tion and called i\i '8(mav&ya, Hindpfem represents a Vatiiety of 
doctrineia but in. spite of this diversity, there are soihe upitary 
principles' underlying it, Prbvinbiardifferences 'relating to rblj- 
giOtr^ observances, rittialistic and hOukehOld duties/appear on the 
surface of this religion hut at h I’o i J ':''*'' loachirijr- the 
Veda. Every householder trh • ■ p o t'od a hich 

means * the embodiment ’ of the highest being. The majority of 
people In the Hindu community including the Vedantists or philo¬ 
sophers iworahip God in a personal'form. The popular religion of 
the Hindus is largely based upon the PurQnas which aim at 
tho d'T'Vi''’- and humanistic deeds of the ApfitOiTS or 

in-.■is'iiiiiori-, ’i.i -i.rrisiy of tempies^or sacred places, 
sacred rivers, Brahmans and cows.* These doctrines of the 
Puranas do not stand in opposition to the Vbdic doctrines. Prob*^ 
ably, the germs of these tenets are to be traced to the religion of 
the Vedas, The Hindu religion is only an evolution underlying 
changes in its outward form and remaining in essence much the 
same as it was in the Vedic times.* The, fundamental elements, 
eterual bt lSanatan as they are^ transcend the limitations of cir- 
oumetauces, Another important phase of the Hindu religiom is 
ToifUrikism. The TantraS have supplied certain practical rules 
and sacred formulae for the guidance of the worshippers: Many 
have become a strict adherents of this cult < although essentially 
they follow the fundamental creed of Hinduism as sanctioned by 
the Vedas, It is in the practical method of worship that we find 
a wide variety in the religious tendencies; of the people. Free¬ 
dom of ohpice has been given to the people in respect of worship 
of different deities hut toleration is; never forgotten even in this 
case. In essence, i all Hindus profess and follow certain uniform 



* ^ort desQriptipji giyep by. Burn ofBiuduism*’ is 

free from prejudice or,apy preoonQ#yed notion .and may be considered 
as a true estimate gathemo from persona} .experience. See J.G., Vo}, I, 
Unfi-eclProvinces, pp, 4K-46.’ , , . s” , . i 

Contiiiulty of reli;rion.<i life is seen iU itS sayred plaoea. 
THeir kaUdtity Jin*j corruj down from a time anfeefedent to the 

rise of the historical reHcion'-'. and each creed in succession has con¬ 
secrated some holy .-iK! io the need*’ of its culturei^ ■ imperiaPGazet¬ 
teer, p, 430, ’ . 1 .;'!’!^ - 
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oteeds.^ Now we may briefly consider th^ connection between 
Hinduism and the Iconography of India. As pointed but^b^ore; 
popular Hinduism ipolines to a , belief in the. divine glories of 
the Avataraa and in the sanctity of Tirthas, rivers, etc. Thus as 
the Avataras received worship from the people^ they, after their 
disappearances from the world, were represented in sculpture. 
The have formed the nucleus, of the religious activities 

of the people, where they go to observe religions duties, where; 
those who can afford, instai images, build temples and other 
religious structures. Thus, the Tirilias have become, living 
museums of images and statues. It is there that a study of 
Iconography along with a study of religion can, be profitably 
started and finished. . The history of Hindu religion is, therefore, 
found to be connected, with the gradual evolution of Indian 
Tconoarrf*T>i^y. This evolution ,we shall deal with in ?another 
■ . I' enough to, state that the Dhyanm and S&dhans 

,as well as the installation of images are all matters of religion.and 
an intimate knowledge of the essential factors of Hindu religion 
in l^his conneotion, at any rate, cannot be dispensed with, ., 

VII. ■ ' 

From one great, religion haVe evolved the minor faiths, which 
. ■ " are, ai? it were, the hrahbhes' of one great 

inor ai s., ThOre is really no discord in the whole 

organism. The Buddhism, Vaishn^viSml Saivism, Jainism, the 
S'akta, S'aiira, Ganapatya cult^ are hot strictly separate religions 
units but belong to one homogbneoUs whole, i.e. Hinduism. It is 
'a curious thing that the Buddhists, the Jainas, always call them¬ 
selves Hindus. Intermarriage prevails among tiainas atid the 
orthodox Hindtis, specially the VaiSnavas. Like castes, so many 
UpadhiarTnas or minor faiths might have originated in India. It is 
a psychological fact that all people do not have the sanie meUtal 
inclination nor are they qualified for the same type or degree of 
impressions or of religious training. There are grades and varieties 
in religious activities. The early Indians thus allowed a discrete 
choice to people possessing different mental fields. Hence was 
felt the Adhiharibheda in the matter of Ufdsana or prayar. But 
in reality there was no difference in spirit.® . In the most famous 


i “At the Igceat places; of pilgrimage, he (the Brahman) will 
worship the sectarian gods as he meets their images in his tour round 
the holy site; .h© will attend tfie popular 9 elebration in hppour pf 
either god. . Imp.,Ga?5., Voi I,. P,*. , \ - 

® “ An shndcs of option and practice were tolerated: the broachers 
(»: iKJ’.r triKs.-tio-:. lurl the introdueors pf new ritps di4 hot revile the 
(-1 ■lli'-.c-.l religion, and the adherent.^ of the old Vedip* system yf 
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lines from Makimna Stoitd, this tolerent attitude has been empha¬ 
tically inculcated:— 



Trwnrik ii 

These minor faiths may be compared to the various forms of 
the European Church, all embraced in Christianity. Individually 
each has, of course, its special doctrines, philosophy, observances, 
mythology and sculptured images. These minor faiths oiye their 
origin to the teachings of Buddha, Mahabir, Krishna, Rama and 
others, the Representative Men, each representing a sectarian con¬ 
sciousness in religion. A gradual development may be traced for 
each of their^cults, which grew and thrived partly independently, 
partly §,s dependent upon the neighbouring or older creeds. We 
shall deal with them, so far as they concern our subject, show their 
relation and hint at the process of borrowing and assimilating which 
went on between the earlier and the later creeds. loonographically, 
the importance of these creeds lies in the fact that each has lent 
its share in building the superb edifice—a work of ages—which may 
be called the Indian Pantheon. Again, it would not be true to say 
that the branching ofi of the Hindu religion was limited to the for¬ 
mation of minor faiths such as Buddhism, Jainism, Vaisnavism,eto. 
It went still further. The religious tendencies of people created 
further sub-classes. For example. Buddhism itself was divided 
into the southern school called the HinaycLtia and the northern 
school, called the Mahayd>na, This division had its basis in the 
changing religious inclination of the people. Similarly, Jainism 
was sub-divided into the SDttambara sect and the Dig^mhara sect. 
Vaismism also had so many schools of religious thought and 
practice. All these varieties in the religious life of India cor¬ 
respondingly increased the varieties of sculptural representations 
handed down to us. Thus, each sculpture of an ancient date, 
has a religious history behind it without a general knowledge of 
which, its true import can never be adequately realised. 


VIII. 

The classification of old images of India is beset with difficul- 
of images. «■ nature. If claasifloation 

of things 18 meant to elucidate their precise 


elemental worship looked on the new notions as speculations they could 
not comprehend, and the new austerities as the exercise of a self- 
denial they could not reach, rather than as the introduction of heresy 
and schism.” Kalpa Sutra, Translator’s preface, by J. Stevenson, 
pp. XVI, XVII. 
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and essential nature we must, in the present case, use as much 
caution as possible. That, in classifying images properly, every 
archasologist or Museum Superintendent has felt some bewilder¬ 
ment is only too apparent. In a country like India, where so 
many diverse cults arose and influenced each other, drawing 
inspiration from the common stock from which all of them 
originated, it is indeed a hard task to classify, with snfiicient 
scientific accuracy, the images representing their religious ten¬ 
dencies. But nevertheless many capricious classifications having 
no regard to historical and scientific sense have been already 
advanced. Images of ancient India may be classified into different 
orders. But before we make any such classification, we must 
give sufficient thought to the stand-point to be taken for each. 
We can classify sculptures from the point of view of centres of 
art: this classification will include Gandhar sculptures, Magadha 
sculptures, Nepalese sculptures, Tibetan sculptures, ‘ Dravidian 
sculpture, and so on. But these divisions, besides overlapping each 
other, do not claim sufficient exclusiveness even from the point of 
view of art. Interchange of artistic styles has for all ages obtained 
among the ancient artists. It may be shown that Tibetan style 
of sculpture and the Bravidian style influenced each other and 
are identical in several ways. Similarly the style of the Mathura 
iirtists was deeply affected by the Gandhar style. It was pointed 
out by the late Mr. Vincent Smith that the artist who fashioned 
the Dhamekh Stupa at Sarnath had much connection with the 
Ceylonese artists. Thus, this classification does not tend to niucli 
elucidation referring to the different schools of thought that 
exercised a strong influence upon the religious life of the ancient 
Indians. We can make the classification of Vedic images or in 
other words, images based upon the conceptions of the Vedas, the 
Puranic images, i.e. based upon conceptions derived from the 
Puranas, the Tantrik images, i.e. images belonging to Tantrik con¬ 
ceptions, and so on. But this classification, too, can hardly be 
relied upon because we have Buddhist and Jaina images which 
should not be mixed up with orthodox Hindu images. It is 
admitted that the Buddhists, too, had their Puranas or mytho¬ 
logies and Tantras, but their images were never worshipped by the 
strictly orthodox class of the Hindus, so those images cannot be 
placed in the category of the orthodox Hindu deities. Nor is it 
possible to depend wholly upon the classification of images as Saiva, 
Vaisnava, ^aura inasmuch as it is not broad and only refers to 
minor faiths or sections of a principal cult. We propose three broad 
divisions of Indian images, namely: orthodox Hindu or Brahmanic 
images, Buddhist images and Jaina images. This classification 
can clearly mark out the multitude of images found in India with 
facilities for our understanding. It is, moreover, based upon a 
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hi^itttical b^okgtduiid; The linage^ wetd worsh'i'pped in a 

Buddhist temple were never traTisferred to a Jainn temple and 
vic^ versa. They were, fot pracfrienl purjiosos. sepai ai cly jsituated 
and separately adored.' Our eia.ssifioalion .<h(nil(l follow this 
ancient rule. We can, li 9 wev(‘r. for our (‘onveniejieo, adii certain 
qualifications to these division'*-. IVe may iniroduee such divisions 
as Hindu Pauranio linages, IluddhiHi i^auranic images, Hindu 
Tan trie images j Buddhist Tantrio images, and sp.on., This, might 
not be found possible . in all cases but w)3,ereyer, possible, wo shall 
try to adhere ,to this principle. In fact, in.our treatment'pf images, 
-vi .-u''- ! j'»- v -1 f:- -!i» the broader divisions tp^gra^dually natJ^pwer 
'if' ' lor our book is not a catalogue pf images, 

but aims at, dealing y^ith the characteristic types pf images and 
their gradual d^elopment. , , , . ; ^ ^ 

' ' IX. . ' " / ;" j ' 

While describing certain itypical images;we shall try to look 
at them in the light of certain necessary con- 
siderations.'' First of all the image is to be 
, described as it is. Its probable origin is to be 
traced. The metaphysical and symbolical meanings, if any; which 
it bears are to be made clear. The mythology upon wfcoh the 
image evidently bears will have to be explained. Next we shall 
touch on the probable time and provenance of the sculpture under 
consideration. The artistic side will also be dealt With as simply 
as possible. And last of all the comparative study of ah image 
where possible will have to be offered though not c’orhprehensively. 

' ' , ’x",; ■' , 

The Hindus do not take the word 'Pratimft ’ in the sense in 
. which the word * Idol’ has been used in the 

iraage!^ or an English language;- The latter Word is Often 

used in a bad sense signifying ^ FUlses God/ 
etc. We are not prepared to use the wbrd * Idol Mn the sense of 
Prattm5 which has a history of thought behind'it.‘ The word 
' image* is a near approximation to the sense of Praiimd. and hihst 
necessarily be used. Connected with image worship, tWo concep¬ 
tions of image used to be held in ancient times in Europe, First, 
an image was regarded as a photograph. ThuS^/ 'in the Latin 
Church, sacred pictures and statues were a feature for the'illite*r^te 
clashes as, they were interested in the history of'desiis’ and of the 
Saintst Secondly, it meant a doll * or ‘ animated * 'beihh as teiie- 
ment and vehfole of the god and fi^aught With divMe mfltlbnCe. 
With the latter.oonoeptioii, the TTIndii <if haS'^sbuie 

resemblance. In Sanskrit, t n-* T t ’-n : or :■ iemblajioe, 
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or riipa or forra, or PrativiTh^a or shadow. . All these words colleo- 
tiTS^dyfoa/rry(th6*fi^ltdaho^ o'f thhd^hthhiierl^ng the word Prati- 
•mau w Th&KihdirsihafVe-h^ieWd frdm Pratima irv 

ja* shadow'lor a'itesein’blanoe dr 'tt’ -fdrili’'of'the Supreino JhMiiL^ 
AQOOrding.tGithqha^hestpbilpsop'hy’ol the'Hittdus, God is ’Sir^v.jna 
]0j ^ehjgj wHhooi iii trihuK'-s, rhe nfK|i]ii1ified Brninnii. jitit that 
^aspect of <!od, i,ruv‘ ns it is, is t:ho stage of r(;nli-^atioi^‘and 

;pot fitiprifordinarv \v’or.'«hiy). 'riu^roforc tiny conceived of Qod as 
■ Sg,g%(,nas,^(;>v Being wiih anrihuies. in \v}i*ioh stage K(‘ is the 

of tihp Upivepse,. IbhB/Preservpr'a^nd‘ thd'Bbstroydr^ of tlie 
^goamo^.? TMsr^tagPslis p<stua% ,bhid/in’'thb'todiafti'^ 

r!^prf??opte4:GQdiiii b’persoijlaPforna '.' d shrihb^df 

.ppd, pr,:a. mdeqtipp' pf Gdd.'i. OChpSi^the/Hindhs'tiiy’theit best to 
,ipypke,thb; QTeatf$jpt?itjtp oorrie;p,jxdi dwell m’a'’p'aTt{cklfer dtattie 
.jpeant iforjip;iipj.j jJpherPiare. Soriptuifal injunctions 'foi’XuchihvocB,'- 
tjipn. ^ jThey perform.the ceremony of Pfara Pm^^t^& oT iiilMBiOn 
^;**'*| feifniony ()\' Afih>\it^&na otyAdhivas^ ot 

ipliahit,a^P¥- ^wUariy Apg^^tu^ relates hpy^ according to HeUmes, 
the Spirits enterV4i by,i^i|iatipn,so that theihnages’beoanlB bodies 
^of the cf^d^ 'fror^ipj. , Curio^s^y, we hpd. an echo of this 

idea Of 'in . ■ -v. ‘j[nj the n^pat splendidjfjnes pf Byuon ’ 


;/ ; I Oh glorious Mirror, where Almight 5 ’'’'s'form 
.,Q]aas,es itself. . .•• I . i 


XI. 


. f r ^ ' - ‘'‘HeMs Pf pVfih th© world itself, 

have been ■■•n- ■■.■■'! '.\ il,«- great thinkers of In^i^ ^^/imagSiS .iPr 
reflections bf’God.^ , the purposes of,prayer,j.pejlther 

ihaOrocosm nor micirobosixx sujted their needs ulthpug]^ th^y^dplt 
th^t the Supi‘ehie Beihg is . 'Ilhps thpy 

found a solution of this problem in worahippink P-n imjagp .■vvhich 
they knew to be irUage add liothing more.* Tho pVJos^^.hical 

idea behind it is that the human soul once united,witlji tjhie Suprepi® 
Being got separated and‘gradually bocamp forgejbfhl o^ itsdfJentity 
with Hifn. The forgetfulness, often oaUed by*,aP|no phil^ 
s'ophers, proves a wide gulf between th^ humap ^spiil and the pni- 
VerSalsoul. Pratima or the shadow of God,tends tp ws gulf,: 

bringing the worshipper near the worshipped. '3^he , tho^ 0 .,pf 


' ^ wft ^ i-Gita. 

^ Just as ordinary poo pip unable to look directly at the Sun while 
observnig' iho .Solar Iiolip.<?, prepare a ^Va'l dw ( f a A ,r !■. >. 

flat pot and thei^e’Batch sight of the ■ .ruiolo ■ , 

garUge the immeasurable iriagnitiide of the'Almighty^s formi just take a 
:partia3 image’of it ffor adoration'*aiid Worship’. 
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Paradise Lost may be cited as a paraljel, Satan representing the for¬ 
getfulness of the human soul. Psychologically the ideational image 
has been described as the primary memory image. Imagination 
is nothing but the act of recalling a previous experience. Image 
making also requires imagination which plays the central part in all 
productions of art. Thus image is primarily a reminder, a great 
aid to realise the divine. Of course, to a devotee, practically as 
a result of ardent faith, the image appears as a Supreme Being 
and probably there the purpose is rightly served. The difference 
l)etween an image and the fetish, charm. phylaotary is this that 
either in the flat or the round it reaemhles the energy or the divine 
aspect adored ; it has a prototype capable of being brought before 
the eye and visualized. The image worship marks the iconic stage 
in India, There is another process of adoring the great Being 
known as advocated in abstract philosophy like the 

Vedanta, The believers in this theory hold that the whole cosmos 
and so any part of it is only His part and fit for wor¬ 
ship. Thus, the Hindus have selected the sun, the earth, the 
planets, the rivers as s of God and paid their reverence to 

them. They proceeded further and worshipped the stocks, stones, 
the phallic symbols as parts of the Supreme Being animated with 
His all-pervading spirit. The Yajna itself was nothing but a 
l^atika. This is what we should call the aniconio stage in India. 
But there are reasons to believe that the two stages went on side 
by side, no stage, in no period of time, superseded the other. Just 
as,philologically, the monosyllabic root language, often called the 
earliest stage in the evolution of languages, was common with the 
Sentenced ” stage side by side in India, the symbolical sounds, 
such as Om, etc., found in the Vedas being the representation of 
the former, so the aniconio stage in India has run up to the 
present day in a parallel line with iconic stage. Nor should we 
consider this true of India alone. “ What we are accustomed to 
call higher religions attach greater sanctity to ancient gods than 
to iconic ones and that from no artistic incapacity the Greeks of 
the 6th and 4th centuries B.C. although Pheidias and other artists 
were embodying their gods and goddesses in the most perfect of 
images, nevertheless continued to cherish the rude aniconio stocks 
and stones of their ancestors.” * 

XII. 

It is admitted that Art and Iconography are correlated 

Indian Art and laono ““y re- 

graphy. garded as formmg a part of cultural art. 

_ _ We propose here to give a genesis of Indian 

* JSnc. Brit., Vol. 14, p. 329. 
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Art with special reference to Iconology. Indian Art is not a 
thing by itself. It is one of the many manifestations which 
represent, in all the consummation, the spiritual life of the Indians. 
To appreciate the true nature of Indian Art presupposes always a 
sound comprehension of the origin of all true art and that of Indian 
Art in particular. The human mind takes an inward delight in re¬ 
flecting itself upon nature and its processes and it is the idealised 
forms of the issues of such a mental working that have given rise to 
all productions of Art. Man, an observer of nature, has discovered 
certain unities or similarities between himself and the outer world, 
but not being content with a mere shadow of resemblances he 
succeeded in finding out his own similarities magnified in scale in 
nature. He proceeded still further, and from a consideration that 
all vibration signified a true sign of life, he believed that through¬ 
out in nature there was no want of life and nature as a whole 
was living more or less. So he regarded nature as a great store 
house of life and energy from which have radiated the particular 
so-called * living beings * and consequently was justified in calling 
nature the true mother or father. This was the origin of 
personification of nature or, in other words, seeing nature in a 
personal form. When, thus, the relation between' nature and man 
was once established and understood, all the qualities as well as the 
I functions of man began to be seen through Nature though in an 

^ idealistic form. There was another process at work, namely, 

abstraction or generalisation which gradually created a world in 
itself. Abstraction of qualities from objects resulted in certain 
i universal phases of nature. Any comprehension of one of them 

f was practically impossible without recollection or representation 
of the object in which it .was found to inhere. Thus the need of 
objectifying the human as well as the natural phase was felt, and 

■ immediately we find Artists were born to meet this purpose. 

Artists of all ages perceived in nature and man certain universal 

types or phases to which they gave faithful representation, whether 

! in poetry, in painting or in sculpture. All ideas, it may be 

i maintained, are abstractions either of qualities or of forms. And 

■ ideas have been found to be the guiding factors of all arts. Let 

, us just take an example of what we have so far essayed to 

maintain. It is well known that with the Greek Artists the idea 
, of the Beautiful was practicallj^ everything. And, thus, they 

{ eminently succeeded in bringing out that idea in their sculptures, 

j Similarly, the idea of fierceness, mildness, beauty, magnifioience 

? played a great part in the minds of the Indian artists. In this 

connection, it would not be irrelevant to say that there existed a 
fundamental distinction between the Greek life and the Indian 
life. The bodily culture and the improvement of its form 
engaged the sole attention of the Greeks.; whereas the Indian life,. 





m 

ancippt and .probably mo4f^,ib^^bo,en aipgula-i^ly ioha-r^etetised by;. 
ii contemplative side of bppiaiTx mind, . ; TJbns oplyitoJyt 
na.tn]:al to disocrn in the works of thq Indian artUU.iV faithful 
representation of (heir ulcals of the riiind. 

It is not. infretjiienUy inainlaiiKMl that iho seiilpl.pr.s of auciont; 
Thdiu. w-’cro felitfred to .sp gre^^^|d,^gre,eja^to opjoy or*. 

frofMiiovornoMi in ilufir art and thus the produotions Vhioh Uuyhave • 
left utter’r hv:);r-:l t’-.it rr(M‘ play oi" ar;i'-l:)uit iirij;osu’a.iru'd air of 
lifelinA I. r-ri< ii; -.ih- h i-'aA^yays the'gutiirant^e Qi enooes^ftaMbo.^ 
IboKed for by all connoi-^sotirs of art. We, however, naivtily. di.s- 
.Kmi. from riu(di a vi<‘\v. \Vc are rather disposed to,hold ihahihe 
Indian Iflerat.ure,'p.n tfoularly t he religiovis,’bears eh^ar proof i.o 
s^how that not only wen' the ar(ists.dirooted to (‘xprcrs in an eor- 
tairi .''\ 7 nh 0 lical roj)rt:.sentati'oiis.of the nature of ai)arti(fiilar god or 
g(xlde?s hui to .show, thro'ugli t heir ehi.scl-wbrk, exlreihciy ^i.jl)r.)e 
pbses of tli(? image, to slunv nnini.stakably the various ni.bods, 
eiliher grim or mild or mediluUve or grave or some, otbei; .kind, in 
Whifch thc'deir.ie.4 were to appear before 'ih<rU;c>V.shipperJ :r:Vi*j 
pte6uniahly led to tlie i).syeh6logi(^al foundaiioh (>f Indiiin art. 
The Ijulian arfist's must, of heeessity ‘ Iiave studied th<‘ general 
conduct- of tli(> human mind, the outward exj>ressious~ ilw^ 'ruhiiiu' 
bodily chang<?s, cither sustained, retarded or ternporarv. tiu- 

resets of die strotig dictates of the mind in action and pni t i<‘;ri,nly , 

laying bare’^ho remotest Oornei’S'of’the rniiid a- I'.-w 

were called upon by; tbeln arb'to perform that solemn yet mb^t 
fascinating duty of life;’ It may be mte^tiOnOd; boWever, leglti- 
mateiy to the triumphbf the Indian arti&t*, whether a greater nSiii-*' 
hereof expressive postuxOs not only of the’-fabO but Of* the whble ' 
body .tooughout could have been posMble* for ahy - hrtlat tO’ 
exhibit in any region of the world Apart f-oir the ‘ 

of hands and heads in the case ' f I'ldiiin d< it i<‘^'v’ten -ar.',.i 1, 
styled by some, superfioial European critici as ** MonstrOds l - Out* 
growths; fit for amputation/' withoufr|for 'a.jmomebt allowing 
prejudaeed mind to, go deep into, tire intended signifipanee of 
tips uniisualness, thei lasting appeal which the Indian sculptures, 
make tO ;the mipds o^ the greatest odtios..oan never be ©vere^tiHi 
mated beyond alh Ranees of misponception- ,? , Just >an .attentave. 

Imfia-n image of.old is sufficient to impres.upon the. 
mmd of tho observer that a distinct,-perfepti clearly set put mood 
intended by the artist for . the ipange to,, caw itbrough)its, 

. sohemeftMando 

deeper meaning conveyed by the productions, 
artists—a meaning which they, so. eagerly made it. 

^ their;art.- '.Once, more it mavl 

be said that the Indian images,u^^to be wrought-apd fashiom^r 

, njl ur.iViu jjV ftr.H'j .(' 7 / . > -jn lo olo-i -^d.) 
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for the purposes of worship. And in order that the worshipper 
might, without much effort, meditate upon them, might think that 
his dearest, his saviour, his master, his object of reverence has 
come before his eyes, might* forget his own individual identity and 
identify his own self with the image of god, the artists of India have 
tried their fullest to render the images as impressive and imposing 
as could be possible in a sculptural art. They believed with the 
devotee that ' God comes near the worshipper if the images were 
made fine ’ — 

— HayaBrsa-panca-ratra. 

Another consideration of no less momentousness was in the 
minds of the Indian artists as it was in the minds of the Rsis. In 
nearly all the phases of Indian art the Easa (or ^ impassioned feel¬ 
ing ’) has played a very prominent role. The Indian belief is that 
the supreme being is Easa-svarupa or as on other occasion has been 
said— Easo vai sah ('He himself is the impassioned feeling’). 
Thus, the merit of a piece of Indian art should, doubtless, be 
judged by the degree of Easa (or impassioned feeling) it evokes in 
the mind of a spectator or a worshipper. The minds and inclina¬ 
tions of all people are not the same nor are the states of tempera¬ 
ment fixed all the time. They ever vary with individuals and 
with times and circumstances. Hence we find a number of differ¬ 
ent Easas which the artists endeavoured to dwell upon in their dry 
stones and metals. These Easas were the essentials by which 
they exerted a psychological influence upon the mind of the 
devotee. The Easas^ being the very core of a poem or a drama as 
well, have been thus enumerated as nine in number:— 

“ Love, laughter, pain (sorrow), rage, animation, fear, re¬ 
pugnance, wonder—these are nine feelings enumerated in a drama.” 

The images were so wrought by the Indian artist as to manl¬ 
iest one or more of these Easas by their pose and appearance. 
The artists believed that when the mind, feeling and tempera¬ 
ment of a devotee would come in an identical line with those of 
the worshipped, the realisation of one’s prayer could only then be 
expected. Thus, they furnished various images expressing not 
one but a variety of Easas just according to the needs of the wor¬ 
shipper. Hot should we carelessly err in assuming that an image 
conveys one single feeling in its pose. As in a man, so in an image 
may be discemable a mixed feeling—the result of an interaction 
of multiple feelings, either of similar type or even of opposing 
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types. As an illustration the expression of love and sublimity is 
regularly to be noticed in the images oi Hara-Gauri or Lakamu 
NarayaT}^, more particularly in the Anania-hayya group. The feel¬ 
ing of laughter but without repugnance or sarcasm may easily be 
excited in us as we look at the pot-bellie(i image of Ganesa danc¬ 
ing with his elephant nose or of Kubera, the god of wealth, whose 
prototype is the modern corpulent Baniya of our bazar. The 
mood of anger together with the sympathetic protection {Vara- 
hhaya) has been emphatically expressed in most of the Tantrik 
images which, as a rule, represent the energetic principles of the 
universe. In them, more vividly than in others, may be witnessed 
a mingled feeling of fear, wrath, repugnance, wonder and sportive¬ 
ness. Indeed, it ought to be plainly said that without a trained 
eye in^this direction, it is aS impossible to appreciate the remark¬ 
able success attained by the Indian artists in the composition of 
those images as it may be to estimate rightly all the standing 
monuments of Ancient Indian culture. 

We shall trace now, in a general way, what early conception 
gave birth to the making of images, the purpose of such a concep¬ 
tion and the evolution of stages in the representation of images. 
We have found, through our enquiry, that the early conception of 
image was simple and monotheistic in character, which gradually 
became, in course of time, more and more complex, until it reached 
a stage when everything appears to be much too differentiated to 
admit of any coherence and unitary principle. The origin of 
images, it may be conceded, lay in the imagery of the ancient 
Seers or Rials of India. They found by experience, more truly 
as a result of their life-long meditation, that prayer directed to an 
objectless unfathomable void was as absurd in practice as it was 
ineffectual in its result, yet true probably as an initial attempt to 
realise the absolute or the ultimate Being. They, thus, eventually 
found ^ out an easier path, for purposes of prayer, by making 
varieties of conception of the divine. These conceptions took the 
form of Mantras or sermons, in the Vedas principally having the 
object of being uttered in praise of various gods and goddesses. 
Thus, the primary conceptions of God in a personal form dawned 
upon the mind of the Vedic Kishi. The representation of the 
gods and the goddesses as conceived in the Rigveda have assumed 
such a definite, well marked and solid form that for their perma¬ 
nence, they immediately needed the help of the sculptor to trans¬ 
late them into stones and metals. It is, indeed, inconceivable 
that such definite pictures of the divinities clearly drawn in three 
dimensions as found in the Rigveda, could have long existed in 
the minds of the RIshis. Hence the forms, which the Rishis and 
poets conceived in abstraction, were expressed in the works of the 
sculptor. Thus, we see the seeds of Iconography are to be found 
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in the semi-philosophical hymns of the Rishis—the Dhyanaa, 
Stuti, tSddhana, Mantra^ etc. 

XIIT. 

As has already been shewn that for the purpose of the easiest 
and the most attractive method of perfocm- 
Prftyer requires an image prayer in the Hindu Sense an image 

as a neoessi y. absolute condition. What is known as 

sanctions its use. Even the greatest Yogis never 
dispense with images but hold fast to them as a great means of 
attaining concentration of the mind. Even there were heretics 
against the Vedas. The Vedas could not wholly escape denounce* 
ment in India itself. But no ancient system of philosophy in 
India is known to have ever pronounced the loonolatry as unphilo- 
sophical. Rather we find it is the philosophers among the 
co-religionists of India, who strongly advocated the system. The 
Mahayanists, who in some sense introduced philosophy into the 
Buddhist religion, greatly encourage image-worship. Samkara- 
oharya, the greatest monist that India has ever seen, was an 
image-worshipper himself. Updsand, or the practical side of the 
Hindu religion, has necessitated this form of worship from time 
immemorial. The Nirguijba Brahman, the Absolute being, beyond all 
subject and object, cannot easily bean object of worship. The 
difficulty of such kind of worship has been realised in many 
places of the scripture, particularly in the Gita, as follows:— 

" Greater is the difficulty of those, whose minds are set on the 
unmanifested, for the path of the unmanifested is hard for the 
embodied to reach.’’^ Thus sprang Updsand which has been 
defined as mental operation concerning Brahma with attributes ” 
() l” These attributes of 
Brahma make up for Him a personal form so useful for the wor¬ 
shippers. These lines from Ramopanishad set forth the idea: 

_ « _ ^ ^_ 

ii 

“It is to the purpose of the worshipper that is due the 
representation of Brahma who is intelligent, one, indivisible and 
disembodied.” Worship or 0p§,sana is of many kinds,— Sathpa- 
dt{pdsand, Pratihopdsand and JSamvargopdsand as dealt with In 
the Vedanta philosophy. It may be said that images were found 
to supply the readiest means of fulfilling all the needs of Updsand. 


r I 

Gita, xii. 1-7. 

0^. wmrt ^ Adhya]bma Ramayaua. 
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Prayer, in the Hindu sense, chiefly means meditation on the 
divine. The steps leading to it, as systematically treated in the 
practical side of the Yoga philosophy, may be shewn to co-ordi¬ 
nate with the stages of Iconolatry. From all directions, the 
Hindus have tried to render a meditative prayer to God. They 
have selected the best places of the country, magnificently 
circumstanced with grandeurs of nature—either seaside, conflu¬ 
ence of two rivers, banks of mighty streams or woodlands, valleys 
or even snow-clad peaks of hjills and there built temples with 
the sole object of being able, with their external opportunities, to 
attain prayer with the greatest amount of attention. To add to their 
attention—being the very heart of prayer—they have tried t© have 
such images made as would moat appeal to their religious senti¬ 
ments and sympathies and would evoke various emotions to 
enable them to perform the sacred journey towards the supreme 
being. In most cases the images have been represented in a 
meditative posture. The idea seems to be that by repeated 
glances at them the worshipper would also obtain such a medita¬ 
tive turn of mind. It is a psychological fact that there must be 
an interesting object for holding long one’s attention. Interest, 
immediate or remote, being the primary condition of attention 
is identical to ^radha of the Hindus. That which excites i§radh& 
should be the best means of maintaining attention. No divine 
symbol or abstract theory of the Absolute has such an attraction in 
prayer as the image wrought in the highest artistic style has, at 
least, for the Hindu worshippers. 


Image made for 
worship. 


XIV. 

While, in other countries, images generally used to be made 
for show for filling the art-gallery or for the 
decoration of public places in India, on the 
other hand, they have been, with some 
exceptional cases of divinities as such have been worshipped by 
the people. The exceptional oases being remarkably small, only 
relate to statues of kings and princes.^ Little importance was 
attached to images for secular purposes. This is the reason why, 
despite the artistic activities of the ancient Indians, we do not 
find easily the representations of, the historical kings, such as 
Chandra Gupta, Asoka, Samudra Gupta and others. The images 
of gods were never meant for a museum or for house decorations 
like the present-day practice in India. Bather there is an in¬ 
junction contrary to the collection of images in one temple. 

Thus each image had a temple built for it by the wor- 


^ PratimanStaka by Bhasa gives testimony to the existence of a 
Museum of statues of royal princes. 
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shippers though the images of consort or attendant deities were 
allowed to remain in it. The original books dealing with 15 ^ 
trf^nyr or installation give clear rules for making an • 
image fit for worship. All the Sanskrit books on Iconography, 
such as ^ilpa-Saihhita, ^ilparatna, etc., refer only to images meant 
for worship. In cases where there was no temple for an image, it 
used to be placed at the foot of a sacred tree And there it 
would receive puja from worshippers as a part of their religious 
duties. Further, if any image by some accident should undergo 
a damage of any kind, there is a prohibitive injunction in the 
religious books ^ to the effect that it would be thrown into the 
Ganges.' Indeed, how many partially broken images would have 
been saved if the early Indians had the same idea or respect for 
archaeology and museums as we have to-day ! After all they were 
so emphatically opposed to all secular things. In Bengal,'where 
owing to the scarcity of stone materials images are made of clay, 
husk, etc., it is a common practice, probably a development of the 
early practice above-mentioned, that as soon as the puja is com¬ 
pleted, the image, however expensive it may be, is drowned into a 
river or a tank with a ceremony called Visarjana. 


XV. 

One is lead naturally to suspect in view of the fact that 
other ancient countries, such as Greece, had 
images in the 800 B.O. and Egypt had, of 
course, at a still older date, whether India 
has, if not greater, similar claims to antiquity of her images, being 
universally pronounced as an idolatrous country. We believe 
with other scholars who have made some investigation into the 
subject that image making was known in India in the Vedio 
times. Various evidences may be advanced to confirm this state¬ 
ment. We shall, later on, give concrete proofs dealing with 
this subject. Certain facts may, meanwhile, be taken up and 
discussed here. ‘ It seems to be a general rule with the Indian 
artists that whenever they had to make images of gods they 
made them in strict accordance with the Dhyanas and Sadkdnas 
as given in the literature. Their iconic art was almost wholly 
guided by the descriptive writings of the sages. No image 
in -India whatever may be its age, even of the Buddhistic 
age, say the image of the goddess of ^ri in Sanohi, may be 


Aditya Parana—quoted in Nirnaya Sindhu, also 
eto. “ in I ” 
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shewn to have been sculptured independently of any scrip¬ 
tural description and in no case^ however, was a sculpturing 
not preceded by an older iconographical guide. If this were 
a rule, it follows, as a consequence, that images were certainly 
not unknown in the Vedic age inasmuch as we find clear 
de8crif)tions of them in the Vedas for the sculptors to follow in 
often minutest details. In fact the Vedic representations of gods 
were really the parents of the Pauranic representation of gods. 
The name of an artist has been mentioned in the Vedas. Tvasta 
was the divine artist. Did he not make images like the ancient 
Geek artist Hephaistus ? Further, in any ancient country*, it is 
found that the art of image-making is contemporaneous with the 
art of poetry. For instance, in Greece, the origin and development 
of the,art of sculpture saw also the origin and progress of poetry 
by its side. It is unusual, therefore, in the course of things to 
suppose that India should prove quite an exception to this rule 
That the whol^ of the Vedic period with its civilised condition of 
society and developed state of arts wanted only in the art of 
sculpture, another aspect of fine arts ” is probably as unfounded 
a fact as it is inconceivable. In the early period of studies on 
Indian iconography, scholars used to believe, now proved wrong, 
that *‘the art of ancient India owes its rise to Buddhism.” * 
M. Fouoher said, The ancient Indian sculpture did not know the 
detached statues.” Now, the state of opinions is completely 
reversed. Even the greatest art-ctitics and arohmologists have 
begun to doubt the relatively small antiquity of Indian art. 
Prof. Gardner observes thus: '‘There can he no doubt that Indian 
art had an earlier history.- The art of Asoka is a mature art: 
in some respects more than the Greek art of the time.” If this 
relative superiority of Indian art can he maintained to have 
existed in earlier ages, we have to assume a very remote antiquity 
for its initial stage. Dr. Sten Konow, controverting the theories 
of those whose opinion it was that the Indian art began after the 
Buddhist age, touched the problem and remarked, ‘'It would, 
however, be unwise to infer that the Indian learnt to worship 
images from the Greeks or that the practice of adoring images 
of the Buddha was inaugurated by the semi-Greek population of 

the Panjab as maintained by Fergusson and Cunningham. 

My intention is only to remind of a few facts which show that 
the Indians had been making images before the rise of the 
Buddhist art of the Gandhara school.” We shall deal, at length, 
vtdth the literary and other evidences which go to prove'the existence 
of Indian images and their worship at a much older time than 
is commonly supposed. It is sufficient to say at present that 


^ GrIinwedeVs “ Buddhist Art in India,*’ Introduction* 
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that time would coincide with the time of the personification of 
gods by the Vedic Rsis. 

XVI. 

The most ancient religions of the world had image-worship 
as forming their principal creed. In Egypt^ 
China, Assyria, Babylonia and Greece, 
images were used in the most ancient periods 
of which we have evidential records. As late as the period of 
the 6th dynasty in Egypt, the image of the vSun-god Ra was 
made and worshipped as has been proved by the exploration 
of the Sun-temples at Abusir. ‘‘Somewhere about the time of 
the 2nd dynasty, the Egyptians began systematically to repre¬ 
sent their gods by images of a human form. ^ The Polytheistic 
conception of God by itself suggests in any religion the prevalence 
of image worship. The ancient world religions are, as a rule, 
polytheistic in character, though, of course, the higher conception 
of Monotheism was not only known but grew side by side. The 
religion of Assyria attaching sanctity and belief to many gods 
knew of their images and temples of which we have creditable 
records. “ We are now able to read with certainty except for a 
few obscure expressions, in inscriptions which possibly date back 
to B.C. 6000. The earliest inscriptions hitherto recovered have 
been from temple-archives, and naturally relate to offerings to 
the gods or gifts to the temples.” ^ Babylon was no less ancient a 
country than Assyria. “ Idolatry and image-worship form a very 
striking feature of the Babylonian religious system, and already 
meet us in an advanced stage of development in the earliest 
cultural period of which material remains have been preserved. 
The earliest inhabitants of the country of whose existence we 
have obtained evidence by excavation were the Sumerians, and 
they were immigrants who brought with them an extraneous 
civilisation from some mountainous region of Central Asia. Their 
gods were already anthropomorphic and their cult-images undoubt¬ 
edly combined the character of portrait with that of fetish.” ® It 
may be noted here that the culture and religion of Assyria were 
essentially Babylonian, except for the predominance of the national 
god, Ashur. Thus the Babylonian images date back from an 
earlier period than the Assyrian images. “ Later, in the 16th 
century B.C., we know that an image of the goddess Ishtar was 
carried with great pomp and ceremony from Mesopotamia to 
ill one of the letters found at Tell-el-Amarna the 
statue and the goddess herself are absolutely identified.” * Coming 


1 Hastings' Ency. of Religion and Ethics, Vol. 7, p, 132. 

* Hastings’ “ Dictionary of the Bible.”—See under “ Assyria and 
Babylonia,” 8 Hastings* “ Enc. of Religion and Ethics,” 

p. 117. * Ibid., p. 118. 
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down to the time of the Israelites in the land of ancient Palestine, 
we can furnish proofs of image-worship among them. Did 
Moses tolerate images of Jahweh ? On the one hand, it seems^ 
certain that the Decalogue in some form or other comes from 
Moses: * * * there is a very general opinion that the making of images 
of Jahweh was thought unobjectionable up to the 8th century 
B.C.”* About 16 words in the Old Testament are used specific- 
ally for images. The earliest point to the process of manufac¬ 
ture of graven, sculptured, molten images.® An extremely ancient 
country like China has an antiquity of images which refers back 
to about 1200 years B.C. '^ The Emperor Wu Yik (1198-1194 B.C.) 
is credited with having made the first images or idols. The objects 
of worship then were heaven and earth, the spirits of mountains 
and streams, etc.’’® Lastly we turn to Greece where the art of 
sculpture reached wonderful perfection in its application to religion. 
The Myoenaeans of the ^Egean civilisation, who early dwelt irt 
the islands Greece are now proved to have been clearly image- 
worshippers. We now know that the .dSgeans made idols and 
venerated them as did every other people of their time. Whether 
D. G. Hogarth is right or not in claiming (ERE. liS**, 147'^ EB r. 
1247“^) that the .Egeans worshipped only two deities, the mother 
Rhea and the son Zeus, or whether we should rather say that 
there were two primary objects of worship, it is at least probable 
that Dual Monotheism ” which he postulates was accompanied 
by the veneration of spirits of wood and water, sky, sea, and land, 
as in every country of the world.*’* Then, after the destruction of 
the Mycenaean or ^Egean civilisation of the invasion of tribes 
from the north about 900 B.C. when the Hellenic Greeks started 
and developed their culture in Greece, their art and religion being 
close to each other, laid the foundation of an extensive worship of 
images. It was about the 6th century that the genius of the 
Greeks, almost suddenly as it seems to us, emancipated itself 
from the thraldom of tradition, and passed beyond the limits 
with which the nations of the east and west had hitherto been 
content in a fiee and bold effort towards the ideal. Thus the 
6th century marks the style in art in which it may be said to 
have become definitely Hellenic.”* A review of the foregoing 
statements leads us to suppose that there was, in fact, an age of 
image-worship throughout the world. It was never restricted to 
one or two small areas; and images were in vogue ..all the world 
over. That is what the comparative study of images, its correspond- 


1 

% 

i 

6 


“ Hastings; Dictionary of the Bible,” p. 300. 

Ibid., See under '^Idolatry.*' 

Hastings’-Enoy, of Religion and Ethics, p. 130. * Ibid,, p 116. 

Ency. Brit. (11th Edition), Vol, 12, p. 470 by Gardner. 
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ing art and importation of images might have resulted in. But 
what was the centre of this iconic practice ? Whence first came the 
images ? It has been proved in all cases of ancient countries— 
Egypt, Babylonia, Assyria, etc., save India alone—that the 
practice of image-making was not an indigenous growth. 
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EVIDENCES OE IMAGES IN THE EARLY INDIAN 
LITERATURE. 

Scholars used to think half a century ago that images 
were never known in ancient India; and, in fact, 'the practice of 
their worship came into vogue not in the early part of the Aryan 
religious life, but quite after the birth of the Mahayana or later 
Buddhism. But now that opinion is among the scholars unani¬ 
mously modified. The most critical and historical scholars now 
do not. hesitate to believe that books avowedly proved to date 
from the pre-Buddhist times such as the Sutras of Panini, the Brah- 
manas of the different Vedas, etc., make distinct references to images 
of gods which, of course, had a history and growth from times 
much earlier than the times of the works just mentioned, We 
shall show here that earlier books composing what is known as 
the Sutra literature make such unmistakable mention of images 
as the ingenuity of scholastic criticism can never find an easy 
means of interpreting otherwise. 

This definitely brings the age of iconology in India close to 
the time of the Vedas. We shall next show that the Vedas con¬ 
sisting of the Mantras and the Brahmanas give sufficient evidences 
for the knowledge and the use of images in that age. Descrip¬ 
tions of the Vedio gods and goddesses as having hands, feet, 
armoxtra, dress, chariots, vehicles are no mere poetic imageries, but 
are based upon the material images of the divinities who had 
regular temples and Vedis built for them. They are, in reality, the 
progenitors of the descriptions of images such as we find in the early 
Purapas and the SilpaSastras. It is admitted also that, in later 
ages, the images of gods were multiplied with variations in their 
conceptions, but yet a long evolution of images appears to run 
through the different ages of Indian religious life, which, as a whole, 
admits them as forming an integral part of Updsana or prayer. 

Now, we begin with details discussing them in a regressive 
order. ^ 


^ The probable chronology of the books used here:— 

(i) Patafijali’s Mdhahhmya — 2nd cent. B.O. 

(ii) Kautilya’s Artha^Sstra:— 

(7. 320 B.C.—Prof. Jolly. Z.D.M.G., Vol, 67, pp. 49-96; also 
pp. 96-96. Prof, Hillebrandt shares the same view. 

(iii) Panini’s Grammar:— 

G. 7tih cent. B.O,—Goldstiicker and Sir R. G. Bhandarkar, 
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Patanjali’s Mahabhasya 

Sufficiently current things are, as a rule, used as examples for 
the elucidation of any principle. Pataujali, the great commen¬ 
tator of Panini Sutras, in connexion with an_ aphorism, gives as 
examples Vasudeva, 6iva, Shanda, Visnu and Aditya which words 
are here used in the sense of images (Archa) of those gods.^ 

As illustration of another aphorism, the images of Ka^yapa 
have been mentioned,* The same old scholium informs us of the 
beating and the sounding of the Mrdanga, 6ankha, the existence of 
a sect of divabhagavatas holding an iron lance in their hands,* 
Thus the representations of the principal gods of the Indian 
Pantheon were no less common in those days than they are now. 
In another passage of the Mahabhasya, the author in explanation 
of the aphorism of Panini iv. 1, 54, gives examples of am image 
having a large nose or a high nose.* 


(iv) The Great Epics :— 

Pre-Buddhistic—the original part of the Bamayana composed 
before 500 B.C.—Macdonoll: Imp. Gaz., Vol. II, p. 237. 
The old form of the epic probably came into being about 
the 5th cent. B.C.—i6zd., p. 236. 

(v) Manu and the Smarta works:— 

Gautama—5th or 6th Cent. B.C.—Jolly’s ‘ Recht und Sitte^ 
pp. 3-7. 

ApaSr}"*^ cent. B.C. lUd. 

(vi) The Sutra Period.—Pre-Paninian. The date of Maim as given 
by the schplars is not convincing. Ho certainly preceded 
the other law givers in date. As the last redaction made 
was not later than 200 B.C. (Biihler), the original Sutras 
maj’’ be reasonably assigned to this period. 

(vii) The Vedic Litt.—(last phase)— G, 1500 B.C.—2000 .B.C. 

(Whitney, Haug and Macdonell); 4500 B.C. (Jacobi, 
Tilak). 

fs?:crt 1 I i 

»r I ^P^fTr: ufWw l The Vyakarana Mahabhasya 

of Patanjali, edited by E. Keiihorn (B.S.S,), Vol. II, p. 429. 

* I . x^ i Ihid., p. 241. 

^ The point was specially emphasised by Sir R, G. Bhandarkar in 
his presidential address at the first oriental conference (Poona), 1919. 

^- 1 33riTTfw%'ffi 1 (Keilhorn), Vol, II, p. 222. 
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Kautilya’s Arthai§astra 

The common worship of images in Ancient India is attested 
by passages from the Artha^astra, now a favourite study among 
the archaeologistSj which too makes mention of the principal 
deities. the centre of the city the apartments of gods 

such as wrofsfcT; 

(divine physicians) and the honourable liquor-house ? 

shall be situated. In the corners the guardian deities of 
the ground shall be appropriately set up. Likewise the principal 
gates such as Brahma, Aindra, Yamya and Sainapatya shall be 

constructed, and at a distance of 100 bows.places of 

worship and pilgrimage-groves and buildings shall be constructed. 
Guardian deities of all quarters shall also be set up in quarters 
a-PPropnate to them.”^ 

Tlie aphorisms of Panini:— 

Apart from the references given in Patahjali’s Mahabhasya, 
the Sutras themselves contain a passage which pertains to the 
subject of an image. According to the aphorism the affix 
means a “ likenesswhen the imitation of a thing is to be 
expressed. Thus an imitation of a 

horse in wood or clay, eto.^ 

The Great Epics*.— 

The Mahabharata is well stocked with references to images. 
Several whole chapters (Adhyayas) are devoted to topics of pilgrim¬ 
ages to holy places.® The images of Mahakala, Samkhakarne^- 
wara, Bhima, TriSulapani, Kamakhya, Vamana, Aditya, Saras-* 
wati, LhQmavati, Bhadra-karrieswara, Kalika, Chandra, and others 

Edited by Pandit Shamsastri (Govt. Oriental Library Series). The 
translation of the honourable liquor house for seems to be 

incorrect and inappropriate bere. It should be translated as a house 

for Saraswati with LaksmI (fbRcj Ida means both Saraswatl 

and Prithivi, 

^ I Panini’s Astadhyayi, V, 3, 90. 

® ?nT5 li^r i ^irsnfh" rm t ii 

fSr^wrirsr' i i 

Mbh. Vana Parva, 82 Adhyaya, Verses 48-4:9. 




PROLEOOMEITA. 


xxvii 

have been mentioned.* The locales of these^ as mentioned in the 
Great Epic, seem to be so ancient that it is not now at all easy to 
identify them. In another chapter we meet with incidental re¬ 
ferences to images.^ The readers of the Mahabharata are well 
aware of the portrait statues of Bhima (made of iron) and of 
Bronacharya as adored by his silent devotee Ekalabya.® Simi¬ 
larly, the Ramayana also mentions images of which many refer¬ 
ences here seem rather redundant,* 

Manu and other Smarta books: — 

In the laws of Manu may be found several references to 
images. One of the duties of a Brahmachari was to worship an 
image of God.^ Mention has been made of a Devalaka or a 
Brahmin of inferior order who subsists upon the offerings inade to 
the images which he attends.** Manu contains rules about cir¬ 
cumambulating an imago, stepping on its shadow and refers to the 
taking of oaths in its presence.’* He also gives ordinances to be 
observed in dealing .with a conquered land and one of these refers 
to the worship of images.® In Manu’s time, among other things, 
a temple of a god was used to mark a boundary line between two 
lands." Similarly, in that time, iconoclasm was regarded as a 


* The Mahabharata, Vana P., 82-84 Adhyayas. 

tl 

Bhisma Parva, Adhyaya, 2, 26 verse, 
also i 

i Ihid., Adhyaya 3, 29 verse 
8 tnfniwrf t 

Ibid., Stri Parva, 12 Adhyaya, 14-19. 

* ^TTT^nT: The Ramayana, 2, 4, 29. 

I Ibid., 6, 11, 28. 

8 l Manu, II, 176. Household 

gods have been mentioned, cf. Ibid., Ill, 117 
® (' I Ibid., Ill, 162. 

** fki -v^:f%niTfsf opaffiT I lY, 39. 

5Tr?RRiT ^ i IV, 130. 

I I VIII, 87. 

8 I VII, 201. 

" w^T3TTR «^ M R Tfir R I 

^rrmrfijc ^wRTRrfsT r u VIII, 248. 
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penal ofEence.i The Gautama Bharma Sutra, a smarta book of 
great authority, has some passages bearing on images. For 

example, “Looking towards.images of gods, etc,, one must 

not commit nuisance.”® One should circumambulate a temple of 
gods, etc.”® “One who bears on his body sandal and saffron 
touched by a Salagrdma attains salvation.”* In a holy place, in a 
Tiriha, in the presence of a god, etc.”® Then, entering a house of 

god.”* Household gods have also been spoken of in the 

same religious code.’ Apastamba-Bharma Sutra, another book 
on Smrti furnishes similar evidences of image-worship. Such evi¬ 
dences may be clearly seen in passages, where the author distin¬ 
guishes the merit of worship from the merit of meditation, etc.,^ 
in which prohibition against a nuisance committed by one facing 
a god has been enjoined,® and where one is forbidden to spread 
one^s feet in the direction of Agni, Brahmin, God, eto.^'^ 

The Sutra Literature:— 

Both the Grhya Sutras and the Srauta Sutras make clear 
reference to the existence of images of gods. The installation of 
an image, a temple of an image has been mentioned, go to prove 
that image worship was sufficiently common in those times.’* 

A number of references to an image may be gathered from 
Bodhayana’s Gfhya SHira which presents a variety of gods as 
worshipped during the author’s time. He deals at length with 
the rituals of bath, purification, daily worship, etc., connected 
with the installation of an image. In these connections, the 
images of Visnu, Mahapuruaa, Vinayaka or Ganesha, Yama have 


I? 

10 




i IX, 286. 

.^ t ” 

Gautama—Dharma Shastra. (Govt. Oriental 
Library Series, Mj^-sore), p. 139, of. p. 468, 

“ I Hid,, p. 164. 


Ibid., p. 466. 

" I ” The same book, p. 467. 

“ «f?fr t’uzvj; .. ” p. 469. 

vfro I ” p. 96. 


Apastamba Bharma (Mysore Edition), p. 186. 
‘‘ mWTT 1 Ibid ., p. 199. 

.i Ibid., p. 200. 

...a temple, ^amkhyiyana Grhya Sutra. 
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been referred to in the book.' The author always refers to gold 
images as were presumably prevalent in his time. The village- 
gods have also been mentioned in the book. The KauHha-Sutra 
of the Atharva-veda repeatedly refers to the fact that the gods 
were dancing, falling, laughing, and singing.* Traces of the 
belief of houses, villages, towns, fields and temples of gods being 
haunted, are to be found in this_ancient work, and their remedial 
measures are also given.^ The A^valayana Qrhya-Suira furnishes, 
in like manner, unequivocal evidences of image-worship. The 
household and guardian deities have been specifically mentioned.* 
In the Grhya-PariSista of the same book may be found topics 
relative to images of the planets, the materials to be used for their 
construction^ and so on.® 

The Brahmanas and Aranyakas:— 

Informations with respect to the prevalence of images are 
sufficiently contained in this branch of the Vedio literature. In 
the JSadvimSa Brahmatia^ we read “ the temples of gods tremble, the 
images of gods laugh, cry, dance, break, etc.’"* The expression, 


1 « ;.i" 

" p. 238. 

. 

imr I ” p. 243. 


| ” p. 247. 

•* ^Trfr I ” p. 269. 

I ” p., 271, 
i ” p. 276. 

“ I ” p. 278. 

“ i ” p. 285. 

The Bodhajj'ana Grhya Sutra (Govt. Oriental Library Series, Mysore). 

* I The Kau^ika Sutra of the Atharva- 

Veda, edited by M. Bloomfield, p. 246. Por repetition of the same, 
viie p. 268. 

s TT ^ ^ -II ” 

Adhyaya IV, Kandika 26, see the commentary, p. 324. 

AsvaUyana—Grhya-Sutra (Bibli. Indi.), p. 8. 

6 “ ^rqjfnsT^T^I:.wp'jferr.i ” Ibid.^ p. 291. 

. I” p. 833, also, ^rfwn^^nfiir 

. p. 336. 

® ^ ^ .^Twrif^ 

”—Samaveda, Sqdvin^a Brahmana, V. 10. 
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Dem-waZm/w-c meaning ' a robber of the gods’ being the epithet of 
Bahasya as used in the Panca-vim.^a Brdhmana shews clear indica¬ 
tion of images in the context of that Brahmana.* The iSatapatha- 
Brahmana gives directions for making a gold image of a Purusha 
placed on the image of the sun with rays all made of gold which 
again has been placed upon the petals of a lotusr* In the same 
Brahmana references have been made to the images of Ratri ("the 
goddess of night ’), Kaladeva (‘ the god of time ’) and others to bo 
engraved on bricks.® Similarly, such passages as ""to sleep by a 
god in a Garhapatyagara,” “ then the gods being adorned with a 
holy thread,” "" Siva with attired in a tiger’s skin,” “ She 

sacrifices sitting in front of the gods/’'^ allude to images by the 
meaning of the word Deva^ etc,, having very little need of a com¬ 
mentary. The ^ai%hhdyana Brdhmana of the Rig Veda contains 
many*stray references to images. The passages, for instance, “ he 
addresses and cleans Ila,” “ the arms of the sun-god being broken, 
they gave two golden arms ” and so on are significant enough.^ 
Several passages connected with images occur in the TaiUirlya- 
Brahmaria of the Black Yajurveda, some of which are discussed 
here: “The udgata having laid in front of the gods ; ” ® "‘.Agni 


‘ Pafica-vimsa-Brahraana, xxiii, 18, 1. The same expression 
occurs in the same meaning in Tdndya-Brdhmana xiv, 4. The word 
ruJema in the sense of image occurs in the Aitarej^a-Brahmana ru. 

* .I 

Kqm ^ w . 

I ^ ^rsiTvfk: I f%^cv 5 n!ft wfk 


^TT ^ ^ ^ »rw 5^: ^ rr^vvif^.I 

Satapatha-Brahmana, Adhya., Pra. 4. 8-18; cf. The Satapatka- 
BrShmana (Bibliotheca Ind.), vol, xii, p. 232-33. 

® ’RIt: KilwRfT^! x:r%nrT%q' ^rf^RTwr: qfhsr 

.I” Ihid., X, 3,13-19, 220. 


p. 9. 


* Ibid, (Bibli. Indioa), Vol. 1, p. 8; Vol. TI, pp. 190, 389 ; Vol^ TII, 


^ I ” (p. 11), “-qr^ 

(p. 21). 

(p. 64)—Samkhayana-Bcahmana (Anandasrama Sanskrit series). 
® The Taittinya Brahmana (Anandasrama Skt. Series), p. 108. 
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is on the chariot;’’ • Those gods ai^e in the chariot; ” ^ Let 
the hota worship the two images of Uaa; <.• The three images 
of Saraswati, Ida and Bharati; ” * " The two images of the presid¬ 
ing deities of day and night; ” ^ The three goddesses made of 
gold; " ^ “ Tvasta, the sculptor of various images; ” “All these 
devatas aro^for the merit of the Yajamana put on the chariot.”^ 
The Vedic Aranyahas are no less replete with allusions to images. 
The Aitareya-Arariyaha contains a few of these, such as-~‘‘I 
have constructed the body of the god Indm.”® Clearer evidences 
of images may be seen in the Taittirlya-Aranyaka^ some of which 
are touched here. The clothes of deities used to be dyed yellow 
the Rudras had their white clothes; * * the seven suns represented 
in the art of KafiyapaJ^ “ Let Visvakarma provide you with sun- 
images,” “ let Tvasta provide you with images,” “ the learned 
Tvasta, the maker of images,”'* Thou art an image.” In 
Vedic saorifioeSj certain bricks formed a chief material, and there 
is good ground for believing that the sacrificial bricks used to 
bear reliefs of figures like sacrificial posts. The Taibtirlya-Aranyaka 
contains sonae topics concerning these bricks. 

The Vedic Saihhitas: ~ 

That the Vedas should contain sculptural directions and 
devices would be rather too illogical to expect as those early 

1 lUd., p. 133. 

a “^T ^ ^ I ”.I 1 

I Same page. 

8 Ibid., p. 635. * p. 641. p. 654. « p.'681. ^ p. 1194, 

8 p. 1249. • 

Aitareya-Aranyaka (Anandasrama Skt. series), pp. 142-'14n. 
° wr*' I ” 

Wlf^ I I Taittirlya-Aranyaka (edited by Ra jendralalMitrn), 

p. 20. 

11 Ibid., p. 22. 

laifm tr^«Tr2f^ I .i 

p. 80. This reference may he regarded as very important from 
the point of sculptural art as it refers so early to the art of Kasyapa 
whose work known as Kasyapa ^ilpa-^cbstrd though not in its earliest 
version has yet been handed down to ns. 

18 ^ ’^^rrr^ i Wt i 

Ibid., p. 126. It is also worthy of remark that Visvakarmfi and Tvasta 
were two divine artists, 

• 1* p. 308. 18 srfkflT ^ p. 425. 
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hymns of mankind were not meant specifically to represent a 
^ilpa-^aHra or a science of art. So far as images or sculptures 
are concerned, our legitimate expectation ought to be to find 
anthropomorphic descriptions of gods and goddesses xvith details 
of limbSj dress, arms, armour, vehicles, and so on. And this we 
find there in plenty. The Vedas are further not a strictly 
practical code of Dharma and thus we can scarcely get there such 
things as consecration or installation of sao^red objects. For 
these we may look for books specially devoted to them. And 
the books of the Vedio age of this branch of literature give 
abundant references to image and image-worship, some of which 
have been already noticed. In the Vedas themselves, we may 
come across here and there hints for aii image or passages, which 
convey; as a whole, the sure indication of an image. And probably 
that may be practically enough for a historic and inferential 
scrutiny. We touch some of these passages with contexts and 
explanations. 

The Vdjaaaneyl-Samhita of the white Yajurveda has a number 
of references to tlie subject of images, which cannot be construed 
otherwise. In one passage, the sun-god has been called HiratTLya- 
or ‘ one whose hands are made of gold.’ This also alludes to 
the fact that the hands of the sun-god (no doubt, of his image), 
once broken by the iconolasm of the demons, were replaced by a 
pair of golden arms by the gods.* There are other passages in the 
same Samhitd which clearly indicate the existence of images in the 
Vedio age. As for example, ‘ the body of Agni made of iron or of 
silver, or of gold.’ ^ ‘ Agni being carried by the bearers,’® ' the 

pre.sidiiig deities of night and dawn having fine sculptures,’^ ‘the 
wood-engraver who makes image, etc.’® The Taittiriya Saihhita 
or the ‘ Veda of the Black Yajuh-School ’ gives evidence to the 
use of image in sacrifice in a passage, such as, “He puts down a 




Vajasaneyi-Sarhhita. 

The commentator Mahidhara explains:—^f%WT 

^ Trft «7rTf^ ^ i 

* W .... I Ibid.f 1 ^ 1 

iPTT I | Commentary. 

® I Commentary. 

* .irwtmsRT./28/29. ^ 

^ ^ fiq:w ’’Tifr# l Commentary. 


^ Ibid.f 30,12. t!r^pqr^»(7rT«nq:. 


Mahidhara Bhasya. 
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golden man, to »supporfc the Avorld of the sacrifice.”^ This is 
the temple of gods, etc.”'^ Similarly, the word Devala meaning 
one who earns by dealing with images ’ has been mentioned as a 
Rsi in the Kalhaha Samhita} The Aiharvaveda Samhitd refers to 
the setting up of a sanctuary.* The Sdma Veda has this passage 
for an image, which is plain enough— ‘ We approach the foe 
destroying, ancient incarnate Agni, who shone forth most illustri¬ 
ously in tiic form of Srutavana, the son of Arksha.”^ 

The hymns of the Rig-Voda convey, in like manner, some 
important testimonies to the practice of image-wOrship in Ancient 
India. It is hard to see why those who believe that image- 
worship is a relic of antique barbarism would be surprised to find 
traces of such practice in the Rig-Veda which embody, in their 
opinions, the customs of “ Semi-barbarian’’ primitive people! 
However, such are partially motived views and we would guard 
ourselves from attaching to them as little value as possible. 
Some European scholars now belieT^e that images were known in 
Vedic times and support their statements by some references,'' 
But others declare an authoritative opposition to any such fact. 
They sympathise, however, with the cXdrvdka philosophers and 
would not trouble to tread beyond the easy path of mere percep¬ 
tion. Few scholars can den}’^ that the language of the Vedas is 
not always straight-forward and that the meaning has to be 


‘ Keith’s Veda oj the Black Yajur School, Vol. II, p. 411. Agni in 
p. 320, Ihid., we find a note by Prof. Dr. E. Keith worthy of considera¬ 
tion—“ with e a golden man is put on that again he rubs the figure with 
/ and addresses it with 9-i, footnote 6. 

^T5rmr«rfi«f twrrr: 

(Published by Tukaram, Bombay), p. 53. 

® Macdonell and Keith’s “ Vedic Index.” 

♦ The Atharva Veda II, ii. 2; iv. 40. 1; viii. 5, 1, 4. 

^ Sdma Ved,a, prap., i, 9, 5; 7, 9. 

® The existence of images in Vedic times has been proved by Dr. 
Bollensen in the cases of a painted image of Kudra(f^fir^” etc.), 
of Vanina, with a golden coat of mail (f^trrifTfv w), in the 

distinction dra^vn between the Maruts and their images ( 

^RR) of gods 'having the form of men ’ (^vw:^). He writes, “From 
the common appellation of the gods as cliva-naras.we may con¬ 

clude that the Indians did not merely in imagination assign human 
forms to their gods but also represented them in a sensible mannei* 

.Besides the common expression vapus, tanu, rUpa [body, ‘ and 

form ’] there is in the oldest language one which, properly denotes 
an image of the gods, viz. ‘ Sandris,’ vide and compare Mnir Skt. 
Text, V, p, 453-64; are Z.D.M.G. X, vii, p. 546, xxii-687, Ludwig 
Nachrichten. 
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derived by means of inference rafcher than by a philological rule. 
Should this fact be kept in view, the passages that refer to 
images become at once clear and convincing to the most sceptical 
mind. The passages we quote below should be discussed relatively 
so that we may understand by their comparative and eo-relabive 
implications whether the Vedic Indians were familiar with the use 
of images. 

Such extracts are:— 

Varuna wearing golden mail, hath clad him in a shining 
robe: His spies are seated about,” * Of many forms, mighty, 
of tawny colour, he is painted with limbs solid, bright and golden. 
From E-udra the great lord of this world may power never be 
taken -away.’' * “ May [the gods] waited upon by the hymn come 
to the seven works of the invoker, and delight the world with the 
holy water. May the numerous doors of human form, horn in 
the sacrifices, come to this sacrifice.”® ''The two kings, that 
never do ev^il, sit in the highest place [that is] firm [and is] 
supported on a thousand pillars.”^ 

[He bid a small price for a thing of value]. 

I was content, returning, still unpurchased 

He heightened not this insufficient offer 

Simple and clever,both milk out the udders.”® 

“ 0 caster of the stone I would not sell thee for a mighty 
price. 

Not for a thousand, Thunderer ? nor ten thousand nor a 
hundred,” 

Lord of countless wealth! “ 

Kaegi gives the following translation :— 

“ Who offers me ten cows for this Indra of mine ? When ho 

1 Kigvcda, I. 25. 13. 

tT^Tirr^ it R,V. II. 33. 9. 

^ Kig-Veda, III, 4x5. The translation from S, P. Pandits’ Vedartha- 
Yulna. 

* Kig.-Veda, II, 41, 6. The translation from S. P. Pandits’ 

“ VedSrtba-yatna.” 

® 5ir^ I 

IV, 24, 9. Cf. also'lV. 24. 10. 

5T ST I VHI. 1. 5. 
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has overcome the epemy he will return him to me. 

recalling. Not even for a high price w^ould I exchange tliee^ thou 
that art armed with sling-stoxies; not for thousands, not for 
myriads (of cows), not for a hundred-fold price, thou with hundred¬ 
fold riches.” ^ 

XVIII. 

Places of Pilgrimage. —In a country where nearly-three hundred 
and sixty days of the year are spent in religious ceremonies, it 
should be nowise hyperbolic to remark that every locality in India 
has some holy place celebrated for pilgrimage. Tlrthas or sacred 
places are crowded with temples and temples are again crowded 
with images. A temple, in India, without an image, is inconceiv¬ 
able. Genetically considered, images Avere first set up in a place, 
where the cult connected with them was prevalent. Temples, 
great and small, were built in course of time. Then, gradually, 
the place grcAv into importance as a sacred place for pilgrimage. 
The very names of the places, if analysed and traced, unfold a 
mysterious history associated with iconic cults. Hundreds of 
places in Indian provinces are called after the name of Visnu or 
Narayana, such as, Visnupur.* Visnupada,^ Visnu-prayaga,'‘ Visnu 
KaucT,^ Narayanapura,^ Naraynakrama.'^ Similarly, many places 
have been named after Cakra, a symbol of Visnu, viz., Cakra- 


‘ ..is hardly conceivable without an image or .‘«onie symbol 
of the gods.” KaegiRig Veda note 79a, Next he adhere.s to a line 
of fallacious argument'so common among some of the modern oriental 
scholars. The follov'ing may be illustrative of the kind of illogical 
process employed by themSuppose there arises a problem—Bow 
old is image-worship in India ? One cites a passage from the Rig-Veda 
and asks his opponent to examine it. The opponent examines it and 
finds that it can not be interpreted without admitting the reference to 
an image contained therein. The opponent, then, tries to defend his 
position thus, •'* Well, the passage cannot be very old though it forms 
a part of the eighth Mandala of the Eig-Veda because image-worship 
was certainly unknown in the Vcdic times.*' Would not the logicians 
wRh a smile call it an argument in a circle or Petitio Principii, every 
way invalid ? 

Of, I The Yajur-veda, 11.18. 


^ In BankurS District, Bengal. 

8 In the Upper Punjab. v -r^ lu 

^ At the confluence of the Alakananda and the Dauli (Dudh- 

Ganga). 

® Conjeevaram, in the Madras Presidency. 

8 -q: srsfifk 1 “ ' 

teer, Index Vol. 

l Brahma Purana. 


Padma PurSna; see Imp. Gazet- 
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tirtha, Cakradharpur; ^ after Padma, another symbol of Visnu^ for 
instance, Padmapur/ Padmavati, etc ® 

Innumerable place-names are connected by orign with Siva 
names, such as, Rudra prayag, Siva-kancI, I^ana-tirtha,* Vaidya- 
nath (Deoghar, Deo==Deva = Siva commonly),^ Kedarnath,^ Som- 
nath,’’ RameSvara.® Places named after Brahma are also com¬ 
mon in India. Por instance^ Brallmavarta.^ 

Similarly, there are places named after Surya and Chandra, 
such as, Bhaskara-ksetra (or Arka-ksetra),^^^ Soraa-tirtha.*' Place- 
names also originated from the names of Skanda (or Karttikeya), 
Gane6a, Kama, Indra (or ^akra), Agni (or Hnta^ana), and so on. 
Such names are respectively—Skanda §r am a,Vainayaka-tirtha, 
KamarQpa (modern Gauhati, Assam), Sakra tirtha (also, Indra- 
prastha, near Delhi), Huta^ana tirtha,^® In like manner, the 
names* of Detiis or goddesses were used to denominate several holy 
places in India. Thus, we may refer to Kaiika-§rama,** Viraja- 
kipetra,’® ^ri-tlrtha,^® Gauri-tirtha,*"^ l^rinagar,*® Bhavanipur,’'* and 


I On the B. N. Ry. * Near Chanda in Nagpur District. 

^ Moreover, there are places known after the names of the incar¬ 
nations, As for example, Matsya-desa (Jaipur), Kurma-sthana 
(Kumaon) Varaha^or Sukarna-Ksetra (Soron, 27 miles N.E, of Etah, 
UP,), Narasingpur (many modern places), Samana-tirtha (Siddha- 
4rama, in District Buxar). Places named after Rama and Krisna are 
extremely numerous in India, such as. Rampur, Ramgarh, Ramnagar, 
eto., also Klshengarh, Vasudevapur, KUsnanagar, etc 

* 1 Brahma Purana. Also Bhuba¬ 
neswar in Orissa is called ‘ Hara-Ksetra.’ 

® In Santal Parganas, Bihar. 

* In the Himalayas, a famous place for pilgrimage. 

In Guzerat. 

^ In South Madras. 

I Padma Parana. 

The country between Saraswati and Drisadvabi (Manu 

The modern KanSraka, 19 miles from Purl in Orissa 
">0^3^ werr i Brahma P. 

On the south of Guzerat 

i Brahma P. Of. Karbtiyekapur 

(District Almora). 

f^rWT I Ibid. 

^ 1 Brahma Purana. 

Modern Yajpur in Orissa. Puri. 

I Padma P. Kashmir. 

The southern part of Calcutta. There is another Bhavanipur 
in Bogra District, where ancient images may he found in abundance. 
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the fifty-one Piihas or places, where the relies of the body of Sati, 
the first wife of &va, had been preserved to make the Txrihas 
for pilgrims. Besides, the tlrthas named after the Brahmanio 
deities, there are places, connected with the lives of the various 
incarnations, which grew into importance, attaining a religioUwS 
celebrity. Such places are—Benares, the greatest place for the 
worship of 6iva, Mathura for Visnu as Vasiideva, Ayodhya for 
Visnu as Rama, Kalinga (Konarak) for Surj}^, Puskara ^ for 
Brahma, Vindhyaohala for Burga* and so forth. We give hero 
no detailed discussion relating to the identification of the places, 
which is, in some cases, a matter of divergent opinions among 
scholars.® 

The idea of a Tirtha is not of a late period, of the so-called 
^'Pauranio^* period, although, of course, in that period, it received 
a striking development at the hands of the divine personalities, 
who actually made many sacred places, and at the hands of the 
pious kings and princes, who enriched the Txrihas with best sculp¬ 
tures and magnificent buildings. The true origin of the Tiriha is 
to be traced to the Vedio period, as the Vedic books make clear 
reference to Txrihas or sacred places. For instance, we find, refer¬ 
ence has been made to Tirihas in the Rig-veda, Atharva-veda, 
Taittariya Brahmana, Taittirlya-Samhita, Panca-Vimi6a-Brah- 
mana, Sad-Vim6a-Brahmana, Samkhayana-^rauta-sQtra and so 
on,—books of undoubted antiquity.* 


^ Near Ajmere, It is also killed ‘‘ Biahma-Tirtha.” 

* Burga is said to have killed Surabha and Niaurhbha at Vin- 
dhyachala. It is in Mirzapur Bistrict on the E. I. Ry. Jajpur or 
Parvatiksetra is no less important as a centre of the Sakti cult. 

® For the geography and identification of ancient place-names, 
see, The Geographical Bictionarjr by Nundo Lai Bey; English-Sanskrit 
Biotionary by A. Barooah; Markandeya Parana, edited by Mr. Pargiter. 
The subject is yet wanting in full treatment. 

* R.V. I, 46, 8, VIII, 61, 7; A.V. 

XVIII, 4, 7 ; W ipNfk T. Br. II, 1, 8, 3; Ts. VI, 

1,1,2; Paficav. Br. 9, 4; ^?ri Sadvirii Bra. 3, 1; tSariikhy. 

6r. 6, 14, 2. 
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PREFACE, 


A professor of a Calcutta College once remarked in the 
author’s hearing upon the extraordinary notion held by a yery 
large number of people that any old image discovered in India, 
which they might see, must necessarily be a Buddhist image. 
The experience of the author has gone far to confirm this state¬ 
ment. It is not that the layman who holds this view has any 
special penchant for things Buddhist, spiritual or physical: it is 
simply that he is unable to distinguish a Hindu image from a 
Buddhist image; and vague ideas at the back of his mind about 
centuries of Buddhist supremacy lead him to imagine anything old 
to be Buddhist, and blur his memory of anything he may have 
heard of an earlier Hindu supremacy, and of the subsequent, and 
now oenturies-old, Brahmanio revival. The author in the follow¬ 
ing pages has attempted a systematic and critical study of those 
images which, on fundamental grounds, cannot be designated 
otherwise than as purely Hindu or Brahmanio. A subsequent 
volume will deal with the iconography of the other two great 
iconodulic religions of India, Buddhism and Jainism, whereby 
the division between the iconography of Hinduism and that of 
these other two religions will be clearly marked. 

The author has set forth in his ‘ Prolegomena ’ the aims, 
principles, and methods of his treatment of the subject. To study 
the material of his work in detail he has travelled extensively in 
Northern India, has visited sites of antiquarian interest and fame, 
and has explored, in some cases, new sites and new images. 
He regrets that he has not had those advantages and facilities 
which would have been his, had he been p-n officer of the Archaeo- 
1 :>gical Survey of the Government of India, and would have, per- 
iiaps, enabled him to study much of what he may have missed. 
Ho has visited various archaeological museums of Northern India 
;ind has therein worked at a comparative study of their exhibits. 
To enable him to compare and to verify the detail presented by 
the^ large variety of Brilhraanic images, he has tried to exhaust all 
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available references early Sanskrit works, Vedic, Exegetical, Paura- 
nic and Tantric, bearing upon the descriptions and explanations 
of Divine Representations. 

The author has attempted, in his treatment of the allegorical 
aspect of gods and images, not to draw merely on his imagination 
and then to record his surmises, but to weigh the evidence to be 
found in the various texts touching on the subject: where, how¬ 
ever, as in some cases, the texts, though not wholly silent, are 
merely suggestive, the author has felt justified in theorizing, 
basing his theories upon the hints to be gathered from early Indian 
authorities, nor does he believe that he has elaborated his theories 
beyond the reasonable limits of conjecture. Throughout he has 
tried to employ the comparative method of study, having espe¬ 
cially devoted his attention to possible points of contact between 
India and other countries, where Indian images have presented 
similiarities to those of such other countries. 

The author has no intention of trying to supplant, in the 
interest of those who study Iconography and Archaeology, or 
even to supplement, such books on South Indian images as 
Gopinath Rao’s Hindu Iconography,” 0. C. Ganguli’s “South 
Indian Bronzes” and Krishna Sastri’s “South Indian Gods and 
Goddesses,” The Author’s field of research has been different to 
those of these authors. 

Our knowledge of Indian Iconography is still immature ; tlie 
study is progressive, and will continue to remain progressive. 
Absolute accuracy on all points is, therefore, out of the question. 
Jt is the author’s hope that this present work of his, and his 
subsequent volume, however incomplete, based as they are on a 
study, at first hand, of a mass of original material and of original 
sources of information, may not only be of interest to the lay¬ 
man, but may be of definite value to the student of the subject 
and of comparative religion, especially as all these cognate subjects 
are increasingly being given a place in the higher studies of CJni- 
vorsities. 

The author, having tried to cater both for the layman and 
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the scholar, has arranged his subject matter accordingly. On 
certain points the reader may find that there has been some repe* 
titinn; if this appears to any to be a defect in the method of 
treatment, the author prays the indulgence of such, hoping that 
it will be remembered that repetition may be the best form of 
emphasis of points of especial importance in the minds of those 
who may be unacquainted with essentially'' Indian facts and points 
of view. 

The author desires to acknowledge his obligations to Raja 
Go])al Lai Ray of Tajhat, Rani Brindarani of Dimla, and Bahu 
Nalini Mohan Rai Chaudlmri, B.A. of Tepa, Rangpur, for their 
benevolent encouragement and ready sympathy. He desires also 
to record his thanks to the Members of the Rangpur District 
Board for giving him a grant that is set apart for literary publi¬ 
cations. Grateful recognition is also duo to Messrs. F. H, Skrine, 
I.O.S., now retired, and Bertram Keightley, M.A., Bar-at-Law, to 
Pandit G. N. Kaviraj, M.A., of the Saraswatibhavan Library, 
Benares, Pandit Harihar Sastri, of the Hindu University, Bena¬ 
res, for the revisions of the proofs of this book together with some 
useful suggestions, and to Mr. D. S. Fraser, I.O.S. for other useful 
suggestions. Pie has also to express his indebtedness to Sir John 
Marshall Kt., C.I.E., Litt.D., the Director-General, to Mr. D. B. 
Spooner, Ph.D,, the Deputy Director-General, and to Rai Pandit 
Dayaram Sahni Bahadur, M.A., the Superintendent, Northern 
Circle, of the Archaeological Survey of India, for the supply of 
certain photographs of images, and to Mr. D. Dewar, I.C.S., the 
Secretary of the United Provinces Historical Society, for the loan 
of some half-tone blocks for illustration purposes. 


Benares, 
Isi •hme* 1921 , 


B. C. B. 
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The brahmanic images 

The deities worshipped by the orthodox community 
Sources of tho repro- of Hiiiduis^ have derived tlioir growth 
senfcafcions of orthodox from tJie development of the PanraiJic 
and the Tantrik literatures, and their 
becoming as distinct entities from the Vedic literature 
which embodies the origin of both the Pauranic and Tan¬ 
trik elements of thought. Nothing can be said’with 
much definiteness, but it can hardly be denied that the 
Gupta period of Indian History marks a developed stage 
of orthodox Puranas and Tantras and the same epoch also 
furnishes us with examples of an equal development in art, 
Pauranic and Tantrik in character. The works of the 
artists who sculptured for- the Bralnnanical temples bear 
the veritable stamp of the iconographical conceptions 
largely to be found in the Purainas and Tantras. The 
examples of ancient sculpture so far discovered, relating to 
orthodox Hinduism, range in date from the Mauryan times 
to the end of the Pala reigns.^ The divinities to whom 
importance and sanctity have been attached in the Puranas 
and Tantras were represented in sculpture, and they vary in 
types and artistic details.*^ The Hindu Trimurti or Trinity 


I The Yaksha statues of Kubera, Manibhadra, etc., yet discovered 
are proved to be of the Mauryan period. The goddess Sri or Gaja 
Lakshml represented on the Safichl Toranas belongs to the pre-ICushan 
period. The image of the sun-god belonging to the Kushan period 
has been preserved in the Mathura Museum. An earlier representa¬ 
tion of Surya may be seen on the Asoka railing of Bodh Gaya. 

^ The Bramanio gods and goddesses have been regarded as form¬ 
ing a Pantheon or a family of gods known in Sanskrit as Deva-Pari- 
vara. The relation, which the individual gods bear to each other, may 
be determined from their membership to that family. Amongst the 
gods, Visnu, ^iva and BrahmS occupjj' the most prominent positions. 
The Ashta-dikpalas as such are only subordinate deities more or less 
attached to the three main gods, The main deities, again, have their 
separate families which consist of a number of gods and goddesses. 
Thus Visnu’s wives were LaksmI and Sarasvatl and Pradumnya or 
Kama was his son. Siva and Parvati have Karttikeya and Gane^a 
as their sons. Brahma’s wives were Savitrl and Gayatri. The sun- 

6 3 ii ^ 


2 


INDIAN IMAGES 


has several iconographical representations. The Trinity 
dispersed, i.e. Brahma, Visnu, Siva, have different types for 
each in sculpture. The nine planets always found in a 
group have not been separately represented in large figures 
except the Moon and the Sun which have several bold images 
with some differences in type and style. Some of the 
Da^a-Dik-palas or Guardians of the ten quarters, such as 
Kubera, Varuna, Agni and Indra, have been notably repre¬ 
sented in sculpture. Ganesa, Mahasena or Kartikeya 
belonging to.^iva^s family and Kamadeva, the God of love, 
have their cliaraoteristic representations .f Among the Devis, 
whose conceptions and worship form the main theme of the 
Tantras, the principal ones, of whom images have been 
common, are the Matrikas, Kali, Tara, Chamunda, Siva- 
dtitT, Varahi, Ohandi, Gaurl, Mahisa-MardinT, Sarva-Mahga- 
la, Manasa, Katyayant. Besides these strictly Tantrik 
goddesses the female deities of whom we have iconogra¬ 
phical representations of importance are Sri, Gahga, 
Yamuna and Sarasvati or Vagisvari. Prominence and 
distinction have been attached to the worship as well as 
the representations of these divinities by the various 
Sampradayas or sects tolerant to each other but devoted 
more particularly to their individual lines of religious 
thought and performances. Thus the Vaisnavas, Saivites, 
Sauras, GSnapatyas, and Saktas had their favourite deities 
variably sculptured for worship and adoration. 

We have literary evidence to show that it was the 
religious injunction of the Hindus that 
b “diHereat MmZnitfes? particular deitics were to be worshipped 
by particular sections of the whole 
community.^ Thus Vis^u was the god of the kings, and 
so was Indra; ^ Agni, SOrya, Brahma and Siva were the 
gods to be particularly worshipped by the Brahmanas. 

god has, likewise, a distinct family to which belong Revanta, Aruna 
and others. The planets have as their presiding deities, iSiva, Visnu, 
Brahma and others. Bach god or gpddess had different forms assumed 
by them on different occasions. And all this led to a great variety of 
representations in sculptural art. 

H Kurma Parana, 

• Wnit ^ 1 

inirr i Ibidem. 
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Again, Visnu was tlie god among the Devas and Rndra 
among the Brahmanas. The moon or Soma was the 
deity of the Yakshas as well as the Gandharvas. The 
object of worship among the Viclyadharas was Sarasvati 
and among the Sadhyas was the god Hari, Par vat i was 
the goddess to be worshipped by the Kinnaras. Brahma 
was to be worshipped by the Hsis and so Was Mahadeva. 
The sun, Visnu and Uma were to be adored by the Mamts. 
Brahms was the god of the Brahmacharins, Ambika was 
the deity among the Vaihhrinasas or those who observe 
Vanaprasthdhramaf and so was ^iva among the Yatis or 
Sannyasins. Gauesa was to be adored as god by the Kus- 
mnndas or a community of Gams. Brahma was the, god 
of all and all the gods were deities of the householders/ 

All these facts are important as determining the icono- 
graphical types of representations of 
particular gods. Thus it is natural to 
expect that the god of the kings ought 
to partake of the nature of the king in features and dress. 
All the images of Visnu, of whatever variety they may be, 
strikingly satisfy this condition. We shall work out these 
points in detail while dealing with particular deities in 
reference to their ancient dated images. Historically, the 
fact is worthy of note that as the development of various 
cults was dependent upon the royal patronage, a great 
many images themselves were made to be installed by 
kings or their chief officers. These images evidently shadow 
the mental tendencies of the kings. In most oases, we 
find, the Visnu images were invariably set up under the 
direct royal commands. The Gupta emperors, the Pala 
kings were all worshippers of Visnu. The rulers of Mat- 
hurS were also devoted to the faith of Visnu. THe reign¬ 
ing princes of Orissa, too, paid their reverence to the God 
Visnu. Hence the significant fact that Mathura, Magadha, 
Gaud a and Orissa were the centres for the sculpture of 


^ I ^ I Ibid. 

Gf .—The majority of high caste Hindus in N, India worship all 
the gods of the Hindu pantheon, each man, according to 
his fancy, paying special respect to Siva or to one of his 
consorts, or to Visnu in one or other of his many incarna¬ 
tions.*’ fnip. Gaz., Vol. I, p. 430. A curious coincidence, 
indeed 1 
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Visnu is after all explainable. Similarly, the fact that 
Ka^i or Benares and the Deccan became the centres of 
Siva and Rudra cultus and their images, can also be 
explained in view of the above-mentioned evidences. We 
shall now observe the general characteristics of the gods 
and goddesses of these different sects and those of their 
sculptural representations, noting the relation which some 
deities bear to others and the differences of forms present 
in the representation of a particular god and his family. 

Trimurti or Trinity. —We may refer to important 
examples of Trinity,^ (I) the Trimurti image in the Pesha¬ 
war Museum and (II) the four headed Ungam in the Indian 
Musehm. The former has three heads representing Brah¬ 
ma, Visnu and Siva with their typical emblems and is an 
ancient work belonging to the 3rd century A.D. The 
latter has four faces x'epresenting Visnu, Brahma, Surya 
and Siva. It has been suggested by a scholar'^ that this 
blending of the four principal gods of the Hindu pantheon 
is a sort of compromise of the sectarian beliefs of the 
people. Another suggestion informs us that ‘^this concep¬ 
tion of the Hindu triad does not seem to have come into 
vogue until the advent of the PaurSnic period, for in the 
time of Yaska, the deities who were generally grouped 
together as the triad are not Brahma, Visnu and Siva, but 
Agni, Vayu or Indra and Surya.’’ ^ Both these suggestions 
cannot be accepted without some necessary modifications. 
The idea of Trinity, in our opinion, is as ancient as the 
time of the Vedas. The Vedic triad Agni, Vayu or Indra 
and SOrya, in fact, takes the place of Brahma, Siva and 
Vi§u (as SQrya), the last being met with in the Trinity sculp¬ 
ture of the Indian Museum. It is possible to establish the 
following equation on the evidence of the similar forms- 
Agni—Brahms.* 

Vayu—Siva (Rudra). 

Surya—^Visnu. 


1 The Archffiological Annual, 1913-H, plate LXXII, a, b, o, d, e. 
Read also the article by Mr. Natesh Ayar contributed to the sarne. 
Of “ Trimurtis in Bundelkhanda -Ind. Ant., May, 1918. 

* Pandit Benode Bihari Vidyavinode of the Indian Museum. 

* Mr. Natesh Ayar, Ibid. 

* Agni and Brahma are described as being of red colour and hold¬ 
ing a Kamandalu, See Matsy P. Chaps. 232-236. 
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The allegorical meaning of the Trimurti lias been in 
many eases only touched but not clearly worked out.^ 
The three gods, Brahma, Visiiu and &va, who form the 
triad, represent in fact one Murii taking three forms in the 
act of creating, preserving and destroying.'^ Similarly, 
these forms also refer to three fundamental stages of life, 
childhood, youth and old age. The idea of the Trimurti 
sculpture must have been drawn from the three main periods 
of the Aryan life—namely, those of the Brahmacharl, 
Grhastha and SaniiyasT or Yati. This seems to be the 
psychological basis of the idea of the Trimurti representa¬ 
tion. Brahma’s features are exactly those of a Brahma- 
charl. He holds a Kamandalu, puts on K as ay a , cloth, 
carries the Vedas, all of which are requisites of a young 
Brahmacharr. The appearance of the Visnu image is the 
ideal representation of a householder, enjoying, working 
and flourishing in the world. His dress, ornaments, 
attendants all speak of his life of the world. Thus he has 
been the ideal god to be worshipped by the kings. The 
image of Siva, in like, manner, represents the life of an 
Indian Sannyasl. He wears like tlm Hindu ascetic, tiger’s 
skin, bears a trident, has Jata or clotted hair—-the true 
sign of old age and indifleren^ Like a Yogi he is half 
naked and devoted to spiritual/contemplation. Metaphy¬ 
sically, the triad represents t|ie tlnee great principle^ of the 
universe, immely, Hajas, jSaiwa/a>^d Tamas —activiw, intel¬ 
ligence and inertia. Furtheia, j>he three main diysions of 
the day, namely, morning, ndon and evening have been 
symbohsed by Brahma, Visnu and^iva.^ Mythologically, 
Brahms created the world, “the g^en egg,” Visnu pre- * 
served the creation throughout %y iu^aintaining the life 


"Vayu is young in appearance, so is Rudra to fee.represented as of 
16 years of age. A deer is a symbol of both. Ihid. 

^ Mr, Havell in his ” Ideals of Indian Art,” p. 68, interprets the 
allegory as " the apparent movement of the sun round the earth of 
which the Cosmic cross was the symbol in the ancient Aryan world. 
The four points of the cross indicated the position of the Sun at mid¬ 
night, sunrise, noon and at sunset respectively.” It is all confusing in 
the extreme! 

* ^ ®T?t55TcTinrrwg% i 

Quoted by GraAge^a in his ^ahdataUvachinidmani, 

® This seems to be the physical explanation of the Trimurti. 
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principle and by removing the destructive elements in his 
various incarnations. Pralaya or dissolution of the world 
was brought about by Siva or Rudra who danced wildly 
in his Nataraja Murti. 

Ananta~Sayi Naraya^a. —It is a composite im¬ 
age. In itj Visuu is sleeping on the coils of the snake 
Ananta or Sesa whose seven hooded heads form a canopy 
over him. According to Murti-Laksana^ he should be at¬ 
tended by Laksmi at whose lap should be one of his legs. 
One of his hands must rest on his left thigh, another should 
support his head. On the lotus springing from his navel 
will be'^seated Pitamaha, Attached to the lotus stalk should 
be two demons, MaPJm and Kaiiabha. The discus, club, 
conch, etc., should be placed beside him. We have some 
best examples of the sculpture representing this figure dis¬ 
covered at different places.’^ With differences in details, 
they all agree with the description above quoted. 

This figure like others admits of three explanations. 

^ See Hemadri, Vratakhanda, p. 122 (Bibliotheca Indica), called 
“ Jala^ayi'Narayana ” 

suit: ii 

rmr i 

^5 II 

^K‘ I 

*rT# g 

Padma P. quoted iu ^ntattwanidhi, p, 46. 
Also cf. etc.—Merutantra. 

* The panel from the south facade of a temple at Beogarh, Jhansi 
district, shows the Ananta-Sayl Visnu. Of. the picture in V. A. Smith's 
" A history of fine art in India and Ceylon." A statue of the same 
figure of colossal size, being 12 feet long, has been described in Cun¬ 
ningham’s Arch. Sur. Eeports, Vol. X, p. d2. Another example of 
the same figure was referred to by Cunningham, ihid.^ p. 107. See also 
ibid,i Vol. XXI, p. 41, for a colossal figure of Visnu on Ananta. There 
is a terra cotta representation of the same image discovered by Cun¬ 
ningham in Bhitargaom in Cawnpore district. According to him it 
belongs to the 7th century A.D. Ibid., XXl„ 40—46. Some images of 
this figure can be seen in the courtyard of the Visnu Pada temple at 
Gaya. Of. also Pig. A. 12, Nagpur Museum. 
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One refers to tlie Adhyatmika or metaphysical, another to 
Adhibhautika or physical, and the other to Adhidaivika or 
mythological worlds. According to the first, the Ananta 
Sayya group represents the creation, Ananta, or Sesa being 
Primary Nature,^ Visim being intelligence and Brahma 
4 standing for Purusa or Jiva. In the language of the 
Sainkhya philosophy Ananta is Prahrti, Visnu is MaJiattatva 
and Brahma is Ahamham, At first, there was eternal 
Space full of darkness {Tamomayi) from which sprang up 
intelligence or light (Ohinmaya) whence was born the world 
including man, Phj^sically the creation may be explained 
as the gradual evolution, from Proto-atomic Matter, of the 
sun, which has in its turn created the Solar system. -^Now 
this Proto-atomic Matter is represented by Ananta, the Sun 
by VisiJu and the world by the Padma including Brahma. 

Mythologically, ISiarayana ^ residing in water is said to 
have slept on the serpent Ananta in the Primordial time. 
Prom his navel came forth a large lotus—the earth with 
its seven islands, forests and seas. In the midst of its 
petals was born Brahma.’^ The meaning and purpose of 
his emblems are clearly given in the Varaha Purana. The 
conch w^as meant for the destruction of Avidya or illusive 
knowledge, the sword was for the killing of ignorance. The 
discus was the symbol of the circle of Time. The club 
was for the destruction of an impious king. It is also 
stated in the Pur^nas that just after creation, Brahma 

^ and are all synonyms. See Amarakosa, 

Sargavarga. Visnupada means the place of Visnu, i.Q, the sky, which 
is called the hair of Siva in the compound, Vyomake^a. The sky or 
is one of the eight forms of Siva, who is Astamurti, 

The remarkable Hindu conception of Visnu reclining on Sesa, 
the one-thousand headed snake representing eternity, finds a striking 
parallel in the Mithraic image of Kronoa, infinite time, a winged figure 
encircled by the coils of a great snake.” 

The Crown of Hinduism, pp. 303—312. 

^ The word NarSyana has been explained as :— 

“ 5rx:i^nTTf«r i 

^ j” Mahabh. 

WT ^ tsr «nxuT»ii; l Manu. 

2 The Varaha Purana, I also Vamana, p. 42. 

Adhygya c/. Matsya, p. 2nd Adhyaya. 
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was threatened by an attack of two demons, Madhn and 
Kaitaba, but was rescued by Visnu who destroyed them 
and thus received the name of MadJiu-Sudana. Visuu’s 
function was to preserve order and stability by removing 
the cause of disturbance. Visnu in his incarnations on 
earth saved the world from time to time by killing various 
demons, and the demon Madhu seems to be the first one 
destroyed by him in his primeval form. The fact that all 
the creation proceeded from Visnu, in meditation, lying 
on the sea is also indicated in the Mahabharata.^ 

Visnu in general. —We have records and images 
of two types of Visnu without any qualification. One type 
represents him as having four faces—one of mild and 
beautiful form, another of Kapila with clotted hair and 
moustaches/ the third one of a boar, and the fourth of a 
man-lion. He has the usual emblems of Visnu in his 
hands. I discovered a figure of Visnu of this description 
at Benares and published its account with two illustra¬ 
tions.'^ The figure stands unique of its type among the 
entire range of Visnu images discovered in India. The 
description exactly corresponds to that of Visnu given 
in the Visnu Dharmottara quoted by Hemadri in his 
Ghaturvarga-'G'hintnmani.^ The second type of Visnu is a 
one-headed smiling figure with either two or four arms. 
In the case of four arms according to Varahamihira, the 
right ones should hold a club and the posture of ^anti 
and the left ones a conch and a discus. The two armed 
figure should have a conch and the posture of Swnti. In 

^ %*r 

^ tht: I M.Bh. 13, 312. 

^ 1 . . 

^*11 \ Hemadri. 

* See Modern Review, 1919, June. Just on my discovery, I pub¬ 
lished the description without any correct identification. Now I am 
sure of the identification of this figure with the figure of Visnu. 

* ! - 

^rfSr . 


Hemadri. 
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either case, there should be the symbol of Srivatsa on 
the chest and the Mitre called Kirita on the head/ The 
brivaisa symbol, the discus and the conch form then the 
sure cognizances of Visnu. 

In the figures of Visnu, as described above, the lotus^ 
and the attendant figures are absent. The addition of too 
many attendant figures seems to me of a later date/ The 
simple two-handed Visnu image has been called Lolcapula 
Visnu in the Vipiu-DJiarmottara.* 

Visnu as Vasudeva —Narayana is the eternal and 
primeval form of Visnu whose one form, the human form, 
is known as Vasudeva.® Although in form he is human but 
in essence he is divine and this nature has been to' some 
extent expressed in sculpture in his having four arms and 
being attended by the gods Is a, Brahma) and others. The 
characteristics of Vasudeva are briefly these: he has 
four arms; on the right side the upper arm holds a disc, 
the lower one a lotus; on the left side, the upper hand 
bears a conch, the lower one a club.® He is attended by 

. I 

^ II Brhat gamhita Adhyaya 68 

(Vizianagram Series.) 

^ Pandit Venode Bihari Vidyavinode considers the addition of 
Padma to the attributes of Visnu as of comparatively late period. See 
his p. 30, Cunningham’s Numismatic Chronicle, 1893, 

p, 126. VoL X contains a figure of Visnu without Padma and attendants. 

« The case of Garuda, the Divine Bird, is exceptional. He like a 
lotus forms the seat of Visnu. See Agni. P., Chap. 306. 

* I quoted in Hemadri, pp. 110411. 

i M. Bh. f . 2785. 

'® U i 

II Agni P, Adhyaya 44. 

There is no hard-and-fast rule for these positions of emblems. 
The representation of these positions is practically optional. 

II Matsya P., Adhy. 232-235. 



10 


INDIAN IMAGES 


his two wives, sometimes called Ruhmiiil and Satyahhama^ 
sometimes called Srj and Pusti and at other times called 
v5ri, Saraswatr or Indira and VasnmatJ.* He wears a high 
mitre called Kirita and a long garland called Vanamala 
reaching down to his knees. He has other attendants, 
such as Tia and Brahms by his sides, the earth goddess 
PrithivJ below his feet and Garuda and other worshippers. 
The personified Gada devi and CaJcra deva are also his 
followers. These attendants are more or less present in all 
the sculptural representations of Vasudeva. They, how¬ 
ever, vary with variant descriptions of the Puranas and 
other books.® Vssudeva images may be seen in almost all 
the museums of Northern India, viz. at Mathura, Nagpur, 
Calcutta, Rajshahi and Rangpur, At the last named three 
places, they are many in number and at the last two, they 
form the principal and major portion of the collection. 
The finest specimens of Vasudeva image with most details 
are these three: I. A Benares image of Visim; II. A 
Gorakhpur image; III. An image at Nagpore.® A seated 
image of Vasudeva may be seen at Garhwa. This type is 
undoubtedly rare. 

Metaphysically, Vasudeva represents the unqualified, 
intelligent being.® The word Vasudeva has been meta¬ 
physically interpreted as an all pervading being in the 


1 


--^ ..... .. . 



Gautamiya Tantra. 
Agni P. Adhya 44. 


® Kalika Parana, AdhySya 82. 

* ^arada tilaka 

® l Agni P. Adhy, 49. 

Also, »rfr i — 

7J TT^Hrr I- 

quoted in HemSdri, Vratakh, Adhy. I. 

® Discovered by me—at ^arhkhadhSra at Benares, see my 
“ Benares Iconographical Notes,” in U.P Historical Soo. Journal. 

^ Arch : Annual, 19. 

® Pig, A, 7, “Descriptive list of exhibits in the Arch: Section, 
Nagpur Museum, pp. 3-4, 

® wr wr^Tifr i 

WT li fCurma P, AdhySya 48. 
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Vipm PuTa\ia} The emblems held by the figure of 
\^asudeva are symbolic of his transcendental nature. The 
discus repi’esents the eternal circle of time, the circular 
paths of the planets, the cycle of existence, anything 
that has a circular existence. The conch is the symbol 
of sound which is the attribute of Ahasa, the 

abode of Visnu.^ The lotus is the type of his created 
power. The club is symbolic of the power to destroy the 
enemies of the world. In sculpture, he is represented as 
the Supreme God to whom all other deities including 
Brahma and Tsa are only subordinates. His image is 
attractively beautiful, majestic and placid. In mythology, 
he is found to be the son of Vasudeva or in other words 
Krisna of the Mahabharata.® He used to bear the 
weapons conch, disc, club and lotus usual to Visnu. He 
has been regarded as the perfect Avatar or incarnation of 
Visnu. Krisna^s two wives, RukminT and Satyabhama, are 
typical of LaksmT and Saraswati. Histoi;ically, the repre¬ 
sentation of Vasudeva figure has been derived from the 
description of Krisna and his family. The antiquity of 
the word Vasudeva has been attested by many evidences. 

Other types of the Vispu iiuage.---Principally 
four kinds of Visnu image are known—Vasudeva, Samkar- 
sana, Pradumnya and Aniruddha. Of these- Vasudeva 
image is the earliest.® Besides this_, the other three images 
have very little in common with the figure of Vasudeva 
and they may be evidently regarded as sej^arate figures. 
Sainkarsana will be of white colour and will hold a staff 
and a plough.'* Samkarsana is a synonym of Baladeva'* 

^ ^ 1 

nrfi w ii —Visnu P. Amsa 1, Adhy. 2. 

Cf. also 

.I Maliabh. 5, 2662. 

* I Padma P. Uttarakhanda Adhyaya 60- 

® i 

* Hasting’s Ency. of religion and Ethics, Vol. 7, see “ Incarnation.’ 
Also read Journ^ Ameri. Ori. Soo. 7, 4. 

)| Agni. P. Adhyaya 48. 

® Hemfidri, Vratakhanda. Cf, the Laksana of Baladeva. 

Amarakosa op. oit. and Vr, Sara. Adhiyay 





12 


I]Sr.DIA3Sr IMAG23S 


or BalarSma and in description they are identical in form. ' 

I He is regarded as the eighth incarnation of Visim. Prady- j 

/nmna is described as holding a bow and an arrow in his j 

hands.^ In name and description he seems to be the same * 

as Kama or Cupid. Anirudha is described as having a 
sword and a shield in his hands.His form is that of a 
typical prince. According to the Puranas all these three 
belonged to the family of Vasudeva or Krisna, Balarama 
being his step-brother, Pradumnya his son, and Aniruddha 
his grandson. Metaphysically, BalarSma represents the 
destructive power or K(ila and means Se^a, the serpent. 

In sculpture, he is flanked by a serpent having an out- ^ 

spread hood over his head.* Pradyumna or Kama (mean- j 

ing ‘desire') represents the Sattva Owia or illumination 1 

and embodies the preservative energy to protect the world. 
Aniruddha’s form is called BrahmT and is full of Eajo Guna 
or activity.*^ 

Among othfer images of Visnu, the Trailokya Mohana 
figure is distinguished by its having eight hands and at i 

the same time, its being attended by Laksmi and Saras- ; 

wati/ the Harisamkara figure is distinguished by its having j 

four faces and twenty hands, another characteristic is that 
it is represented as lying on Avater like the Ananta-Sayi 
image. The image of Laksmi NSrayana Visnu is note- 
Avorthy. The figure of Laksmi is on the left of Karayana. 

Her right hand is laid round the neck of her husband and 

* Agni. P. Adhyay 49, Hemadri. 

1 Brhat Sam 68 Adhyaya, 40 6loka. 

^ Hemadri, also Agni P. Adhy. 49. 

® Vogel, Catalogue of the Archeeologioal Museum at Mathura, 

Fig. D. 30, p. 102. 

wfiw ^ ^<TT 

I 

Twft ^arrfiniiijTWr. Kurma P. Adhyay 48. 

^ Agiii P. Chap. 49. A twelve-armed 6gure of Visnu was des¬ 
cribed by Cunningham in his Arch. Sur. Reports. VoV. XXI, p. 8. 

TMs is a near approach to the description of Trailokya Mohona. Of. 

Fig. Gd. 1, Indian Museum, Anderson’s Catalogue, Part II, p. 263. 
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the left one will hold a lotus. The left hand of Narayana 
will embrace the waist of Laksnii. The bird Gariida, the 
personified y^anikha and Gakra, Brahma, Siva and a Chawri- 
bearing worn an form his attendants. ^ This figure represents 
the ideal conjugal love; Lalcsmi is Beauty and Visim is 
Intelligence. The image shows the union of both. Images 
of Laksmi Narayana (simply called Visnu”) may be found 
in many museums of North India.'^ 

The incarnations of Visnu.—Usually the incar¬ 
nations of Visuu are as follows :— 

(1) Matsya (fish); (2) Kurma (tortoise), (3) Varaha 
(boar), (4) Nrisihlia (man-lion), (5) Vamana (dwarf), (6) 
Parasurama, (7) Rama, (8) Balarama, (9) Buddha^ (10) 
Kalkin. According to the Bhagavata Parana, the number 
of incarnation is 22 ? Tlie eighth incarnation has two 
variants—Balarama and Krishna. The Visnu-Dharmottara 
gives the description of Hamsay Matsya, Kurma, Varaha, 
Narasingha, Vamana, Trivikrama, Parasurama, Krisna 
Balabhadra, Buddha and Kalki presumably as incarna¬ 
tions. Hamsa is an addition and Krishna is an alterna¬ 
tive of Balarama ^ The Agni P. describes particularly 
Narsimha and Varaha. Detailed descriptions of Mahava- 
raha, Narasinha, Trivikrama, Matsya and Kurma may be 
found in the Matsya Parana.* The first four incarnations 
are therianthropic in form. The first one is like that of a 
i^rihgi fish.® He is sometimes described as having the 
upper portion like that of Visnu with the usual attributes 
and the lower one like that of a fish.® In sculpture he is 
represented as a fish with some men behind it.'^ The figure 


’TO II Hemadri-Vrafca. 

^ Figs. No. A. 4, A, A. 10, of the Nagpur Museum. Also Figs. 
No. 4012, 4149 of the Indian Museum : See supplementary Catalogue 
of the same by T. Bloch, Ph. B., p 82. 

® Hemadri (Bibliotheca Tndica), Vol. II. Part 1, pp. 115-120. 

^ The Matsya P. Chaps. 231-235. . 

® I Hemadri. 

« inwrsfr etc., Meru Tantra, 26th Praksasa. 

See the photographs of the figures of the incarnations at Garhwa, 
Journ. of the U.P, Hist. Society, Vol. I, Part I, PI. IV, 
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of Kiirma incarnation is like a tortoise, and in sculpture it 
is followed by some human figures churning a rod, prob¬ 
ably representing the Mandara mountain, on its back/ 
The Varaha image is described as having the whole body 
like that of Visnu, only the head being that of a boar. 
The earth represented as a maiden sits on his left elbow. 
His right hand is placed on his buttock. One of his legs is 
placed upon the head of a Haga king and another on a 
tortoise.* This description fully agrees with those of the 
boar image at Garhwa and in the Indian Museum.^' There 
is a record of another type of Yaraha image in which he 
is represented as killing the demon Hiranyaksa with his 
disctf^ The late Babu Puma Chandra Mukerjee described 
a Yaraha figure of this description found at Iksad in East 
Bihar.® A distinction is to be made between a Yaraha 
image and a Hr Yaraha image. The former is a simple figure 
of a boar with a tusk raising a patch of earth, the latter is of 
the above-mentioned description. The examples of the 
former may be met with in Central India generally.*^ The 
Narasinha image is described as being in human shape, with 
four or eight hands and the face of a lion. He should be 
represented as disembowelling the demon Hiranyakas^ipu 

I have a photograph of the Qsh incarnation of which I discovered 
the image at Benares. 

1 Ibid: 

« i.... 

I Matsya P. 

Cf. ^ ^ ntw i 

^ WWRCmT! n Hemadri. 

® Bloch’s supplementary Catalogue, figs. 3898,899, pp. 83-84; cf. 
Plate XXXVIII and XXXIX, Hindu, Iconography, Vol. I, Part I. 

—Visnudharmottara quoted by Hemadri. 

^ Pravasi, 2nd year, 6th issue._ 

® The colossal figure of boar at Iran. A garland composed of human 
figures sculptured on a band round its neck. V’l'' 

Arch. Surv R., Vol. VII, p. 89. Another figure is i-- - : i , p. ‘*9,’ 
ibid., Vol. 9, p. 6. 
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with his nails/ The images of Narasinha so far discovered 
fulfil these conditions/’ The fifth incarnation refers to two 
images of Vamana (Dwarf) and Trivikrania (literally, one 
having three strides). The former is described as a corpu¬ 
lent man with a staff in his hand/ The latter should be 
represented as holding a noose with staff, conch, disc and 
a mace."^ A sculpture representing these two figures is 
preserved in the Indian Museum. To the left part of the 
slab is the scene of Bali giving to the Dwarf land measur¬ 
ing three steps. The main figure is that of Trivikrama 
with one foot reaching up to the Brahma-Loka and another 
placed on the earth.® Apart from the separate figures of 
Varaha and Narasinha tliere are sopie images of Visnu 
with three heads, the side ones being those of a boa*r and 
lion/ Of the remaining incarnations, the tenth or the last 
one deserves a special mention. Kalki’s image should be 
represented as riding a horse with an uplifted sword in his 
hand.’^ His figure must be distinguished from that of 
Revanta, son of the Sun, whose figure resembles the former 
in appearance except that it is followed by dogs, musicians 
and other attendants.^ I have discovered one image of 
Kalki without any dog at Benares. 

The philosophical idea of incarnation is contained in 

1 i Matsya P. 

Also, i 

l Hemadri. 

* Blochs Supplementary Catalogue, Fig. S901, p. 84. Garhwa 
image, Op. Cit. Vide Cunningham’s Arch. Snrv. R., Vol IX, p. C. Cf. 
Plate XLIV, Hindu Icono., Vol. I, Part I. 

^ .. Hemadri. 

4 Ibid. 

Also <pzrr ^ l Matsya ?. 

6 Vide Bloch’s S. Catalogue, Fig. 3897, p. 84. Of. Fig. D. 39, 
Mathura Museum. Catalogue Cf. Plate XLVIH, Hindu Icono. Vol. I, 
Part I. 

® Catalogue of the Mathura Museum and Fig. D. 28, p. 100. Cf. 
Catalogue of the Bhuri Singh Museum at Chamba, Fig. A. 9, p. 3. 

Hemadri. 

8 This point was first noticed hj^ Pandit Venode Behari Bidya 
Binode. Cf. Revanta’s image, No. 5621, 3777 Cabinet 17, Indian 
Museum. 
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the oft-quoted verse from Qlta ^ ” 

etc. By Avatara is meant the descent of a deity, but espe¬ 
cially of Visnu undertaken reasonably enough for preserv¬ 
ing the world when in pressing emergencies.” ^ The first 
four incarnations are cosmogonic in character. In the be¬ 
ginning of the world, there was nothing but water,* Na¬ 
turally, fish was the first, the representative creature being 
an aquatic animal. After water, hills came out in the course 
of creation. The hilly land is called K%wma Sthana. Tor¬ 
toise being an amphibious animal represents the stage when 
there was much water and less elevated land. The churn¬ 
ing of the sea is the allegorical representation of the forma¬ 
tion of land out of the ocean. The moon is now proved 
by Astronomy to have priginated from the Pacific Ocean. 
There were some hills at that time, say the Vindhya, etc., 
yet of course there was no land. The recovery of land from 
the waters is represented by the Boar incarnation. The 
place,called Baghera is held to be the actual scene of the 
Varaha Avatara.* It may be that that land was first re¬ 
covered from the sea by a natural phenomenon, say by an 
earthquake. The next stage in the evolution of the world 
is represented by Narasiiliha, a semi-bestial creature. In 
this way, the incarnations may be explained as the re¬ 
presentative beings of the world in evolution. The my¬ 
thological account of these may be found in all the PurSnas, 
some of which are named after them.'^ 

From the comparative point of view, the rej^resenta- 
tions of the fish Avatara of Visnu are practically identical 
with divine forms found in Assyria and with all we know 
about Dagon, the Philistine God. The man-lion of Assyria 
and Kronos are exceedingly like Narasingha. The sculp¬ 
tured boar-man incarnation of Visnu is very like an Egyptian 
deity.® 


^ Monier Williams, ‘ Hinduism,’ p. 103. 

* wqf -. Manu, Chap, I. 

® The place is full of wild boars who are held as sacred animals 
and are protected beasts. See Cunningham’s Arch. Surv*. R., Vol. VI, 
p. 136, 

* Dowson’s class, Dictionary of Hindu Mythology, pp. 35*38. Cf. 
in this connection that one of the earliest symbols of the Savians, the 
fish was derived from an acrostic of the Gk. word Ix&k. 

The Crown of Hinduism, pp, 303-312. 
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Images of the Sun-god Surya.— Two types of 
the Sun image are described in the Sanskrit books; in (i) he 
is seated on a lotus, has two hands holding lotuses, moving 
in a car dravm by seven horses; ^ and in (Li) he has either 
four or two hands holding lotuses, moving in a car drawn 
by seven horses. The charioteer, the legless Aruna is driv¬ 
ing the horses. He is attended by two male figures and two 
female figures. Their names differ according to different 
Sanskrit books. The two female figures are his queens. 
On his right side is Niksubha also called ChayS and on 
his left side is Rajhi, also called Prabha or SuvaroasS. In 
front of these are the male figures. The one on the right 
is called Pingala or Kundi holding either swords or writing 
materials and the one on the left is called Danda holding 
a JSula (staff). The figure of the Sun wears an armour. 
There is a corpulent figure of Sorya belonging to the 
Kushan period in the Muttra Museum. Its number is D 46. 
It is seated squatting on a chariot drawn by four horses. 
Except the number of horses, this figure answers the descrip¬ 
tion of the seated type of the Sun, viz., that given above. 
The sun statue discovered at Konarak, the sculptures of 
the Sun No. 3927,5820, 3925, in the Indian Museum, and the 
colossal Sun statue at Garhwa more or less follow the lines 
of the description given about the standing type.*^ An- 

11 Visnu Bharm. 

1 

vim 1 

I ? 

Vi 9 vakarma Qilpa MS., pp. 306-31 a. quoted in Mayurbhanja 
Arohfloologioal Survey, p. XVI. 

Of. g i — 

vrir xrit v fvvswr i Agni P. 

Cf, also vriv fvwirrfirfkrwi i 

-xmt wd wm ^ w I Matsya P. 

^ Arch. Annual Report (1903-04), p. 438, Plate XXII, Blooh,*s Sup- 
2 
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other type of the Sun image is to be found in the ^nradn- 
tilaha} According to this, the image of the Sun should 
be represented as having four heads and eight hands. No 
such statue is known to have been discovered as yet. 

Iconographically, the representation of the Sun closely 
resembles that of Vasudeva in general appearance and in 
many details. It is noteworthy also that the Sun is one 
of the forms of Visnu, and probably the image of Surya is 
his Rujasl murW^ or form of activity. The moving oar, 
the military dress including the boots, the shooting rays, 
all indicate a great spirit of animation. I propose the 
following points of similarity between the images of Vasu- 
deva and Sorya 

Sun: 

Prabha 
Ob ay a 
Kundi 
Danda 
Pour hands 
Lotus-seat 


Visnu (VSsudeva): 

.. Saraswati or SatyabhamS. 
.. Laksmi or Rnkmini. 
Brahms. 

.. Tsa. 

.. Four hands. 

.. Lotus-seat. 


Another point to be noted is that the seven horses here | 

represent physically the seven rays of the Sun : ‘‘ Vibgyor [ 

(violet, etc,). Aruna (literally meaning ‘red colour’), the !: 

charioteer, represents the crimson morning rays of the Sun. i; 

The representations of Brahma ,—Brahma is \ 
described in the Pur Unas as having four heads and four hands | 

and either riding a goose or sitting on a lotus-seat. In his left I 
hand will be a Kamaiidalu or a pot and a staff and in his 
right hand wiU be Sruva and Sruc being the two sacrificial ; 

pots. The plate of ghee, or clarified butter and the four 

Vedas will be on his sides. He is attended on his left by s 

Savitri and on his right by Saraswati.In another des- | 

plementary Catalogue, pp. 77-79, Journ. of the U.P. Hist. Soo., Vol. 1 ? 

Part I, Plate VI, Pig. 1. Cf. Plate CIV, Hindu Icono., Vol. I, Part II’ 

^ I _ 

Quoted in Sri Tattwanidhi, p. 121. 

* The AnantasS-yl and BalarSma (^esa) MUrii are his Tamast (full 
of Inertia, Sleep) and Vasudeva, hisSattvild (full of intelligence) forms. 

* TO ^ I 


I 
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Bription lie is represented as having a pot-belly and 
clotted hair and holding in his right hands a rosary and a 
Sruba and in his left hands a KamandaM and a plate for 
ghee^ According to Visnudharmoitara, he is riding a 
chariot drawn by seven geese.The sculptures that are 
known to be of Brahma more or less agree with these des¬ 
criptions. The conjunct image of BrahmS and Saraswatl 
in the Mathura Museum® shows a lotus-flower as seat, 
a pair of geese, in Brahma’s right hands a stafl and a water- 
pot, in his left hand a MS. of the Veda, in Saraswatfs left 
hand, a mirror. Sometimes, we And in sculpture Saras¬ 
watl is seated on his left knee.* In all figures, his three 
faces are visible, the fourth one is supposed to be on 
the back. The Kamandalu or water-pot is his sure 
cognizance,^ 

In conception and form, Brahma; is a Vedic student, 
saorificer and a creator. Metaphysically, he represents the 
Eajo Ouna or the active power. That is why he has red 
colour which is supposed to be peculiar to the creative 
power. He has four heads in reference to the four quarters 
of his work. His ^aJcti or female phase is his own daughter 
Saraswatl or Vnc possessing creative powers of imagina¬ 
tion and invention. Yajtla or sacrifice is full of Kamana 
or desires and creation: — 

“He desired, I shall be many.” Mythologically, from 
his four mouths the four Vedas are said to have issued. 
Brahma is said to have performed many sacrifices, e.g. one 
at Prayaga, another at Dasukva Medha in Benares. 

^ I +• + + 

[ 

Matsya P. 

^ I gr gi^ T—i 

^ ^ I ... Agni P. 

Cf. etc., Brhatsarni. 

-I 

8 Pig, E22, 

* Anderson’s ' Catalogue of the Indian Museum,’ Part II, p. 362, 
Pig. MS. 3, 

8 See the figs. 3902, 3903, 3904, 3905. Brahmanic Sculptures 
Cabinet 14, Indian Museum. 
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Different types of the Siva image* —There 
are two main aspects of the Siva figure treated in Hindu 
literature, one of mild disposition, another of fierce disposi¬ 
tion. The former is called Mahadeva or ^arribhu and 
the latter is known as Bhairava, a development of the ori¬ 
ginal and essential form of Rudra. Sambhu has been des¬ 
cribed as wearing a crescent moon on the head, the attributes 
of a trident, a bow, a horn, etc., in his hands and as having 
the cognizances of a third eye ontheforehead and a bull as his 
vehicle. '■ According to another description, he has serpents 
as ornaments.’^ He has either four or eight or ten or sixteen 
hands in conformity with different postures. In the pos¬ 
ture of meditation,' he has four hands or eight hands but 
when dancing, he is to be represented as having ten hands 
and when burning the demon Tripura, he has sixteen hands.^ 
Hemadri describes Mahadeva as riding a bull, having five 
faces, all mild except the right one which is grisly.* The 
figure of Virabhadra as well as of Vlreswar as described 
in the Puranas corresponds much to this description.® 

Bhairava is described as possessing a grim face with 
teeth, a pot-belly, a garland of skulls and serpents as orna¬ 
ments. He has plaited hair and twelve hands.’’ 


^ ^ I (Brhat Sam). 

^ “.l” (Matsya P.). 

’srmliriixt tiw; i Ibid. 

Cf. “ t^*T l ” Hemadri. 

^ 5??^1 
TO ^ i 

TOfiir wtwmrfq ) Ibid. 

' fKvift S'UW w 1 Agni P. Cf, etc., of 

Mataya P. 

^ TOfTi l Hemadri. 

Cf. I Agni P. 
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The sculptures of Siva preserved to us more or less 
suit the above descriptions.^ 

There are also many images of Bhairava which corres¬ 
pond to the description given above.* 

The image of dancing Siva is rather rare in hlorthern 
India. Some interesting figures were found in Bodh Gaya, 
and were noticed by Cunningham in his Mahabodhi.^ 

Another aspect of Siva has been represented in the 
Hara-Gauri or Uma-Mahesvara form, of which there are 
several types. One type shows him seated with Uma on 
his left thighs being embraced by his left hand. He has 
either four hands or two hands and bears three eyes. In 
his right hand will be a trident and the palm of his left 
hand will be placed on the breast of Uma. The left portion 
of Mahadeva is being touched by his consort.* 

According to Hemadri Siva has eight heads, his 
left hand is laid on the shoulder of the Devi, his right 
being adorned with a lotus. The Devils right hand is 
placed on her husband’s shoulder and her left hand holds 
a mirror.® 


^ Sculpture A 21, of the Nagpur Museum (Catalogue, PI. IV, 
Pig. A), represents fcva, four-armed, a mild figure in meditation. Cf. 
the Garhwa figure of Siva, lourn. of U.P. Hist, Society, Vol. I, Part I, 
PI. Ill, Fig, 11. A Benares image of ^iva with a bull discovered by 
me is an illustration of his standing posture. A ten-armed figure of 
&va was noticed by Cunningham in his Arch. R., Vol. XIII, p. 21. 

* Sculptures Nos. A28, A29, of the Arch. Section of Nagpur 
Museum. Cf, Fig. 3915, Cabinet 13, Indian Museum, Vihakarma 
XXVII. 

® Mahabodhi L, 55, 

* ^TT I 

I.... 

^ g ^%frT ^ i.... 

! Matsya P. 

® ^ i.... 

^ vrfnr^ 8(r'*v*f<T 

wr ^yrr l ” Hemadri. 

Cf. the description given in ^aradatilaka and Nibandha Tantra 
<iucitedin Mayurbhafija Arch. Survey, p. XXIX. 
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All the images so far discovered in JS'orthern India 
bear clear evidence of the fidelity with which their sculp¬ 
tors followed the above-mentioned descriptions of Hara- 
Gauri/ 

In sculpture, two types of this figure may be distin¬ 
guished, namely, a seated type and a standing type. In 
the former the vehicles of a bull and a lion belonging 
respectively to Kara and his consort, Gauri, may be noticed 
in a couch ant posture. In the latter, Siva is represented 
as patting the chin of Parvati/ 

A type of f?iva and Parvati in amorous posture is 
known as Ardhaiiari^var. Its description is—one-half of 
Siva has the form of a goddess. The part representing 
Siva has plaited hair, a orescent, and a trident. The other 
part representing Uma should have parted hair, a cobra in 
the right ear, a mirror or a lotus, and thick breast.® 

Examples of this composite image are rather rare. A 
striking figure may be seen in the Brahmanical gallery of 
the Indian Museum. Another composite form of Siva is 
called Hari-Hara. In it, the right part of the image has 
the emblems of Siva, viz. plaited hair, trident, cobras, etc. 
The left part of the image represents Visnu wearing the 
crown with two of his four emblems in his hands, viz. 


^ See Arch. Annual, 11-1912, PI. XXV, No. 49 (Gupta period); 
a Benares image of the same, discovered by me; two Hara-Gauri 
images of excellent workmanship kept in a temple at Sherpur, Bogra 
Oisb. Images of a Siva and Durga Nos. S, 3866, 3838,3847, 3860, 3842, 
3843, 3844, 3839, Cabinet 16, Indian Museum. Kr. 2, Gupta Gallery, 
the same Museum, 6iva has three heads. A colossal image measuring 
13 ft. 1 inch noticed in Cunningham’s Arch. Surv. Rep. XIX, pp. 88, 89. 
The sculpture No. 423 of the Nagpur Museum exactly corresponds to 
the description of Matsya P. 

Standing image of &va-Parvati from Kosam, 139 years of the 
Gupta period. Arch. Annual, PL LXX, 6. Similar figures were dis¬ 
covered by me at Benares. 


I 





^ ^ I.... 

g ^ ^ ! Matsya P. 
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Chakra and Sahkha/ Several statues of Hari-Hara ma}^ 
be seen in the Indian Museum,^ 

Metaphysically, the Siva form represents Goodness 
(Sivam) and the state of Gunatita or being above the 
attributes. His bull has been regarded as Dharma. His 
other form, the Rudra form, may be taken as the destruc¬ 
tive power of the Universe. Time destroys everything 
and Siva is identified with time whose symbol is a serpent, 
catching the tail with its mouth and thus making a wheel 
without a beginning or an end. Rudra is, literally, full of 
sorrow and his inert nature has been expressed by the 
cobras and a bull who are notorious for their idleness and 
torpor.^ His wild dance is the dance of the sphered, the 
dance of the ultimate dissolution of the world. As already 
pointed out, one of Siva’s name is Vyomohesa meaning 
‘having the sky as hair.’ Thus he is justified in wearing 
the crescent on his hair. His trident, the skulls and also 
his cobras are the very symbols of destruction.* 

His Uma Mahesvar form is the allegorical representa¬ 
tion of the amorous imion of ^akti or energic principle with 
the saktimaii or the Being, with the energy. Similarly, 
his ArddhanarjsVara murti is the half-evolved form of this 
union. 

Harihara form of Siva symbolises the ultimate unity 
of time and space, Siva representing time (Mahakala) and 
Visnu representing space. Mythologically, he is said to 

1 

'^nfv ■gpffcT I Matsya P 

Cf. HemSdri’s description of the same which differs in the follow¬ 
ing line:— 

vrif ^Twnir fWTOfefk i” 

^ See Nos. 3856A, 3856B, 3969, Cabinet 16. 

* The Bull is the companion of 6iva as it was the representation 
of the Egyptian Osiris.”—Crown of Hinduism. 

^ Siva holds a trident precisely like Poseidon, the Greek God of 
the sea. Ibid In this connexion, Cf. “ He is represented dancing on 
a corpse, with a bowl of blood in his left hand, a drawn sword in his 

upraised right hand, and a serpent round his neck. He is, in 

fact, the God of death, and prayers are addressed to him to arrest 
death.” Cunningham’s Mahabodhi, p. 66. 
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have married Sati, daughter of Daksa, Ganga and Parvati 
or Uma, the representations of the last two often occurring 
as parts of his image. He was popular among the demons 
or semi-barbarians thus, still we find that his images, in 
many mild and fierce forms, have been preserved in Tibet 
and the Himalayan districts. Consequently, too, his 
attendants have been described as Bhuta, Pramatha or 
goblins. Mythologically, he was a great Yogi, his third 
eye being the Jnana-netra or the eye of intuition or ‘ direct 
vision ’ and is said to have burnt the oupid or desire with a 
fire of this eye of intelligence.^ 

Ganesa and his forms, —Vinayaka or Ganesa 
under various names has various types of representation. 
But the whole body of ioonographical literature seems to be 
agreed in giving him an elephant-head, a pot-belly and a 
dwarfish form, all of which form his undoubtedly cogni¬ 
zable marks. Moreover, the symbols of an axe or a goad 
and a lotus in two of his hands are also common with 
nearly all his descriptions.'^ Usually, he has four hands,^ 
holding a lotus, his own tusk, a battle-axe and a ball 
of rice-cake (Laddu), and has three eyes. In some cases, 
he has eight or more hands as described in the Tantras."^ 
According to the Purapas, he has a mouse as his vehicle 
and a serpent as his holy thread. The Sarada-tilaka and 


^ See Siva as an ascetic, Peogavh temple (Photo 752, I.M. List,) 
Plate XXXIV, V. A. Smith’.s “ A Hist, of Pine Arts in India and 
(‘eylon.” 


Cf. ^f^isrrfnr: i 

^ 1 Agni P. 

^ mi I Hemadri. 

^ yrriTflr— 

’HW ^ || Sarada-tilaka. 
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the Meru-tantra give descriptions of ten principal forms 
of Grauesa,^ 

The sculptures of Ganesa hitherto discovered mostly 
answer to the above descriptions.^ Of them, four armed 
figures are common and thus agree with the Pauranic 
accounts. In sculpture, the figure oi Ganesa is represented 
as either seated or standing or dancing. Examples of the 
dancing Ganesa may be seen at the Muttra Museum.® A 
six-armed Ganesa is preserved in the Indian Museum.* 
A figure of Ganesa with two hands which is extremely 
rare in northern India is being worshipped in the Monas¬ 
tery, Tabo.® 

Ontologically, the image of VinSyaka conveys the 
idea of kingly auspiciousness, as the elephant-head is an 


1 

Names. 

Hands. 

Emblems, etc. 

I. 

Vighnaraja 

four 

. noose, goad, disc, protection. 

11. 

Ijaksmi-Ganapati. 

do. 

. disc, conch, tiidc, protection, 

ir _i..; .... it.« 


Lnksiui on the left thigh, 
the tmak holding a pot of 
gold. 


m. 

^akti-Ganesa 

do. 

goad, noose, tusk, Vijora fruit 
(Citrus). 

IV. 

Kshitiprasndana 

Ganesa. 

do. 

noose, goad, celestial-creeper, 
tusk. 

V. 

Vakra-tunda 

do. 

noose, goad, boon, protection. 

VI. 

Heramba 

eight ., 

Vide noU* 4-, p. 24. 

VII 

Yellow Ganesa .. 

four 

noose, goad, iModuka. tusk. 

VIII. 

Maha-Ganapati ,. 

twelve ., 

Vijora, club, bow, trident, disc, 
lotus, noose, lily, rice, tusk, 
pot of gems, urn. 

IX. 

Virinoi-Ganapati .. 

ten 

Vijora, club, bow, disc, gar¬ 
land, lotus, noose, arrow, 
tusk, pot of gems. 

X. 

Ucohista-Gan apati 

four 

Two^ tusks, boon, protection, 
noose, goad. 

* 

For examples, see No. 

3922, Cabinet 15, Indian Museum, Bloch’s 

S. Catalogue, p. 89. Cf. Pigs. A30, A31. Nagpur Museum; Arch. 

Annual, 1910-11, PI. IX, d. 

A Benares image of Ganesa explored by 


the author. 

8 Ganesa No. 11136, for figures of Ganesa in other postures, see 
Nos. 982, 671, 1781, 1558, list of photographic negatives in the office 
of the Superintendent, Hindxt and Buddhist monuments, Northern 
Circle (1915). 

* No. 3920, Bloch’s S. Catalogue of Indian Museum, p. 88. 

® Antiquities of Indian Tibet by Pranoke, Part 1, Plate XVII. 
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emblem of royalty and has connection with victory and 
success of any kind. In one word, with all his attributes, 
he typifies the true Indian royalty/ Indra, the Celestial 
King, has Airavata, the elephant as his emblem and vehicle 
and it is worthy of note that the head of Gariesa is the 
head of that elephant. 

In Mythology, he belongs to the family of Siva, being 
his eldest son.® Legends about the loss of his human head 
and tbe origin of his elephant head are narrated in the 
Brahma-Vaivarta PnrSna. There is also a legend told 
regarding the circumstance which led to the loss of his left 
tusk in his fight with Paratoama. 

Mahasena or Skanda.—Aocording to all descrip¬ 
tions, he must have a peacock and a his weapon.^ 

He is represented either with one head or with six heads/ 
The number of his hands differs according as he is wor¬ 
shipped in different places. In a rustic town, his image 
will have twelve hands, in Karhataf it will have four hands, 
while in a forest or a village it will have two hands.® In 
some cases, he is described as having six hands.® In the 
case of two arms, the object at the right is a cock and at 
the left is a &aktV Similarly in the case of four hands, a 
cock and a bell are held by the right ones, while the left 
ones bear a ^ahti and a flag of victory. A bow and an 
arrow are also among his various weapons. 

AU the images of Skanda or Kartikeya found in Nor¬ 
thern India agree with one or the other of these descrip¬ 
tive details. The figure at the Nagpur Museum has six 
faces and twelve arms bearing various sorts of weapons 
and a wild cock. His symbol of peacock is also to be seen 

^ W KrsTT I Mahabh. 12, 3411. 

* He retains some of the symbols of &va, e,g. Cobra, the dancing 
posture, and so on. 

® l Samhita. 

Cf, ^ l Agni P. 

^ ^ ww: | ibid. 

® i 

xn^ I Matsya P, 

» \ Agni P. 

'' ^ ^ II Matsya. P. 
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beside him.^ An instance of four-armed Karttikeya is 
to be found in the Indian Museum, tlie figure 'No. Ms. 9.^ 
His peacock is prominent at bis right side and on his 
left hand is Kumari holding up with her right hand a lotus 
pedestal oh which stands a cook, on which the left hand of 
the god rests. The Orissan images of Subrahmaiiya or 
Karttikeya are Tantrik in character and holds, according 
to iSaradatilaka, a lotus, a saJctif a cock and ‘protection’ in 
his four hands/ 

The image of Kartikeya or Kumara signifies the idea 
of youth and spirit as the very name indicates. His 
vehicle, a peacock, and his attendants of a cook and a 
Beva-Sena (literally, an army of Gods) all symbolise 
energy and strength. Mythologically he is known ^as the 
god of war and the general of the heaven. He belongs to 
the family of Siva, being born as his son in order to kill the 
demon Tsraka, who, in several ways, greatly harassed the 
gods. He is also the presiding deity of the planet Mars, 
the Greek God of war, with whom he has much in com¬ 
mon, as regards conception and representation. 

Agni. —^Agni or God of fire in image is represented 
as having either two or four hands holding a rosary, 
Kamandalu and sakti among his symbols. His vehicle 
is a goat. He has a long beard and a halo of flames.* 
According to Hemadri, the image of Agni liolds a jvshi 
(flame) and a trident in his right hands and a rosary 
in one of his left hands. He has SvSha, his wife, on his 
left thigh who bears a.pot of gems/ 

Two sculptures of Agni, one of the Mathura Museum, 
another of the Indian Museum, may be taken as answering 


I Descriptive List of exhibits of the Nagpur Museum, p. 16, 
Plate V, Fig. 6. 

Anderson : Catalogue Vol. Part II, p. 337, 

^ For an example, see Vasu’s Mayurbhafija Arch. Surv., p. XXII, 

* ^ I WWW I 

Matsya P. Cf, also I Agni P. 

WWTWi ^ t HemSdri. 
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to the descriptions given above. The image at the Mathura 
Museum has a halo of flames, two attendants of which the 
one to the right has a goat’s head/ The image, at the 
Indian Museum, is one of a corpulent dwarf with a beard 
having flames around the body, holding a rosary and a 
Kamandalu and riding on a goat.® 

Metaphysically, Agni represents the Eajo-Qu^a or 
active principle and he is the greatest manifestation of 
energy on earth. The flames all round his body explain 
his energic nature. His long beard symbolises the fact 
that he is the oldest of all gods. As he is the central 
figure in all YajnaSt he bears a Kamandalu^ and his wife is 
Svaha, literally meaning Mantra for libation. A goat is 
also a symbol of Bajo-Guria and so it is invariably found 
as a vehicle of Agni in all his representations. 

Vanina*—^Themost characteristic point in connexion 
with the images of Varuua is his noose {Paka\. The 
Sanskrit books all agree in this respect while describing 
the representations of Varuna.® As regards the vehicle of 
the god, descriptions of the books seem to be divided. 
According to the Brhatsamhita his vehicle must be a 
goose, according to Agui^Purana, it is a crocodile, while 
Matsya-Purana makes it a deer.'* 

Images of Varuna are comparatively rare in Northern 
India. One seldom meets with a figure of Varuna in any 
museum of importance in this part of India. An image of 
Varuna with the vehicle of Makara (Crocodile) was found 
in a temple of Kangra district.® 

Varuna being the god of water and ocean, the sym- 


^ See Catalogue of the Aroh. Museum at Mathura, p. 99, Fig. 
No. 1)24. Dr. Vogel was probably in error as he took the object in the 
left hand of the figure to he a bag, which, on close examination, I found 
to he nothing else but a Kammdcdu, 

* Bloch’s Supple. Cat., Indian Museum, p. 90, Fig. 3924. What the 
late Pr. Bloch took to he a ram (mesha) is, in our opinion, the usual 
vehicle of Agni, namely, a goat, 

* .Br. Samhita. 

Cf.Tncnj: .I AgniP. 

’nmr \ Matsya P. 

* ^ I Ibid. 

5 Arch. Annual, 1916-16, Plate XXXIV, a. 
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bols in his image, directly and indirectly bear proof of his 
aquatic nature. His vehicle, whether it be a crocodile, or 
a goose, is evidently an aquatic aiiimal. Why he bears a 
noose {Pnsa) has not been explained anywhere. In our 
opinion, it is not properly a noose but a net or a rope for 
a sea-man, a fisherman or a pearl-fisherman. This also 
points to the fact that Varuaa being the god of the sea, the 
most characteristic mark of marine activities is his rope or 
a net by which, in various ways, wealth can be earned out 
of and through the sea itself. That is why we find Varuna 
represented as having a necklace of pearls on his neck 
and holding a conch, a lotus, a rope and a pot of gems, all 
having connexion with the sea and water. ^ 

Kuvera. —The main points in the description of his 
image are:—He must have a pot-belly, the vehicle of either 
a man or a ram, a purse and a club in his hands and a 
crown on his head.'^ According to the Matsya-Purana, he 
is adorned with rich ornaments in his ears, on the arms and 
on the neck.* According to the YismidTiarmottara he is 
four-handed having a club and a sakti in them, holding 
with the remaining hands, his consort called Yrddi Dem on 
his left thigh.* 

All extant sculptures of Kuvera, more or less, agree 
with these descriptions. There is a fine image of Kubera 
in the Indian Museum with a purse in his hand.® A 
Benares image of Kubera is noteworthy for its novel type.* 


1 . 1 

w l Hemadii. 

^ I Brhat Sam. 

C£. lift fI Agni J?. 

) Matsya P. 

I.... 

^Timr^fTT l quoted hy Hemadri. 

This' Vrddi Devi evidently takes the form of HSritI in the Buddhist 
sculptures of Kubera and HaritI, 

^ Indian Museum, Cabinet 13, No. 8912. 

^ The author’s Benares Iconographioal Notes.” 
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Tlie curious combination of Kuvera with Gapesa may 
' be noticed in an image of the Mathura Museum now kept 
under a temporary shed attached to it. 

Kuvera, literally meaning one having an ugly body,’ 
shows in image also many ugly features. He has a pot¬ 
belly and two large teeth. ^ His prototype seems to be 
the modern Baniya who has generally a large belly owing 
to his sedentary habits. His rich ornaments, his palan¬ 
quin, his purse, his consort being Vrddhi (meaning "pros¬ 
perity’) all speak well for his being the god of wealth. 
His connexion with Ganesa, as in the figure of Mathura, 
may be explained as arising from Kailasa, the common 
abode of both of them where used to dwell the Yaksas, 
Gapas and other hilly tribes. ^ 

11 The eight Dikpalas. —Of the remaining Dihpnlas, 
namely, Indra, Vayu, Nairrita and Yama, we shall discuss 
their iconic types only briefly, inasmuch as the images of 
these fom: are seldom met with in Northern India. The 
emblem of Indra is Vajra and his vehicle is an elephant. 
Vayu rides on a deer and bears a flag. Nairnta’s vehicle 
is an ass and his attribute is a sword. Yama holds a staff 
riding on a buflalo.® 

, Kama. —^He is described as having either two hands or 

/ eight hands. In the case of two, he bears the symbols of 
a bow and an arrow made of flowers.® In the case of eight 
hands, he holds a conch, a lotus, a bow and an arrow in 
his four hands, the remaining ones rest on the bodies of 
his wives. He has two wives called Priti and Rati and a 
symbol of a Makara.** 


1 


a 


8 


•k 


^ ^ ^ ^ etc., Hemadri, 

. 

^ spiff ^ I 

.l Agni P. 

^ jpur*? | Matsya P, 

I _I 

.I 
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Hemadri. 
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An image of this description was found in Bihar and 
is now preserred in the Indian Museumd 

Kama is the god of love, youth and desire and resem¬ 
bles the god Oupid of Europe. Kama literally means 
^ desire ’ and his consorts Pnti means ‘ pleasure ' and Rati 
means ‘enjoyment.’ The images are an allegorical repre¬ 
sentation of love and its sports. Flowers are things of 
enjoyment and especially used by lovers. The symbol of 
Makar a in his image justifies his nanie of Makara^Ketaim 
and Makaraddhaja. Makara is believed to be a symbol of 
sensual powers. 

The Nine Planets. —The image of the Sun, the 
chief of the planetary system, havip^ been discussed already, 
the remaining planet-gods, Sc., CSandra (the Moon)', Maiiga- 
la (Mars), Budha (Mercury), Brihaspati (Jupiter), Sukra 
(Venus), Sani (Saturn), Bahu and Ketu need some general 
treatment. Chandra or the Moon is described as having 
either four or two hands with the attributes of lotus-buds 
or a club and Varada posture. He is seated in a chariot 
drawn by ten horses and driven by two charioteers.^ He 
has two queens on either side called Kanti and Sobhs. 
An image of Chandra answering to the above description is 
preserved in the Nagpur Museum.^ 

The following are the brief descriptive notes with 
regard to other planets:— 

Hands. Vehicle. 

Man gala .. 4 hands .. .. a ram. 

(Sakti, Spear, Club), Varada. 

Budha .. image like that of Visnu. 

Brhaspati .. 2 hands. 

(a book and a rosary.) 

Sukra .. 2 hands .. .. Chariot drawn 

(Treasure and a book.) by 8 horses. 


^ Indian Museum, Cabinet 15, Fig. No. 3812, 

l Hemadd, 

CL also I Vi^u Bharmottara. 

® Descriptive List of Exhibits of the Nagpur Museum, p, 1, 
iqate 1 (a). 
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Hands. Vehicle. 

Sani . . 2 hands .. .. Chariot. 

(Staff and rosary.) 

Rahu . * 2 hands .. .. Chariot. 

(Blanket and book.) 

Ketu—like the representation of Mahgala. ^ 

Separate and detached ima-ges of the planets except 
those of the sun and the moon have not unfortunately 
come down to us. The images are, in usual, found together 
in one slab. For example, we have some slabs in the 
Indian Museum containing representations of the hTava- 
grahas.^ 

Genetically the images of the planets were developed 
out of the images of deities, who are supposed to preside 
over them. Thus we get the following table on the 
authority of Sanskrit books:— 

Chandra < Vardna. (a) .* 
Mangala<Karttikbya. (b). 
BtrDHA<Vis]srD. (c). 

Biihaspati<Brahma. (d). 

Stjkra<Sakra or Indra. (e). 

Sani<Yama. (f). 

RIhd <Sbrpbnt. (g). 

E:etd<Mangala. (h). 


1 I Matsya P. 

i 

I ” Visnu Dharmottara. 

. 1 

^rwffr^N’ l Hemadri. 

iJTO— ft wMt ^ I Tbid. 

1 Ibid. 

TUft— i Ibid. 

%?rt* — wm ft ' mMf r i i Ibid. 

* Indian Museum, Brahmanio sculptures, Cabinet 20, Nos. 4107,, 
4168, 4169, Cabinet 17, No. 4182. Also, see Nine Planets, H. 99, Pro¬ 
vincial Museum, Lucknow. 

* (a) ^ W I 

(b) * *i g p y rtr^ni r 4( .I 
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Tlie attributes of water lilies, etc., in the case of 
Chandra as indicating his aquatic nature, those of J§akti, 
etc., in the case of Mahgala indicating his warlike character, 
tliose of Visuu, in the case of Budha signifying his nature 
of intelligence, the symbols of AhsamUla, book, etc., in the 
case of Brhaspati indicating his nature of penance and 
meditation, those of treasure, etc., in the case of iSukra 
indicating his kingly nature and those of staff, etc., in the 
case of Sani indicating his destructive nature, and so on, 
have a special reference to the iconic development attempted 
above. 

Revanta, belonging to the family of SOrya, is, ac¬ 
cording to Sanskrit authorities, a god riding on a hors'e and 
his image represents a typical hunting scene. ‘ 

Some four images of Revanta have been preserved in 
the Indian Museum.*^ An image of the same deity has 
been discovered in Benares.^ The images of Revanta are 
often mistaken for those of Kalki, It is remarkable, how¬ 
ever, that the former differ from the latter by the clear 
representation of attendants, such as dogs, musicians, etc., 
as for hunting.* 


(c) ^ I 

(d) . 

(e) .I 

(f) .1 

(g) “.I 

(h) Footnotes op. oit. 

1 I Brhat Saihi. 

Cf. ^nafr ?r«iT i Hemadri. 

^ Indian Museum, Brahmanic sculptures, Cabinet 16, Nos. 3621, 
37V7, 3776 and 3775. 

* See the author’s paper “ Benares loonogiraphical Notes.” 

* Pt. Binode Bihari Vidyavinode’s paper in J.A.S.B., Vol. V, 
Xo. 10, 1909. 









CHAPTER II. 

The Orthodox Hindu Goddesses. 


General observations.—The energic pnnciple of 
the universe as conceived of differentially led to its various 
minor aspects, such as the motherhood, the sisterhood 
and the wifehood, in all of which forms the consorts of the 
Hindu gods have appeared in their Pantheon. These 
consorts are called ^ahiis or Devis and are attached to 
each of the principal gods; sometimes, however, each god 
has more than one Sahti or consort who partakes of the 
nature of her husband in dress and divine symbols. The 
vehicles of the goddesses are not always the same as those 
of their gods. Laksmi, the spouse of Visnu, has, of course, 
G^Uda as her riding animal, but ParvatT has a lion as her 
vehicle, being distinct from a bull as in the case of her hus¬ 
band. The Asta-matrikas share, in a great measure, the 
symbols, the dress, etc., of their husband-gods. The Muhuta 
or the head-dress, the ornaments and the lower garment are 
all strikingly similar to those of the gods. The only clear 
mark by which the images of the goddesses are to be distin¬ 
guished from those of the gods is the presence of female 
signs of breasts. Another point, worthy of remark in this 
connexion, is that different aspects of one goddess have been, 
in art, developed under different forms. The so-called 
‘ fierce-looking ’ goddesses had all their origin in Parvatl 
or Durga, the energy of Siva or Rudra, in the time of her 
contest with the demons, Durga, Sumbha, Nisumbha, 
Chanda, Munda, Rakatavjja and others. The images of 
goddesses, so far found out, cover the same historical period 
to which those of the consort gods are usually attributed. 
The fact has now met with general consent from scholars 
that the cult of Bakti is coeval with the cult of the 
Piu'anas, both of which being direct descendants of the 
Vedic religion. Similarly, it may be said, with some good 
presumption, that the images of t]\e Hindu female deities 
belong to as much antiquity as is claimed for those of the 
male and their locales also were similarly widely distributed. 
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With these few general remarks, we pass on to the details 
■of our subject. 

Gauri. —Her image is, generally speaking, the same as 
described in connexion with Hara-Gauri or Ums-Mahesvara 
image. But, in oases where she appears “independently of 
her consort, we notice, as her usual symbols, a'mirror and a 
trident in place of a lotus. ^ A variant of the same god¬ 
dess known as Ambika has also a lotus and rides on a lion.’^ 
The form of Gaui'l, according to Hemadri,. is that of a 
maiden having the symbols of a rosary, protection, lotus 
and Kamundalu in her four hands,® 

Gauri, Uma and Parvati are different names of the 
same goddess, the consort of Siva and consequently, the 
images, with slight modifications, represent the uniform 
type of the same goddess. The examples of the Gauri 
image are to be noticed, with insignificant variance in 
details, in different museums of Hortheni India.'* Thus, 
sometimes, we find her with a lion-vehicle or with Kartti- 
keya on her left thigh. 

Mythologically Gauri or Parvati or Uina was the second 
wife of Siva after the demise of his first wife Sati. Both 
the husband and the wife were the natives of the Himalayas, 
and thus many characteristics of their nativity in the hills 
have been retained in their representations. The vehicle 
of a lion, the white complexion in the case of Gauri, the 
skin garment, the horn, the Damaru, still used by the 
Tibetan Lamas in the case of Siva, may be instanced in 
this connexion. In sculpture, as also in literature, three 


^ g i Agni i\ 

Ct Also ^ I Hemadri. 

Our authorities strongly differ from the Ka^yapa'^ilpa and the 
Mam.&ara, books of evidently later date, in respect to the general form 
of the Goddess Gauri. See H. Krisnasastri’s “ Southdndian Gods and 
Goddesses, p, 190. 

^ I Laksmana-Samuccya. 

♦ Nos. 6270 and 3963, Cabinet 16, Brahmanic Sculptures, Indian 
Museum, cf. No. 3946, also cf. Fig. A34, Nagpur Museum, Fig. D2a, 
Mathura Museum. What are called “ Ornamental ” sculptures Br. 1, 4, 
Indian Museum, are in reality two fine representations of Gauri. In 
one she holds Karttikej-a in her hands and in another she holds a mirror, 
a sure mark of Gauri. 
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.stages of Gaurf s life have been depicted. Gauri's penance 
shown in her figure standing upon one leg shows her girl¬ 
hood. Her married life is aptly symbolised by the amorous 
Hara-Gaurl image, where Gauri is holding a mirror and 
a lotus—two pet objects of youthful sports. The image 
in which Gaurl is represented as holding her child 
Karttikeya on her lap shows the typical motherhood, prob¬ 
ably just like the picture of the Madonna. Evidently the 
three stages of woman^s life, namely, the girlhood, the 
married life and the motherhood, have been by the Indian 
artists sculptured in Gauri images. '■ 

Durga or Ohandi and her different forms. 

—The almost stereotyped form of Durga in Sanskrit litera¬ 
ture is that she has ten or more arms equipped with various 
weapons, is standing on a lion and is engaged in slaying 
the buffalo demon Mahisasura. One of her hands is in the 
posture of hurling a spear against the chest of the demon.^ 
According to Hemadri, the image of Chandika should have 
twenty hands.^ The other details are all the same as 
described in the Matsya and Agni Purauas, The Durga 
reckoned among the nine Durgas (Hava Durga) has been 
described as having eighteen arms.* 

Several sculptures of Durga or OhandT with ten arms 
as well as with eighteen arms have been found in Horthern 
India and they may be seen in different archaeological 
museums.® 


Mn poetry^ the life of Gauri seems to be the real backbone of 
Kalidasa’s Kumara-Sambhavain, 

* ^TTFirT^T: I. . . . 

I. Matsj^a P. 

Of. I 

^ STUnUli I 

^ I Agni P. 

t Hemadri. 
g i Ibid 

For ten-armed Durga. see Mahishamardini, Sn. 2 fAnderson, 
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The image of Durga or Chaiidi is the image of embo¬ 
died energy. She is the type of central energy and all her 
symbols and attributes emphatically signify the true 
meaning of her representation. All the gods gave their 
best weapons to her, which she bears and her vehicle the 
lion, the king of beasts, is another symbol of energy. The 
fight with the demon in which she is engaged is the fight 
between the higher force with the lower force, with the 
resultant subjugation of the latter by the former, 

Mahgala or Sarvamahgala is another form of DurgS 
in which she has the lion vehicle, has four hands but is not 
fighting with or slaying any demon. Images of this form 
of Durga. are common in Northern India. ‘ 

LaksmL —Two types of her representation may be 
distinguished, of which we find descriptions in Sanskrit 
literature. In one form she is Vaisnam and has the 
symbols of ^anhha, lotus, etc., like those of her consort. 
The female signs of breasts and lotus are her most charac¬ 
teristic cognizances. According to Hemadri, she is to be 
sculptured with four hands with the symbols of a lotus 
with a stalk, a Keyurza (armlet), a Vilva, and a ^anJcha 
(conch). There is an Amritaghata by her left side and her 
lion-vehicle.* No image of this description has yet come 
down to us. The images of Laksmi, commonly met with 
in the museums and elsewhere, have the symbols of Visnu 
in the four hands. ^ 

Cat. 11, p. 24b), Indian Museum, Fig. ASfci, Nagpur Museum; for 
eighteen-armed Durga, Fig. DJ.2. For eight-armed, or twelve-armed 
forms of Durga, see Cunningham, A.S.R., Vol. XVII, p. 30, Vol. X, 
p, oO, Mathura Museum. 

I I ^ I 

Hemadri. 

For an illustration of the goddess, see the author’s “ Benares 
Iconographioal Notes.” 

^ w I - 

ft ! 

® See A17, Nagpur Museum, 0. Anderson, Cat. II, p. 333, MS. 2, 
Vaisnavi image, ''Benares Iconogrophioal Notes/’ It is interesting to 
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Another form of Laksmi better known as iSri has been 
described as seated on a lotus, holding either two lotuses 
or a lotus and a Bel fruit {Sriphala) in her hands. She 
is bathed by two elephants pouring out water over her. ‘ 
One of the most ancient images of Sri has been found 
on the San chi gateway. Images of later date have also 
been found in Northern India. 

The image of Laksm! or Sri as the names imply 
symbolises the universal beauty and prosperity. Her 
symbol, the lotus, is an excellent emblem of heaux yevx, 
that delights the human sight, the moral sense and the in¬ 
tellect. The two elephants, showering water over her from 
either side, is a grand sight of royalty and prosjoerity. 
Mythologically, she came out of waters and thus in sculp¬ 
ture, her inherent love for water and aquatic objects, is ade¬ 
quately shown in her showerbath and water lotuses and 
her conch. She is said to be the prosperity of heaven, the 
fortune of the kings on earth and the ideal in every 
house.^ 

Prithivi. —^The description, occurring in the Visnu^^ 
dharmottara, requires her image to be made as having four 
hands, which should bear a pot of herbs and a lotus. 
There should be four elephants standing behind her.* 
Images of Prithivi as a main figure are extremely un¬ 
available in Northern India. The Varaha image of Visnu 


note that there is a Vaisnavl, Fig, (No. D6), in the Mathura Museum 
’^'ith ten arms, each holding a wheel (chakra). 

* mw I Hemadri. 

Cf. y?f TO _ 


* See for example, the Figs. D9, D17 of the Mathura Museum. 
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Brahma Vaivarta P., Prakriti 
Khanda, Adhaya 32, 33. 
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contains an image of Main or PrithivI without any distinct 
symbol.^ 

The image, in question, symbolises the earth and its 
various products useful to man, of which a pot of gems 
gives him wealth, a pot of grains nourishment, a pot of 
herbs health and a lotus a material for the growth of 
a3sthetic sense. 

Manas a. —Tt is curious that the Fur anas give no des¬ 
cription of the image of this goddess, which had an exten¬ 
sive cult behind it. We have a number of figures re¬ 
presenting this goddess in the museums of Northern India 
and in the State. ^ In most cases, the figure 

of the Dev: ■■■'!' on her lap probably Astika and is 

flanked by a canopy formed by seven hoods of cobras. 
What is known as Nagamata is no other than Manasa 
{Cactus). The juice of the plant is believed to have a heal¬ 
ing effect in cases of a snake-bite. 

The Dhyana of this goddess as given in Vasu’s book 
has very little correspondence with the actual representa¬ 
tions extant. But one point is evident that a canopy 
behind the goddess of the hoods of many cobras is a true 
mark of the identification of ManasS. 

It is recorded in the Puranas that in ancient times, 
people were greatly terrified by the prevalence of many 
snakes and Kasyapa, at the advice of Brahma and follow¬ 
ing the tradition of the Vedas, created many Mantras and 
the presiding deity Manasa (undoubtedly the Indian Cactus, 
the word literally meaning ‘Mind-born 

It is interesting to note that a species of Manasa 
called Phani-Manasa has the appearance of a cluster of 


1 A small ima^e of PrithivI in the author’s collection, in a great 
measure, satisfies the description of the goddess. 

Brahinanic Sculptures, Indian Museum, Table 0, Nos. 3950, 
3951; Rangpur Parishad Museum contains a fine image of Manasa with 
an inscription in the Proto-Bengali character; Vasu’s Mayurbhanja 
Arch. Survey, p. XXXVIII. 

* 3XJ ^rramrwTSfTT t 

I 

i Brahma Vaivarta P. 
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expanded hoods of cobras. The discovery of this Indian 
plant so useful in curing snake-bites, seems to be the 
origin of this goddess and partly her representation. 

Kali and her different forms.— She is des¬ 
cribed as having two hands, one of which bears a skull and 
the other a branch of a palm tree (Karnika),^ The des¬ 
cription does not mention any dead body on which the 
goddess may be seen dancing in a representation.'^ 

Another form of Kali called KalarEtrl has been des¬ 
cribed as having a Vinfi, ear-ornaments, thorny ornaments 
of iron on her left leg. She is riding on an ass, her body 
is besmeared with oil and her hair is parted uphill. An 
image of this account has been preserved in the Donriyabir 
temple at Benares. As the description goes, the image of 
Kslaratri might have evolved into the image of Sitala of 
modem times. 

Still another form of Kali known as Mahakall has four 
arms with the symbols of a knife, a vessel, a skull and a 
shield. A garland of skulls is thrown round her head.^ 

Images of this description have also been found but 
without identification.'^ 

The allegorical significance of Kali® is one of great 
moment as it has a bearing upon the Tantrik form of 
worship. Kali or Kalaratri as the names mean is the 
goddess of Night, chaos and destruction. Her origin is 
given at length in the Mnrhandeya Pur mm which we dis¬ 
cussed elsewhere. Her very symbols carry the inner 
meaning of her nature and symbolise the destructive 
aspect of nature which interested the Indian artist repre- 

I Hemadri. 

^ Indian Museum, Brahmanic Sculptures, No. 3941. 

* «pn 5RTT r 1 

1 Hemadri. 

fnv I Visnudharmottara. 

^ What was described by Cunningham in his Reports, Vol. XII, 
p. 75, as a “ female divinity is in fact an example of this goddess. 
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sontiag not a part but the whole of her mysteries. The 
symbols of a skull, a corpse, a cup of blood and a garland 
of skulls, all show the inevitable last moment of everytiiing, 
which we call ‘ death ^ or dissolution. A branch of a palm 
tree shows the victory of Time (Kala or Kali). Yet she 
lias been called the remover of fear (Bhaya-nasini) because, 
according to Hindu Dharma, death is, after all, a gate 
through which the eternal soul passes from one body to 
another. Her wild dance, on an inert human figure, prob¬ 
ably representing Piirusha or Siva (who has eight forms), 
symbolises the daxkness, which cjiveloped the universe in 
the time of creation.' 

KrisodarL —^We shall now discuss the skeleton god¬ 
desses of which Krisodari is the typical form. The des¬ 
cription of her image is as follows. She is devoid of any 
flesh and full of ribs and bones. Her hair is turned up¬ 
ward and her stomach emaciated. She is dressed in a tiger's 
skin. Her four hands bear the symbols of a skull, a certain 
weapon called Pattisa, a trident and a sword. She is on 
a corpse and adorned with ornaments of bones. 

All the so known Chamunda; figures are, in fact, more 
in agreement with the description of Krisodari than with 
that of Chamunda and should be rightly called Krisodarl.* 

Chamunda,— The mark by which her image is to be 
distinguished from that of Krisodarl, both being skeleton 
figures, is the emaciated eye.’' According to Hemadri, she 


i . Manu. 

f»r^T 

TO I Agni P. 

Cf. etc., Matsya P. 

® Indian Museum, Brahmanic sculptures, No. 3943, is not a figure 
of Chamunda but that of Krisodarl. Similarly, the fig. A30, Nagpur 
Museum, the best tvpe of Krisodarl I have yet seen, is the one now 
preserved in a temple in Kashipara in Sherpur Sub division, Bogra 
District. 

See 3 's »8 * 5:1 

* g i Agni P. 
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has ten arms and snakes as her ornaments. ^ The number 
of hands is not always constant in Indian Sculpture.’^ 

The images of Chamuoda and Krisodarl are images of 
the most conceivable idea of fierceness and grimness. The 
goddesses seem to be the presiding deities of famine and 
pestilence. The word Kilsodarl (literally, meaning one of 
emaciated stomach) indicates much of the nature of the 
goddess. Mythologically, as Durga; killed the two demons 
Chanda and Munda, she received the name of OhSmuuda.^ 
The words * Chanda’ and ‘ Mund a' mean the agent of 
Death and the Serpent (the symbol of death) respectively. 

Astamatrlkas. —^They form a group of these god¬ 
desses—Brahml and Aindri, Chamunda, Maheswari and 
Kaumarl, VaisnavT, Chandika. The general forms and sym¬ 
bols of these are exactly those of their male counterparts 
except the female signs. Because these s'aktis (energies) 
came into existence from the respective gods to whom 
they eventually belong during the war between the gods 
and the demons.* 

Of these goddesses, the images of Vaisnavl, Varahl,. 
Aindri and Chamunda and Chand I, are very commonly met 
with in Museums and elsewhere in Northern India.® 

Metaphysically the eight mothers are the ruling deities 
of the eight passions of the human mind. Thus, desire, 
anger, greed, vanity, gloom, jealousy, malice, want of. 


.I Hemadri. 

^ See Vasu’s Mayurbhanja Arch. Sur., p. XX, footnote. This 
book contains some good illustrations of skeleton dgures, such as Cha* 
munda, BhImS, Rudra-Bhairavl, all to be classed as Chamunda accord¬ 
ing to their descriptions. Cf. A37 Nagpur Museum 


* W ^ ^ 

rr^t^ l Markandeya P. 

^ See, for an image of Vaisnavl, 3939 Pig. Brahmanic sculpture, 
Indian Museum; Varahl—the Varahl temple, Benares, Aindri—3938, 
Indian Museum. The rest have been treated already. 
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malice are presided over by YogiswarT, Mahe:4varT, VaisnavT 
resx^ectively. '■ 

From another point of view—the social point of view— 
these eight goddesses are the motherhood of the family 
and society. These ladies should be regarded and respected 
as a mother, the wife of a preceptor, the wife of a king, 
the wife of a Brahman, one who is a Satj,- the wife of a 
brother, the wife of a son, the wife of a friend, the mother 
of a friend, the aunt, the mother-in-law, the step-mother, 
the midwife, and so on.^ 

Saraswati. —She is generally described as having 
four hands. All descriptions give her a book and a rosary, 
but according to one of them, she has a Vm^ or a stringed 
instrument, according to another, she has a Kumandctlu} 

The North Indian images of Saraswati, except in 
special cases, accord with this description. 

In sculpture the image of Saraswati is found either 
as detached and single or in combination with Brahma, 
her consort. The example of the former, though not 
many, has been discovered in Northern India.* The ex¬ 
ample of the latter may be seen in the Indian Museum at 
Calcutta.^ The vehicle of the goddess seems to be either 
a swan or a pea-fowl. But as in older descriptions, so in 
an ancient image, her vehicle appears to be totally absent. 

^ nw II 

li 

I 

h Varaha Purana. 

TUS^irT ^T!— ^ i 

vit ^ ^ i 

., ’ ,. Brahma Vaivarta P. 

fhnwr i Agni P. 

Of. ^rnqf . 

cf«TT air«ni5^! I HeraSdri. 

* Cunningham, Arch. Surv. Reports, VoL IX, p. 125, An image 
of Saraswati under the name of Suracta is still worshipped on a hill at 
Mahiyar on the Jubbulpore line. 

* The Gupta Gallery MS. 3, Anderson, Cat., Part 11, p. 352. 
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The image of Saraswatl essentially represents her as 
the presiding deity of learning and devotion. The god¬ 
dess SaraswatT is not only the goddess of knowledge but 
equally the divine mother who is the spirit of all fine arts.^ 
Her book is the symbol of her intimate connexion with 
learning, so is the lute, a symbol of music and fine arts. 
She has a rosary {Ahsamald) and a Kamandalu which 
shew her relation with Brahma; so probably they prove 
and imply a great truth of the world that learning cannot 
flourish without the combination of devotion, medita¬ 
tion (Aksamala being an instrument of practical medita¬ 
tion) and sacrifice. The image of Saraswatl with the 
vehicle of a pea-fowl has not yet been found. Should 
such an image at all come to light, the vehicle would mean 
thalrthe river Saraswatl (the modern Sarsuti) teems on its 
banks with pea-fowls of several descriptions. The con¬ 
nexion of the goddess Saraswatl with the river Saraswatl is 
not too obscure to be traced with any definiteness. On 
the banks of this river, in the land of Brahmavarta, the 
sages of the Vedas used to represent a truly conspicuous 
seat of learning. Hence in later times the goddess of 
learning was called Saraswatl or, in other words, one having 
a sheet of water, meaning thereby her right connexion with 
the river Saraswatl. 

The river goddesses Ganga and Yamuna. 

—Ganga has been described as holding an urn and a lotus 
and as riding on a crocodile. The vehicle is the most 
characteristic of her image. Yamuna, another river-god¬ 
dess, has an urn in her hand and a tortoise as her vehicle.^ 

A large number of figures of these goddesses has 
been found at different places in Northern India.^ All of 
them correspond to the descriptions with an insignificant 


IT TSHTT ^ ?n?r % ^ I Matsya P. 

’wurr ^ H Agui P. 

* iSee “River Goddess at Udayagiri,” V. A. Smifch's “A Hist, of 
fine arts in India and Ceylon." The late Dr. Smith called the Besnagar 
image of Ganga the best, whereas a sculpture of Gafiga now preserved 
in the Nagpur Museum, No. A43, has, been described iu the Catalogue 
as ”an unique example of its kind, etc." 
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variance in details. A well-preserved figure of YamunS 
may be seen in the Indian Museum.' Tlie images of Gahga 
and Yamuna have been rather used in sculpture as decora¬ 
tions of the door jamb than as separate and principal 
images for'worship. 

The meaning of these images is perhaps more than 
clear. They represent the two most sacred rivers of 
Aryavarta or Northern India. The urn, in each casej 
is the most common symbol of household pot for fetching 
water. The two vehicles of a crocodile and a tortoise 
are extremely appropriate as the Ganges swarms with 
crocodiles and the Jumna teems with tortoises. 

The Yoginis. —They are sixty-eight in number, 
the description of each of which is given in the Sanskrit 
work called the Maya-dipiJcn^ 

The Puranas, so far as I know, do not give such 
accounts. The Yoginis are attendants of Burga or Kali 
in the same way as the Bhairavas are the attendants of 
Rudra or Siva.'' They, as well as their images, carry, 
however, only a subordinate importance. Thus we refrain 
from discussing them to any detailed extent. In Central 
India the images of the Yoginis, though not occupying the 
principal position in a shrine, may be-seen for details and 
comparison/ There are temples in many parts in Northern 
India known as ‘‘Chounsat Jogini’’ temples (Skt. Chatuh- 
sasti Yoginl). 

Though, as is apparently seen, the images ot tne 
Yoginis signify their general character as the attendants 
of Burga, yet there are abstract ideas behind them which 
their names clearly imply As, for example, one Yogini is 
called K^ema meaning ‘ auspicious,’ another is called Lnlasa 
or ' greed,’ and so on. As the name Yogini suggests, they 
ought to betray a meditative nature. But the appearance 
of most of them is fierce and ugly. Thus, like the SaUi 
images, in general, they combine both the fierce and medi¬ 
tative aspects expressed in the poses of all their represen¬ 
tations. 


1 Indian Museum, Brahmanio sculptures, Cabinet 16, No. 3964. 
» Quoted by Hemadri in his Chaturvarga-Ghiniamam. 

® Cunningham, Arch. S, Reports, Voh IX, p. -66 and p. 70. 




CHAPTER III. 


The Mudras^ Asanas, Symbols and Dress in 
Brahmanio Art. 

The Mudras. —Madras have not been given so 
much importance in Brahmanio sculpture as they have 
been in the Buddhist iconic art. Madras are certain 
positions of the hands and fingers assumed by the figures in 
a sculpture to symbolise certain mythological fact or some 
benign action on the part of the divinity. The Bhumis- 
'parha-mudra, for instance, in Buddhist art has a my¬ 
thological episode behind it. Brahmanio images have 
only Abhaya and Varada mudras in common with the 
Buddhist sculptural figures. The reason vi^hy mudras are 
less important in orthodox Hindu art may be explained 
by the presence of their' substitutes in a great number 
of weapons and attributes held by the Brahmanic deities. 
The Buddha figures are generally devoid of any such 
weapons and material symbols. Again the mudrUs in the 
Brahmanic literature convey, also, the sense of certain 
symbolical marks of paint borne by the devotees of differ¬ 
ent religious sects. These mudrUs or marks have names 
for them according as they refer to the gods concerned. 
Thus nineteen mudras are known to be of Vi?nu. Some of 
them are, ^amkha, cakra, gada, padma, ilrivatsa, kaus- 
tubha, vana-raada, etc. Siva has ten mudras sacred to him, 
sc., the Ungam or the phallic symbol, the trident, the 
rosary, damaru, etc. Sorya or the sun has one mudrn, 
namely, the lotus. Ganeila has seven mudras, some of 
which are the tusk, the goad, the axe, the rice-ball, etc, 
The mudras for Saraswati are the lute, the book and the 
rosary. Similarly the mudra for Agni is seven flames.^ 

.I 

fii 1 m 1 I 
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Thus it is obvious that in orthodox Hindu literature, the 
mud/ras are the symbolic reproductions of the characteristic 
emblems of the divinities and not, generally speaking, the 
peculiar positions of the hands and fingers as those of the 
Buddhist figures. Such mudrns as of the latter kind are 
usually assumed by the Hindu devotees and are really more 
for the worshippers than for the worshipped. The few that 
may be seen in Brahmanic sculpture are described below. 
The miidras in the sense of marks as detailed above ha-ve 
a special importance from the iconographic point of view, 
inasmuch as they appear to be the key-notes of the charac¬ 
teristic definitions of the particular deities. 

The Ahhaya-mudra. —Literally ‘Abhaya’ means 
^ no fear i.e. protection. In this posture one hand should 
be raised with the palm outwards. Many multi -handed 
images of Brahmanism represent this mudru in one of 
their hands. 

The Varada mudra. —In the posture of Varada 
{‘ conferring a boon ’) the hand hangs down with the palm 
inwards. The images of gods and goddesses mostly show 
this posture in one of their hands. 

Asauas>—The subject of Asanas is likewise not very 
informative so far as the Brahmanic images are concerned. 
Asana literally means ^ sitting ’ or ‘ the object to sit upon,’ 
but as understood in the Yoga literature, it signifies a 
variety of modes of sitting partly with the help of which 
abstract meditation is performed by a devotee. Icono- 
graphically, the Asana refers to the particular positions 
assumed by the deities, male and female, in their sculptural 
representations. Asanas are, in fact, physical postures of 
the legs and feet just as mudrcts are postures of the hands 
and fingers. The Brahmanic images are to be seen mainly 
in four postures—namely, the standing, sitting, riding 


ww ^rrw^tT artfiqj' i 


II,... 

The Mvrdra -^> rakararia , in Tantra^sSra. 
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on either a vehicle or an animal, and reclining. Strictly 
speaking, the Asana ought to have reference to sitting only; 
but, in point of fact, so far as iconography is concerned, it 
has come to have an extended meaning and includes the 
two other postures mentioned above. Thus, the Pratya- 
hdhasana, though, in fact, a standing posture, is an illus¬ 
tration of this extended meaning. 

The reason why the images of the divinities have been 
represented in Asanas is probably evident enough. The 
images constitute one of the several ways in which prayer 
or devotion for the Divine in the Hindu sense is performed. 
And needless to say also that all forms of Hindu worship 
are governed by the practical side of the Yoga philosophy. 
Thus, in the Pataujala philosophy, the Isana has been 
discussed as an important topic. Some of them, as given 
in the Yoga philosophy, are—^the Padmasana (lotus), Vira- 
sana (heroic), Bhadrasana (decent), Svastikasana (like 
the mystic sign), Dandasana (staffs), Sopasrayasana (sup¬ 
ported), ParyafikSsana (bedstead), Samasaihsthanasana 
(evenly balanced), and so forth. ^ Besides these, we possess 
accounts of the Jhanasana (wisdom), Vajrasana (thunder¬ 
bolt), Yogasana (abstract meditation) and Alfdhasana 
(the archer’s position). Of these we detail below only 
those that are commonly to be met with in connexion 
with the Brahmanio images. 

The Padmasana. —It is a kind of squatting posture 
in which the heels of both the legs are drawn to touch the 
upper thigh joints. According to some authorities, the 
toes of the feet should also be held by two hands placed 
cross-wise at the back.'^ With the exception of the last 
condition, many figures may be found in this posture. 

^ I Pstafijala Sutra 46, SadhanaPada. Commenlarj^ 

by Vyasa—wr^, .i 

Rudra-yamala-Tantra, pa^la 23, verse 27. 

Cf. wwt 3 I 

’Ojthrqft 11 

According to Vasistha—quoted by Vijiian Bhikkhu in bis Yoga- 
vSrttika (Benares), p. 173. 
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THE YOGlSANA.— cross-legged position in which the 
hands shonld he laid on the lap.^ A considerable number 
of seated figures in Hindu Iconography is to be found in 
this posture.*^ 

THE VIRASANA.— The mode of sitting in which one 
Jeg will have to be placed on the knee of another and 
the other leg will remain on the ground.^ Images repre¬ 
sented in this posture are not rare.* 

THE SVASTHCASANA,— The erect posture of squatting 
in which the digits of feet are placed at both the pits of 
the legs and thighs.^ Examples of this style of sitting 
are usually met with in Brahmanio sculpture.* 

THE PARYANKASANA.— ^A particular kind of posture to 
be practised sitting on the hams. According to Vasistha, it 
is nearly the same as the Virasana. The word * Paryanka ’ 
means ‘ a conchy’ ‘ a palanquin ’ and thus, it appears to be 
the kind of reclining posture, in which one travels in a 
palanquin. The figure of the Auanta-sayl Visnu may be 
described as having the posture of Paryanka. Referring 
to the meaning of couch and the connexion with Virasana, 
we may describe the Arddha Paryanknsana as the posture 
in which one leg is allowed to dangle freely, the other 
being folded up horizontally. Images represented in this 
posture are abundant in number.'' 

I to ^ mm w??; i 

w ii 

Ru dra-YSmala-Tantra. 

^ See for illuatrations, the seated image of Visnu from Mathura, 
the seated images of Visnu, ^iva from GMwa. 

s mm i 

KrisnSnanda’s Tantra-sara. 

Cp. ^ i 

mi « Vasistha, loc. cit. 

^ Note, for instance, the seated image of Siva, Nagpur, M. A. 21. 

« SWT 'SV I ... I 

Vasistha’s Yoga-sara. 

® Vide the illustration of the Mahe^a-murti of Benares explored by 
the author. _ 

Vide illustrations of seated Hara and Gauri images, the image of 
Saraswati, Kriiiodarl and others. 
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THE VAJRASANA.^ —^The kind of posture in which the 
lower portions of the legs are inversely laid upon both the 
thighs.^ The palms of the hands will rest upon the thighs. 
Examples of images, in this posture, are rather rare in 
Brahmanic sculpture. 

THE ALlPHlSANA. —A land of archer’s attitude in 
which the right knee is advanced and the left is retract¬ 
ed.^ The statues of VarahT, Maha-Laksmi are to be found 
illustrating this posture. Another variety of this posture, 
rightly speaking, the opposite of this—is called the Pratya- 
lidhusana in the mode of which, the left leg is advanced 
and the right one is retracted.’^ In this posture may be 
found represented the images of Mahisa-MarddinT or 
Kstyayani Durga. 

THE SOPASraYASANA. —^The kjnd of sitting posture in 
which the knees of the erect legs are placed against a 
wooden bar called the “ Yoga-pattaka ” (called chaugUn 
in the vernacular).* Many images of ancient India may be 
noticed for this posture in iconic representation.^ 

THE SUKHASANA. —There is no technical description 
for it to be found in the Sanskrit literature. But it means 
literally ^ sitting at ease.’ Tims, it comes to be nearly the 
same as what has been called the Arddha-paryanknsana 
{vide ante ). 

The Symbols. —Symbols stand as the infallible con¬ 
nections between the main ideas and the corresponding 


1 


2 


1 Tantra-sara. 

Amarakosa. 


^ I mvim i 

Amarkoaa, commentary by Bhafata. 
Cp, also, i 

I Agni Purana, 

* '^PnTPSi^ 1 Vacaspati Mirra’s Gloss to Patanjal 

Sutras No. 46. 

‘ Take, for lill tration, the image of BrahmS from Gfirhwa, show¬ 
ing clear indication of this mode of sitting. 
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images, which may be regarded as the outcomes thereof. 
The distinction, which exists amongst the essentially sepa¬ 
rate ideas, is carried and retained by means of symbols. 
Tconographically, the symbols serve as the keynotes of 
correctly identifying an image and distinguishing it from 
all the others. The whole idea of a deity appears first to 
have been conceived in a symbol or two in an abstract 
form and then was expressed in art in the shape of speci¬ 
fic material symbols. The abbreviated mark by which the 
idea underlying an image becomes at once conspicuous be¬ 
fore the mind is what is meant by a symbol in iconography 
Thus, for instance, the symbols of an urn and a dolphin in 
the case of a female deity at once strike the keynote of the 
idea of the river goddess Ganges. Now, the question arises: 
How are the symbols expressed in Indian sculpture ? In 
a general way, it may be sai d that they have been repre¬ 
sented as accessories to the main figures by weapons, 
vehicles and certain peculiar marks The sym¬ 

bols stand, in fact, as the ‘ conductors’ between the image 
and its idea. Thus the observation of the elephant in the 
image of Indra brings back the whole idea of royalty of 
which an elephant used to be a fundamental emblem. 
The ball, in India, is a symbol of Dharma and was, thus, 
used as the vehicle of Siva, the great Yogi. The inner 
meanings of these symbols have been given in the presiding 
chapters in connexion with the deities concerned. Symbol¬ 
ism’ was no doubt, in practice in other ancient countries of 
the world but certainly not to the extent and perfection as 
was reached by India in her iconic sculptiire. That is why 
the art of India has been called ‘ the symbolic art ’ by some 
of the western thinkers. The symbols of fish, the peacock, 
the serpent, the bull, etc., were the only ones used in differ¬ 
ent countries to express certain spiritual meanings. ‘ But 
nowhere, as in India, perhaps, symbolism was developed 
and worked with such wonderful definiteness in both art 
and religion. The ^diagram cakkra and the ^iva Ungam 
are the examples of pure symbolism. Symbolism in India, 
presumably unlike other countries, forms a particular sys- 


‘ One of the earliest symbols of the saviour was the fish. The 
symbol of the peacock stood for immorta|ity, that of the dragon or the 
serpent for Satan. 
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tern of u'pUatmn or worship called the Pratihopamna. It is 
indispensable, therefore, in dealing with our subject, to 
give below some important symbols of Brahmanic gods 
with their technical meanings. 

felVATSA. —^It is a symbol of Yisim. It is described as 
a curl of hair on the breast of Visnu. This mark 
can be seen on the images of Visnu as Vcisudeva 
and as Incarnations.^ 

SARNGA. —The bow of Visnu. Probably it was made 
of horn. 

CAKRA (SUDARi^ANA). —The discus of Visnu. It is 
said to be full of lustre and of sharp edges, and is 
said to have been given by Siva to Visnu*^ 

SAMKHA (PA^CAJANYA).— The conch of Visnu as Vasu- 
deva. It was used by Sri Krisna as a sort of 
bugle for military and other signals. It is said 
to have been made from the bones of a whale. 

GADA (KAUMODAKI).— The club of Visnu. Another 
name for this mace is Kaumodn. 

^tJLA (OR TRiSULA). —The trident of Siva. It wa.s 
used by him as a spear with three sharp heads. 

KAPALA. —It means ‘ a skull ’—a symbol of Siva 
as he was called Kapaldbhrit (a bearer of a skull). 

PINAKA.— The bow of Siva. 

KHATV^NGA. —A club or staff with a skull at the top 
considered as the weapon of Siva. 

JATj^ (KAPARDAKA).—The matted hair of Siva. 

KAMA^^DALU. —A water-pot used by ascetics. It is a 
symbol of Brahms. 

SRUK. —A symbol of Brahma. It is a kind of wooden 
ladle, used for pouring clarified butter on sacri- 


^ I Hemachandra. Also, 

I Ksira Svaml’s commentary to 

Amarkosa. 

^ WffJ thr*’ ^TT^frJ 'SfWK I 

TO I 

Vtoana Purfina, Adhyaya 79. 
For the origin of SudarSana, see the mythological account infra. 
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fioial^ fire (usually made of trees like Palasa or 
khctd/iTci). It measures one yard.* 

Sruba.—A symbol of Brahma. It is also a sort of 
sacrificial ladle. It measures one cubit.* 

KUl^piKl. A. bowl-shaped vessel. It is nearly the 
same as Kamandalu, 

AKSamALA or “SOtra.—I t is a common symbol used 
by several deities, more especially by Brahma, 
Agni and Durga. It means ‘a string of beads.’ 
It is generally made of Rudrnlcm seeds, corals, 
crystals, rubies, gems, etc.® 

LAppUKA.—A symbol of Ganesa. It is a kind of 
sweetmeat, being a round ball of sugar, wheat or 
rice-flour, ghee and spices. 

PARA^D.—^A battle-axe. It is one of the symbols of 
Ganesa. 

^AKTI.—A kind of missile, probably a spear. It is a 
weapon of Skanda or Karttikeya. 

PAStoA-^ARA.—A group of five arrows, being the 
symbol of Kama.* 

VAJRA (KULI^A).—The thunder-bolt of Indra. Accord¬ 
ing to the Matsya Piirana, it is said to have been 
made by Tvasta with the help of the Sun’s rays. 
The Bhugavaka Purux^a gives the legend of its 
being made from the bones of the sage Badhici 
for the purpose of killing the demon Vritra.** 


w i ^abdaxatnavall. 

Also, 

Katyayaua Srauta-sutra, commentary, 

® The spiritual meaning 
■^T iTwr I 


♦ The five arrows are —^ ^fpfnn^TW^T | 

I xn 5 1 Bharata quoted in the 

^ ahda- Jcalpa ’druma. 
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Pi^A. —Especially, a symbol of Varuna. It is also 
a weapon of Durga. It means a noose or a cord. ^ 

DAlsIDA.—A staif. The sceptre of Yama, the king of 
Infernal Eegions. It is a symbol of authority 
and punishment. 

CARMA.—Literally, * skin,’—it means a ' shield ’ which 
is made of hard skin. It is one of the weapons 
of Durga. 

KHETA —A shield. 

VALLAKI —-The Indian lute. An emblem of Sarasvati. 

PATTiSa,—A kind of spear with a sharp edge. It is a 
symbol of Krisodari.^ 

AMRITA-GHATA.—^A vessel containing nectar. It is a 
symbol of Laksml. 

SRI-PHALA.—The Bilva fruit. It is, also, a symbol of 
Laksml. 

Dress. —The subject of dress has not been treated 
anywhere in Sanslmt in any monographical treatise. The 
materials concerning it lie scattered here and there, 
in promiscuous contents, especially in books of the kavya 
and the dramatic literature. Generally speaking, the 
varieties of dress were largely dependent upon local influ¬ 
ences and in lithic art, they were liberally governed by 
different centres of Indian art. The types of dress, includ¬ 
ing ornaments, are to be determined by the class of repre¬ 
sentative people to whom it should fitly be apportioned.'^ 

i 

^ MatsyaP.,Adhyaya 11. 

Again, i 

Bh5.gavata P., Skandha 6. 

* ^ ^ ^ 
-1 Vacaspatya-Abhidhana. 

* vfbit Vaijayantl. 

* ^ I 

Bharata-Natya^astra, 21. 

cp. also I Varaha Mihira’s Brihat 

Sariihita, chap. 58. 
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Thus, we find the kings wear the rdyal costume, the war¬ 
riors the military dress, the ascetics the hermit’s robe, the 
ladies have their own dress, especially rich in ornaments 
and gems. Iconographically, Visnu (whether, as Vasudeva 
or Narayana), Indra, Kubera and others, who represent 
ideal royalty, put on gorgeous royal dress. Siva, Brahma, 
Agni and others, who represent ideal asceticism, put on 
the requisite rolDe of a Yog%, ’Likewise, Stirya, Skanda 
and others, who particularly typify martial activities, 
are dressed in military costume, in arms and armours. 
Durga, Laksmi or Srr, Kali and other female deities 
are attired, in sculpture, in various ornaments and jewels 
as fit for ladies of a high social standing. The colours of 
garments have also been mentioned in Sanskrit books. As 
this points to the fact that ancient images used to be 
painted in colours, according to the divinities they referred 
to, we are also informed that such colours for dress were 
chosen as would match-the particular complexion of a 
deity. Thus, Visnu, who was of a bluish colour, had, 
in representation, a yellow garment. Similarly, Surya, 
Brahma, Laksmi, who were of fair complexion, were robed 
in red clothes. With these few general rema/rks, we pro¬ 
ceed to detail below some technical expressions of dress 
and ornaments as particularly referring to the Brahmanic 
images. 

VANAMALA. —A long garland of woodland flowers, 
such as was usually worn by Visnu as V^udeva.^ 

KAUSTUBHA.— Name of a celebrated gem obtained 
with thirteen other jewels at the churning of the 
ocean and worn by Visnu on his breast. Accord¬ 
ing to the BMgavata Purana, it is a kind of 
ruby ‘brilliant as thousand suns.’ 

KEYURA OR ANGADA.— An armlet. It is one of the 
ornaments worn by the figures of Visnu on the 
upper arms.'^ 

KUljIDALA.— It is an ear-ring. One of the ornaments 
of Visnu and other gods. 


I Sabda-mala. 

I Bharata's NSfcya-sSsfcra, chapter 21. 
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KIRITA. —It is a high diadem or crown as worn by the 
figures of Visyu. According to ancient Sanskrit 
texts, it is the same as Muhuta or a crown.' 

PITAMBARA, —yellow robe It also means Visyn, 
who used to put on yellow clothes. 

UDICYA VESA.— ^Literally, ^ the dress of the north.’ It 
is spoken of in connection with the image of 
Snrya, whose cxilt is said to have come from the 
north. Thus, the dress of SOrya is similar to the 
dress of the people of the Himalayas. The long 
jacket, the thick covering of the legs and feet all 
support this conclusion. What are commonly 
believed to be ‘ long boots ’ of Surya are, in fact, 
a pair of hose as worn by the Tibetans and other 
people of the hills to serve as shoes and socks. 

OOLAKA. —A garment reaching to the feet. The imago 
of S&rya is to be clothed in a colaJca^ 

KRITTIVASA.— A dress made of skin or leather. It is 
an epithet of {§iva, who, as an ascetic, used to put 
on the tiger’s skin.^ 

JATAMUKUTA.— A crown made up of plaited hair* 
It is commonly noticeable in the head of a Siva 
image. 

^UKLAMBARA. —The white dress as worn by Brahma.^ 

OIRAKA. —A necklace of pearls consisting of four 
strings. An ornament of Skanda. 

KARJjTAVALI.— A kind of earring, specially applicable 
to the ear-ornament of Parvatr and other god¬ 
desses. 


• ^ ^5 I Djjvala Datta. 

Vide, also a short paper on the subject by Mr. Ojha in the Bhan- 
darkar Commemoration Volume. Here, the author takes kinta as a spe¬ 
cial kind of mukuia. But the distinction seems to be arbitrary as then-* 
passages may prove :—(Vrhatsarh^") 
“ f -” (Matsy P.). 

. Vide ante, “ Places of pilgrimage.^* 

^ ^ sifiT^T^T^rw ''srwTWT Kumara®, I. 54. 

^ I NStya-sastra, chap. 21. 

* Similarly, the cloth of Agni is red, that of Vayu is of variegated 
colour, that of Kubera is white. 
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LAJitBAKA.—^Pendants. It forms a part of Gaurfs 
ornaments. 

KARNAPURA.—An ornament for ears shaped like a 
flower. It is mentioned in Sanskrit books in con¬ 
nexion with the representations of Parvatl. 

KARNIKA. —It means an ear-ring of a round shape. It 
is to be noticed in the ears of the image of 

MAI^I-KUNDALA. —^An ear-ring set with gems. KuTidala 
is spoken of as a full decoration for the ears. 
The image of Laksmi has this ornament in her 
ears. 

KUNTALA LAKA. —The waving hair of the head. 

A[BKHALA.—A rich belt of jewelry, which covers the 
loins. Technically, it is composed of eight strings. 
Mekhald. is one of the ornaments of Sri or Laksmi.* 
According to Bharat a, the jewels composing it 
are pearls. 

K AT AKA.—A bracelet of gold. It is an ornament of 
Laksmi.® 

KANCUKA. —jacket. It is a dress fitting close to 
the upper part ot the body. It also means an 
armour. It is a dress of Laksmi but in her case, 
it is, no doubt, a female bodice.* 


* I Natya-rtastra, chap. 21. 

II 

1 Natya*sastra, Ibid, 
«nsTr i Ibid, 

Tzfifruf ii Medinl. 
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SUPPLEMENTARY TEXTS ON IMAGES. 


Three -forms of an image :— 

^TSrf)- f%VT I 

^ukra-nlti-sara (Jibananda, Calcutta). 


Ibid, 

Specification of hands for symbols :— 

W£r ^ ^ ^ I , 

^ gwirt ^ ^^isR It 

^T TfRi "TO ( 

»TTg^# ^T fr^t Mmj ^ \ 

Ibid. 

Colon ring of images :— 

3Tfwr ^wr ii 

%WT ’^cTT g ^$1 xni g xm^ i 

g ’^w^gwT I 
’IMF ^rsi’^ writ xf^ xr 

"^rmTir? XT ftwiHmf g t^nft 
•mxrxni? xgxrftr "x i 
xifx w%T gx-' 


Sada-6iva:— 


Ibid. 


WT»lfr XXTWi Trf?TX?K f x^if T ^X ! I 
W^OT’^xft ^^?TX5 I! 

Vayu~Purana. 
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Gauri:— 


Devi-Purana, 


Skanda:— 

ffTK^ Tsntyjt 

Vn^T TT^ I 

TT?rT^Wr^«?w ^ i 


Quoted in Vachaspati's Tuladana-paddhati, 


Gane6a :— 


ararrspT srj^k I 

gtfg<?i^'i3nrwTTT^[v?^r^nin^ II 

^ukra-niti-s&ra. 


Maha-Laksmi:— 

frrg^ 4(g ^trispn^ fNfl' i 
5rT3r^^1wwfwft'’f^! ’g^f^ii 

Markandeya- Parana. 


Vasudeva:— 

^■* I 

'att^TK ^ ^ ^ « 

Naradlya-P uran a. 


Laksmi:— 

Tiiw'^rwt 3>4fw f^ ^tfli«w*iin<n. i 
;fk«r4t i 

n II 


Panca-ratra. 


Hayagriva:— 

1%W^i I 
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Indra:— 


Yama :— 


■»T?r I 

HemadrI. 


ft^r^T 1 

Tr»t '^rfVs^’TTf f%ft^ ^ i 

^ 'jt^t: ^k ^«peF?rTsrH^^ 

^itk^ i 

Tuladana-paddhati. 


^^g^»aT>TT ^iRt<TW '<l!K^ I 



®TOT^ra3^ ^TW*ft* i 

vwnim ?e^n>fr ^ ^Ews^wift ii 

^ WF ^ 5Rgfw i 

tTT^ w f^JK I 

'sftiftii ^nc fifw I 

TT^ ^ g I 

T?rw:^c^5 f^^^-r: i 

Ibid, 


Nirriti :— 

f^m^T ^mrnr- \ 

■'8j4^»?i «tw^ f^fWTiwN^»rsTJ 1 

’w^nren? w«imrj. w«rr i 

^raffHxpjnrrg ^dSijni’C^r^ i 

gp^nft cwnffiTT tnxwr g wtwt: i 

Ibid. 
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Vayu :— 

^UTST^TT ^Wigf%WarT I 

fsT^T W^ ^mrf! ) 

^Ttf ^KTWt ‘'T^ ^ I 

Tmr ^ fw^T i 

^Tf^T?*3remT ■^4'iiHif'«9W 1 

Ibid. 


Vaisnavl:— 

■*rqf^jr<T¥5:T#’8r5'wr ^ htw i 
tjjtttt ^ Wft i 

Lahaai^a-sarfigraha quoted by HemS,dri. 


Garuda : — 

?rT%f iK^Rrni^: ^fw?|ir^TKSrTf^: I 

WTWT g f^^fvwr ii 

g ^ I 

^’C^pst g II 

fisrap: f^^fr ^cf^TlHf%: I 

Visnu-dharmottara. 


Sarasvafci : — 


^TTX^ff ^ ^rfwt i 

^ ^ ^ I 

SW^ ^ ^Tirf ^^«rnRTi( i 

f Wtc5[ I 

^ sffiNr i 

Vavu-Purana. 


Prajapati:— 

^ ^ ffORpirt wnrfH* ii 

Siddhdrtha-Samhitd, quoted in Hemadri-Dana-khanda. 
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APPENDIX B. 

BENARES TCONOGRAPHICAL NOTES.i 

For some time I was examining and exploring the southern 
part of the city of Benares and came across some ancient 
images and statues, worthy of attention and full of ieonographical 
interest. They are not in their original sites^ some of which could 
be known from inquiry. A few of the images though mutilated^ 
are casually worshipped, and others are lying uncared for at the 
foot of trees or on the bank of a sacred tank. ’ The images may 
be described one by one by the help of illustrations entitled 
below. 

Fig. 1.—Found at a place near the Purana durgabari in 
Bengali Tola, set against a wall. Its provenance is unknown. A 
standing statue of a form of Durga called Sarva-mahgala. It has 
four hands, all broken more or less. Only the lower left and the 
lower right hands are distinctly visible. The left hand holds a 
fruit presumably Matulunga pkala {citrus medica) from its appear¬ 
ance, and the right one is in the Varada posture. There is a 
lower garment from the waist down to the feet. A girdle fastens 
her cloth round the loins. The female signs of breasts are trace¬ 
able. The deity stands by the side of her vehicle, a lion reclining 
on its four feet. The figure appears to be very old. The con- 
.struction of such sculptures due to the Tantrik influence of the 
Pala kings is generally attributed to the period between 800-1200 
A.D. The cognizance of lion and Matulunga flower as parts of 
the statue agrees with the Dhydna of Sarva-mangala which I 
quote in the footnote® and therefore T may call the figure 
Sarva-mangala. 

It measures 3^x3'. Made of buff-coloured sand-stone. 

Fig. 2.—Found encased in a broken miniature shrine situated 
in the verandah of a small house, in the Mahala called Baunriabir, 
north of Bhelupur Thana.* The figure is said to have been re¬ 
covered from the foot of a fallen Nim tree, where it was originally 


' Reprinted from the Journal of the U.P. Historical Society, 1921. 
® The Hindu Scripture strictly forbids any worship of mutilated 
images. 

® ’ I %WTf3j: I 

(Bibliotheca Indica), p. 81. 

“ uwm ^ i i 

I 

^ritattva-nidhi, p. 10 (Venkatesvar Press). 

* The figure is now in the author’s collection at Benares. 
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situated. It is an image of Vai^navi, the consort of Visnu, seated 
in the posture called Arddha-paryaiikasana. The whole body is lik(> 
that of Visnu with the difference that it has the female sign of 
two plump breasts. The figure has four hands holding the canonical 
attributes of Visnu^ sc., discus, club, conch-shell and lotus (broken 
away). The goddess wears a kirl^a-mukuta and is richly adorned 
with ornaments. An elaborate Vanamald hangs round her body. 
On the waist may be seen several pendants of ornaments. On the 
back panel of the image are five figures of the same deity carved 
in relief. Probably they are due to the Kayavyuha or miracles of 
the goddess. The Dhyana of the image is given in the footnote. 
The figure may be ascribed to the Gupta period from a comparison 
of the VaisnavT figure of the Indian Museum MS. 2 of the Gupta 
gallery.® 

It measures 2'-3"x I'-S". Buff-coloured sand-stone. 

•Fig. 3.—The present site of this, as well as the fig. 4 is a 
small muddy platform, in the same Mahalla of Baunriabir, on 
which stands a small temple of modern construction, containing 
some old broken images. The original locale of these figures are 
unknown. ^ Fig. No. 3 represents the lower part of Natesa or 
Nataraja Siva. The upper part of the sculpture is completely 
absent. The 6iva seems to be dancing on a recumbent human 
figure. He stands upon one leg. A hanging garland is noticeable. 
Two attendants stand on either sides represented as moving to¬ 
wards each other. A detailed description of Nataraja Siva, so 
common in Southern India, may be found in G. Rao’s Hindu 
Iconography, Vol TI, Part II, p. 673. 

Fig. 4.—An image of Kubera, god of wealth. It is extremely 
realistic in form. The photograph seen from a little distance has 
the possibility of being mistaken for one of an actual human figure. 
It is a statue in the round, holding a moneybag with his left 
liand. The figure wears i\ jatd~mukuta and a stylish necklace 
round its neck: It has, besides, armlets and bracelets The 
upper body is naked, the lower has a trace of garment. The 
figure has a small pot-belley so characteristic of Kubera images. 
I'he style of the sculpture leads us to place it in the Gupta 
period. It may be compared with figs, of Kubera No. 390t5, 


11 

quoted in the “ Hindu Iconography'* by Gopinath Hao). 
® Anderson’s Catalogue of the Indian Museiim, Part II, p. 333. 
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3909, 3912 of the Indian Museum. It fits in with the Dhyana of 
Kubera as given in the footnote.^ 

It meavsures 3''4"X 

Fig. 5.—A colossal representation of a Bodhisattva in the 
courtyard of the TilbhandeSvar temple. It is a statue cut in the 
round. The original habitat is unknown. It has lost its two 
hands and probably the lower part of its body a little of which 
below the waist is under the ground. What remains of the body 
measures above 4 ft., and so the whole length of it may be estimated 
at about 10 ft. There is a broad necklace round the neck and 
two big earrings hanging from the ears of the figure. Bodhisattva 
images are not later than the Gupta period and so it very probably 
belongs to that period. 

Fig. 6,—Sculpture in the same locality representing the 
river goddess Ganges. The figure has two hands, in one of which 
she holds a lotus with the stalk. Her right hand tests upon the 
body of a female attendant. There is another attendant on her 
left side. She seems to stand upon Makar or crocodile, her 
vehicle.' 

It measures 22"X 9"'. 

Fig. 7.—An erect figure of a form of Siva recognisable by the 
sign of the Bull Nandi oouchant beside its left foot. It has four 
hands all broken. There is a garland probably of human skulls 
reaching the feet of the deity. A jata-viuhuta is faintly visible on 
the head. The figure strongly resembles the fig. Miso. 3 (Ander¬ 
son Cat. II, p. 349) of the Calcutta Museum. Consequently, it 
belongs to the Gupta period. 

Locality, —Tilbhapde^var, on the plinth of a red temple, 
placed against the wall.^ 

It measures 3'‘ll"x 




.. It 


Matsya Parana, Adhyaya 232-235. 

The description states that Kubera should be represented as hold¬ 
ing a club. The object held by our figure looks either like a club or a 
purse of money. I am inclined to take it as the latter. 

' The sculpture as a whole bears some identity* to the figure of 
Ganga, illustration given in G. Rao’s ‘'Hindu Iconography,*' Vol. Jl, 
Fart II, Plate CLV. 

^ Now preserved in the author's collection at Benares 
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Fig. 8.—An image of Suryya, the sun-god standing on a 
lotus. The horses and the oharioteer are wanting. The main 
figure has two hands holding lotuses partially damaged. Behind 
his head is a plain halo, on either side of it are two female figures 
in “Prabyalidha ” postures represented as shooting arrows; they 
are probably representations of the sun’s rays. The figure of 
Suryya wears boots (?) a characteristic of Surya figures. Betweesi 
his two feet is a female figure, probably of Ushas, or the Dawn. 
To the right of the main figure is an erect male figure holding two 
indistinct objects (a pen and an ink-pot ?) To the left, is a 
bearded male figure with a big staff in his hand. These two 
figures are known as those of Dai^da and Pingala. By the sides 
of these figures, are represented two wives of SOrya, Savarnd and 
Clihaya, the former holding a chowri or a fly-flap, the latter’s hands 
are broken off.' 

The sculpture appears to be fairly old. It is situated at the 
foot of a Bo tree just to the south-east of the Bhelupur Thana. 

It measures 2'-3"X Made of sand-stone, painted red 

Fig. 9.—An erect figure of Buddha. The figure is devoid of 
head being completely broken off. The neck shows a decent 
necklace. Probably a thin garment is worn by the figure as it 
evidently shows no sign of nudity. The statue is made of red- 
stone of Muthura as was the material of Buddha images of the 
Kushan age. The general style of the sculpture leads me to assign 
it to the early Gupta period. This conclusion of mine was sup¬ 
ported by Prof. D. R. Bhandarkar, now in the Calcutta University, 
whom I showed a photograph of this image. 

Locality .—The sculpture is situated under a tree on the 
Durgakund Road, to the south of the Vizian&gr^m House. Its 
early site is unknown. 

Fig. 10.—A standing four armed image of Vi?nu. This is a 
most perfect sculpture of Visnu that has ever been seen. Except 
the four hands so badly damaged, the image is otherwise quite in 
tact. It is boldly and spiritedly designed and carved. The mild 


' The Dhyana of Surya. 

I ’or ?ns[ i 

Matsya Purana, AdhySya 232-236. 
ftnp# HTir ii 

^nsrr n 

pp. 148-149. 
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serenity of expression of the figure endowed with a superhuman 
stateliness, the placid and meditative gaze of the standing figures^ 
and above all the most successful pose of the kneeling worshippers 
showing their devout expression render the whole piece of sculp¬ 
ture a real triumph of the Indian artist. Whether we regard the 
grace of the composition, the exquisite finish of the statue or the 
delightful atmosphere of poetry and religion which surrounds this 
sculpture, we are bound to rank' it among the masterpieces of the 
world. 

The main figure of Visnu is standing upon a lotus, has an 
ornamental nimbus and ^rlvatsa symbol on his chest and wears a 
high diadem Jcirita-mukuia, ear-pendants, torques, necklaces, 
armlets and a sacred thread. A girdle adorned with pendants 
(technically known as Rasand) decorates his waist and a garland 
(vana-mala) is thrown round his body reaching down to his knees. 
Below his lotus seat is the figure of goddess Earth seated cross- 
legged in front over a coiled serpent. An expanded cobra-hood 
surmounts her head. She is flanked by two kneeling ,attendanls 
facing her one from each side, with folded hands. They appear to 
})e n&ginls from the shape of the lower part of their body and 
from the existence of the outspread cobrahood over their head. 
To each side of this figure is an image of a goddess riding a croco¬ 
dile, holding an indistinct object. She looks like the river goddess 
Ganges, Immediately under the lower right and left hands of tlie 
main figure are represented two standing male figure richly attired 
in ornaments probably of Brahma and I6a (Mahadeva), the former 
having a hamandalu visible near his waist. .Behind these figures 
are standing two female figures, one holding a chouri another a 
Vina or a lotus, evidently of 6ri and Pusti respectively. The kneel¬ 
ing figures on two sides of the main image are two devotees, a male 
and a female with folded hands in adoration. The former has 
close-out hair and a heard and the latter is bedecked with various 
ornaments.^ 


X X X X X 

rf: 1 

I ” Matsya-Piirdm. 


Agni Purdna, Adlidyd. 

Also cf. Hemfidri, VratakJidTida, Adhyaya 1. pp. 111-112. 
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Locality ,—On the southern hank of Sa^Hkhudhara tank. The 
image is said to have been recovered from the bank of the Ganges 
into which it was thrown at an unknown early date. 

It measures 6''X2'. Made of black basaltic stone. Tlie 
sculpture is evidently a work of the Pala period and belongs to 
tenth or eleventh century A.B. 

The whole sculpture bears a close resemblance to the sculps 
ture No. A. 7 of the Nagpur Museum. 

Fig. 11.—A composite figure of Maheta-murti showing four 
busts on four sides. The posture of hands is different in each 
figure Otherwise^ the seated bust seems to be quite the same on 
each side, A torque and a necklace are visible on the necks as 
also the earrings in the ears. The figure is seated cross-legged in 
a yogdaana posture. Cf. fig. 209, Smith’s History of Fine Arts in 
India and Ceylon.” 

Danavuiapad and VI. CXVII Rao’s, Hindu Iconography,” 
Vol. IX, Pt. II, p. 382. This sort of image is sometimes called 
Trimurii. 

It measures 2'‘7"X The sculpture appears to be old. 

Its provenance is unknown. 


The figures which I identified as worshippers may l»e (iSuruda and 
l-’rithvi respectively. 
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Fig. S. Seated Vifno. 
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Aaaat«'6&yl KSraya^a. 

From the Wall of the Qupta Temple at Dtogar^ Dt. Jhanet 
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Plate IV. 



Sfldhorana Visnu. 
From Benares. 
(Cf, p. 8.) 






Vaeudeva Visnu. 

From Sixthkhadharaf Benctret. 
(Cf. p. 9, Appendix B.) 







Visou as Vaaiideva (standing). 
l!fo. 2592, Indian Muaeum. 
{CL p. 9.) 








Vasudov* (seated type). 
MuUra Muatvm. 

(Cf. p. 10.) 





Plate VIII. 



Fig, 3. VarSba-Avatfira. From QirhwIL 
(Cf.p. U.) 


Fig. 4, NriBiriiha-Avatara. From fforAwil. 
(Cf.p, 14.) 
















Surya (standin^j;). 

Or. 20, Indian Muatum. 
(Cf. p. 17.) 








SHryya (seated type). 
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(Cf. p. 17). 









standing Hara-Oaur!. 
From Btnart», 
(Cf. p. 21.) 




Plate Xin. 
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Gane^ (dancing). 
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(Of, p. 24.) 






Karttikeya. 
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Plate XVII. 








Plate XVin. 
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from Kangra State. 
(Cf. p. 28.) 





Plate XIX. 



Kabont (MAtodtype). 
No. 3912, Imdimm Mutettm. 
(Cf, p. 29.) 






Lower part of 2^ate4a. Enbera (itanding). 
From Donriyabitt Eenore*. 

(Cf, p. 29, Appendix B.) 








KSma with his two wives Bati and TriyS. 
Indian Museum. 

(Of. p. 30.) 







The Navagraha or Nine Planets. 










Gaurl 

Br. 4, Indian Museum. 
(Cf. p. 36.) 









Mahisamardini Durga. 
Sn. 2, Indian Museum. 
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Kali. 
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Vaianavl. 

The author's collection^ Benaru, 
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IndrSni or Alndri. 
Indian Afu«eum. 
(Cf. p. 42.) 
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